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00 Introduction 

EZEKIEL

BY PROFESSOR J. E. M‘FADYEN

INTRODUCTION

Difficulty of Ezekiel.—Ezekiel is a figure of incalculable importance in the history of Hebrew religion, and it is somewhat unfortunate that to most readers of the Bible he is so unfamiliar. Much of his writing seems to them tedious, unattractive, and remote. They miss the glow of living personality which suffuses the pages of an Amos or a Jeremiah. His mind, they tell us, is prosaic and mechanical; his imaginations are sometimes offensive, sometimes grotesque, nearly always complicated; his interest in religion is chiefly concentrated upon the technicalities of ritual, so that it is more than doubtful whether he is entitled to bear the honourable name of prophet at all or not.

His Vitality and Versatility.—Such an estimate, however, is anything but just. He is a man of rich and versatile mind, thoroughly alive to the problems and perplexities of the people he addresses, and well qualified, by discipline alike of head and heart, to bring to bear upon their situation words full of insight and consolation, of warning and of hope. With no sort of propriety can the lack of true poetic imagination be charged upon the writer who created the weird and wonderful valley of dry bones (Ezekiel 37); who painted the downfall of Tyre as a gallant ship rowed out to meet her doom by storm upon the high seas (Ezekiel 27); or who sketched the grim judgment fulfilled upon Jerusalem by supernatural executioners—the silent Temple courts heaped with the bodies of the slain, and the lurid fires of judgment about to consume the guilty city (Ezekiel 9). Further, he is sensitive to every current of the life about him, he knows its every whisper. So far are his words from being abstract or theological discussions that they are frequently a direct reply to popular murmurs or challenges which he quotes. His great assertion of individual responsibility, for example (Ezekiel 18), is called forth by the sullen disappointment with which they repeat the proverb about the fathers and the sour grapes, and by their furious challenge of the ways of God as unfair (Ezekiel 18:25). The very vision of the forlorn valley is first suggested to him by the words of despair to which he had but too often listened (Ezekiel 37:11); and part, at least, of his message was spoken in answer to deputations of the elders (Ezekiel 8, 14, etc.).

Historical Background.—But let us look at the situation to which Ezekiel ministered. Sorrowful enough it was. He was in Babylon—an exile addressing exiles who with him had been carried away by Nebuchadrezzar in 597 B.C. (2 Kings 24). Born probably about 622 into a priestly family, he had spent the first twenty-five years of his life in Judah. Assyria, which had long been the dominant power in Asia, had begun to totter in the last quarter of the century, and, finally fell before Babylon in 607 B.C. The consequence of this for Judah, however, was only to exchange one vassalage for another, and Babylon remained the oppressor until fully thirty years after the death of Ezekiel. Soon after he was born, under the inspiration of the book of Dt. which had just been published (621 B.C.), a great reformation of popular worship and social life was inaugurated (pp. 45, 74f., 89f., 126-131, 231f.), and the piety thus exhibited was expected to guarantee the prosperity of the country. But the charges repeatedly hurled by Ezekiel both against the idolatrous worship (Ezekiel 6, 8 f.) and against the injustice and immorality of the people (Ezekiel 22) show only too plainly how futile and superficial that reformation had been. The religious decline was crowned by political disaster, and in 608 king Josiah fell on the field of Megiddo fighting against Egypt. On the fall of Assyria, Egypt enjoyed a temporary ascendancy in western Asia, and to that country Jehoahaz, Josiah's son and successor, after a brief reign of three months, was carried off prisoner; but her power was finally crushed by Babylon at the decisive battle of Carchemish (605). Jehoiakim, another son of Josiah, who had ascended the throne in 608 as vassal of Egypt, was naturally now a vassal of Babylon; but after a few years he revolted, thus drawing upon himself the vengeance of Nebuchadrezzar, who successfully besieged Jerusalem in 597 and carried into exile many of her leading citizens, including Ezekiel and Jehoiachin, a king of three months' standing—his father Jehoiakim having meanwhile died. Jehoiachin was succeeded by his uncle Zedekiah (a son of Josiah), who for a time remained faithful to Babylon, though sorely tempted to rebellion by the insurrectionary kings of the neighbouring nations. But at last, depending upon the support of Egypt, which did actually attempt to make a diversion in Zedekiah's favour (Ezekiel 17:17, Jeremiah 37:5), he definitely renounced his allegiance to Babylon—an act which Ezekiel bitterly resented and denounced as treachery to Yahweh Himself (Ezekiel 17:19)—with the result that Jerusalem was invested by Nebuchadrezzar, and after a siege of eighteen months destroyed amid horrors untold. The Temple, on which such a passion of love had been lavished (Ezekiel 24:21), was reduced to ashes and the people deported to Babylon (588-586, 2 Kings 25). (See further on this paragraph pp. 72f., 75, 474f.)

The Book.—That is the situation which confronts Ezekiel. Five years before the doom fell he had foreseen it, and with some detail predicted it. His fellow exiles constitute his immediate audience, but his eye is ever also on that remoter audience in the homeland. The burden of his earlier message, which runs throughout the first half of his book (Ezekiel 1-24), is one of judgment: to the incredulous people he announces and justifies the coming doom. When at length it has fallen, and the character of the "holy" God, whose holiness was so wantonly defied, has been vindicated, he speaks to their despair his word of hope (Ezekiel 33-39), and shows his practical genius by sketching a programme for the reconstruction of the national life (Ezekiel 40-48) after all the obstacles to it have been swept away (Ezekiel 25-32).

The People Incredulous.—We may wonder that the first terrific blow struck by Babylon in 597 should have left the Jews unconvinced of the probability of their impending political extinction—a probability which to Ezekiel was a certainty as clear as noonday. But the people had reasons for their incredulity. Their destruction meant, to an ancient mind, the destruction of their God's own power and prestige as well; and Yahweh could not and would not allow Himself to stand discredited before the world. Jerusalem as His own city, the Temple as His peculiar home, the monarchy as established by Himself, were believed to be inviolable: it was their very faith in these things, and in the God who was supposed to guarantee them, that rendered the message of Ezekiel as incredible as it was intolerable. Besides, they had pinned their faith to more visible and tangible support in the shape of Egyptian battalions, though they might have learned from the history of the past that Egypt was but a broken reed to lean upon (Ezekiel 29:7, Isaiah 30:1 ff; Isaiah 31:1; Isaiah 36:6), and that her promises had never been adequately implemented by her performances. Again, though year after year Ezekiel had thundered his message of doom, nothing had happened. Jerusalem still stood; and they argued, either that nothing would happen, or that if it did, it was so far away as to be negligible (Ezekiel 12:21-28). Again, Ezekiel was not the only prophet. There were others who preached a more welcome and probable message; and, between the two, a people with no very sensitive conscience to moral issues might well be really confused, and only too ready to give themselves the benefit of the doubt.

The Prophet's Indictment.—But to Ezekiel there could be no doubt. Whether he scans the present or the past, it is so abominable that it calls aloud for the avenging stroke of high heaven. The fierce indictment-—and there has never been a fiercer—is drawn up in several elaborate historical reviews (Ezekiel 16, 20, 23). From the very beginning to the end of her career Israel's record has been one of black and shameless apostasy; she has always been "a rebellious house." In Egypt, in Canaan during the conquest, and then throughout the monarchy, she had been perpetually coquetting with the worship of foreign gods, indulging in their lascivious and brutal rites; while at the very time he was speaking, the sacred Temple itself was being contaminated by sun-worship, Tammuz worship, animal worship, and other well-nigh incredible abuses which showed how thoroughly Yahweh had been dethroned from His supremacy. Nor was this all. The foul religion was fittingly matched by a foul morality. The old social injustices, denounced by a long succession of prophets, were still rampant; immorality and bloody crimes were the order of the day (Ezekiel 22): in Ezekiel's terse phrase, "the land was filled with violence" (Ezekiel 8:17; Ezekiel 7:23). Such things could not be permitted to go on for ever by the God in whom Ezekiel believed; and so, for the sa:ke of His "name"—that name so grievously tarnished by the misconduct of His people—He must act; and the form which His action must take in the siege and destruction of Jerusalem is described in one vivid passage after another (Ezekiel 4, 5, 12, etc.)—the most terrible of all being that in which the supernatural executioners mercilessly slay the worshippers in the very courts of the Temple, and the city is sternly devoted to the flames (Ezekiel 9 f.).

Reason for the Restoration.—It fell out exactly as Ezekiel had said, and then his credit as a prophet was established. Now they "know that there has been a prophet among them" (Ezekiel 2:5), and the mouth which has been stopped by their incredulity is opened (Ezekiel 33:22) to declare a message of hope and restoration and to vindicate once more—this time before the heathen—the honour of Israel's God. For the heathen, looking upon the awful fate of Israel, could only conclude that Yahweh was an impotent God (Ezekiel 36:20). But they, too, must be taught His power, as Israel had been taught His character, and nothing will teach them so conclusively as the restoration of Israel. History is the process by which, now in this way and now in that, the world is brought to a knowledge of the nature and character of the great Power behind it.

Nature of the Restoration.—The picture drawn by Ezekiel of the "salvation" in store for his people is as gracious and brilliant as his forecast of their doom had been stern. First, they must be brought back to the homeland. In the exile they are hopeless and dead—a valley of wizened bones—so dead to the claims of Yahweh upon them and to a belief in His power that some had even solemnly proposed to abandon Him for other gods (Ezekiel 20:32). He must bring them home to the land that was both His and theirs, to live their new and glorious life upon it, that land of ancient promise, whose capital, Jerusalem, was the dear mother of them all. The old idolatries would be left behind for ever; and in their reconstructed Temple, on whose minutest architectural details Ezekiel expends a wealth of careful affection (Ezekiel 40), they would worship Him in sincerity and truth according to a pattern which would command the Divine approval. The cities devastated by war would be rebuilt, the population would be greatly increased, and everywhere across the land fertility would reign (Ezekiel 36). The old strife between the north and the south would be no more. Judah and Israel would live in harmony as one united people under a prince of the Davidic line, untroubled any more by discord within or without (Ezekiel 37:15). The social conditions would be as healthy as the land would be fair. Gone for ever would be the heartless governors, the ruthless shepherds who had fleeced the flock it was their business to care for (Ezekiel 34). Cruelty, injustice, wrong of every kind would disappear. The land and the city would be such that it could be said with truth "Yahweh is there" (Ezekiel 48:35).

Medium of the Restoration.—Precisely how this transformation is to be initiated, we are not told. Enough for Ezekiel that behind it was Yahweh. This need not, however, exclude the use of historical instruments. For just as the destruction of Jerusalem is regarded as Yahweh's work, though the immediate agent of it is Nebuchadrezzar—the sword he wields is Yahweh's sword (Ezekiel 21:5)—so it may well be with the restoration. But Ezekiel does not, like his great successor (Isaiah 45:1), name the agent, because his figure is not yet on the historical horizon. Enough that he sees and proclaims with so sublime a confidence the large lines of the Divine purpose.

Ezekiel's Conception of God and Religion.—It is easy to do less than justice to Ezekiel—to maintain that his God is a selfish and super-sensitive Being, concerned for nothing but the vindication of His own honour and the spread of His fame, doing what He does, not for the love of His people, but solely for His own name's sake (Ezekiel 36:22). It is easy to maintain that Ezekiel's own conception of religion is ritual and superficial, that, though he wears the prophet's mantle, he is a priest at heart, who cares more for organised institutions and punctilious ceremony than for the love of God and the service of his fellows. But it must be remembered that, if his God is austere almost to the point of inaccessibility, He is none the less truly a God of love. This conception of Him underlies the realistic imagery of ch. 16, in which Israel is likened to a poor foundling girl, saved and nurtured and finally lifted to an honourable wifehood by Yahweh. Stern though He be, He does not desire the death of a sinner, but rather that the sinner should turn and live (Ezekiel 33:11). Again, though Ezekiel may speak of religion as if it were a thing of obedience to external "statutes and judgment," it ought not to be forgotten that, even in those very contexts, he insists also on the need of a new heart and a new spirit (Ezekiel 36:26). Assuredly his religion has more inwardness than many of his words would seem to imply. Instead of regarding him as a priest disguised as a prophet he might with almost equal justice be regarded as a prophet disguised as a priest. Though at times he seems to put the ritual and the moral demands of religion upon the same level (Ezekiel 22:6-8), he is yet a worthy successor of the ancient prophets in his broad insistence upon the supreme importance of character, and he carries their appeal further than they did by addressing it distinctly and definitely to the individual. With them the nation was the religious unit, with him it is the individual. Upon the individual lies an inalienable responsibility for his attitude to the prophetic message, and in general for the spiritual quality of his life, and Ezekiel is not afraid to begin by applying this doctrine of responsibility to himself. He knows himself to have the "cure of souls"; he is the first Hebrew pastor.

Individualism.—This doctrine of individualism is stated by Ezekiel with a bluntness which has frequently drawn on him the charge of "atomism," in seeming to imply that the individual was in no way conditioned by his ancestry or even by his own past. His extreme form of the doctrine is explained partly by the fact that it is a pioneer statement, with all the exaggeration natural to a protest against the traditional view which had submerged the individual in the community. But this emphatic assertion of the freedom of the individual was valuable in two ways: if it made vigilance obligatory, it made hope possible, and it threw a useful emphasis, not on what man had been but on what he was and willed to become. Another aspect—equally open to challenge—of this doctrine was its assertion of the exact correspondence between an individual's fortunes and his moral deserts: "the soul that sinneth—it and no other soul shall die" (Ezekiel 18:4). But Ezekiel, though a theorist, always keeps an open eye for fact; he recognises that, among those who perished in the general destruction, some were good; among those who survived, some were bad; and it is more than usually interesting to watch how Ezekiel meets the strain of these new facts upon his theory (Ezekiel 12:16, Ezekiel 14:21-23).

The Community.—Ezekiel finely complements his emphasis upon the individual by an equal emphasis upon the importance of the community. His ideal in religion is anything but a mystic isolation, it is a community of saved and worshipping souls, drawn to each other because drawn to their common Lord. This is the real significance of the last nine chapters, with their elaborate description of city and Temple. Institutions and organisations are not everything, but they are something: nay, they are indispensable, if men are to live and worship in concert. This is a truth clearly and firmly grasped by Ezekiel.

Devotion of Ezekiel.—No prophet ever took himself or his call more seriously. From the beginning to the end (592-570) he devoted to his ministry all his powers of mind, heart, and imagination. He pleaded with individual souls; he preached to the people—and there is proof that he was a most attractive speaker, however little his audience laid his message to heart (Ezekiel 33:32); and he planned for the national reconstruction in that future in which, even when the outlook was blackest, he never ceased to believe. Even when constrained to silence—whether, as some suppose, in virtue of some physical or psychical disability (e.g. catalepsy), or merely by the incredulity of his hearers—he was still the prophet, preaching by acts, which were charged with an easily decipherable symbolism (Ezekiel 4, 5, 12), no less than by his words. He seems to have had the gift of second sight (Ezekiel 24:2), he was certainly subject to ecstatic experiences, and he had visions; but all his faculties and all his experiences became contributory to his ministry. Even the silent sorrow which fell across him in the death of the wife he loved so dearly, is invested with symbolic and prophetic meaning (Ezekiel 24:15). Whether he speaks or is silent, whatever he does or suffers, he is the prophet still.

Influence of Ezekiel.—No influence was more potent than his in the shaping of that Judaism which has lived on unshaken through the centuries. It is seen in his transcendental conception of God, in whose presence Ezekiel feels himself to be but a poor frail "son of man." It is seen in his dogma of individual retribution. It is seen in his apocalyptic vision of the great assault to be made one day upon the holy land by heathen hordes, who will in the end be defeated ignominiously and for ever (Ezekiel 38 f.). It is seen above all in his passionate love of a minutely-organised worship, which perhaps no single thinker did so much to shape and guide as he. When we consider the hopes he encouraged, the movements he initiated, the visions he held before the eyes of his contemporaries, the influence he has exerted on posterity, we cannot deny him a place in the front rank of the great men of Israel (pp. 91, 129, 131).

Literature.—Commentaries: (a) Davidson and Streane (CB), Lofthouse (Cent.B.), Toy (SBOT Eng.), Skinner (Ex.B.), (c) Hitzig, Smend (KEH), Kraetzsehmar (HK), Bertholet (KHC). Other literature: Davidson, Theology of the OT, p. 338ff.; Westphal, The Law and the Prophets, pp. 342-357; A. C. Knudson, Beacon Lights of Prophecy, ch. vi.; Peake, Problem of Suffering in the OT, ch. ii.

THE PROPHETIC LITERATURE

BY THE EDITOR

THIS article is restricted to the literary criticism of the prophetic books. On the nature of prophecy see pp. 426-430, on its literary character see pp. 24f., on its history and the teaching of the prophets see pp. 69-78, 85-93, and the commentaries on the individual prophets.

The earliest of our canonical prophets is Amos. We do not know whether any of the earlier prophets wrote down their oracles. If so, with the doubtful exception of Isaiah 15 f. probably none of these survive, Joel, which used to be regarded as the oldest, being now regarded as one of the latest. From the finished style of his book and its mastery of form and vocabulary we may assume that a long development lay behind Amos, but this may have been oral. Certainly we have no hint that his great predecessors, Elijah and Elisha, committed any of their prophecies to writing. We do not know why the canonical prophets supplemented oral by written utterances. Amos was silenced by the priest at Bethel, who accused him of treason and bade him begone back to Judah. He may have resorted to writing because speech was forbidden him. His example might then be followed without his reasons. Isaiah seems to have committed some of his prophecies to writing owing to the failure of his preaching and the incredulity of the people. The written word entrusted to his disciples will be vindicated by history, and the genuineness of his inspiration can then be attested by appeal to the documents.

Hebrew prophecy is poetical in form. The parallelism (p. 23) which is the most characteristic feature of Heb. poetry is a frequent though not invariable feature in it, and rhythm can often be traced in it even if we hesitate to speak of metre. In the later period prophecy became less the written precipitate of the spoken word and more of a literary composition. It was designed for the reader rather than for the hearer. Behind not a little of it there was probably no spoken word at all.

Daniel being apocalypse rather than prophecy, the canonical prophets would seem to be fifteen—three major and twelve minor. Really the writers were much more numerous. Several of the books are composite. They contain the work of two or more writers. Prophecies originally anonymous were attached to the oracles of well-known writers, all the more easily if they immediately followed the work of another writer without any indication that a new work was beginning. Community of subject may be responsible for enlarging the works of a prophet by kindred oracles from unknown authors. The Book of Isaiah is the most conspicuous example. The popular expression, "two Isaiahs," is a caricature of the critical view. It implies that Isaiah 1-39 was the work of one prophet, Isaiah 40-66 of another. Even when the last twenty-seven chapters were regarded as a unity there was little justification for the phrase. True, we have the work of two great prophets—Isaiah, and the great unknown prophet of the Exile, called for convenience the Second Isaiah—but it was clear that in Isaiah 1-39 there were certain sections which were non-Isaianic, and that these could not all be assigned to the Second Isaiah. These obviously non-Isaianic sections were Isaiah 13:1 to Isaiah 14:23, Isaiah 21:1-10, Isaiah 24-27. Isaiah 34 f. To these would now be added, by fairly common consent, Isaiah 11:10-16, Isaiah 12, 33 the historical chapters 36-39 being generally regarded as also a good deal later than Isaiah's time. But considerable additions would now be made by several scholars to this list. Similarly with the Book of Jeremiah. This contains extensive biographical sections, probably from Baruch the secretary, in addition to the prophet's authentic oracles; but the latter have been extensively glossed by later supplementers, and some entirely non-Jeremianic sections have been inserted in it. In this case the text for long remained in a fluid state, as is clear from the notable variations between the MT and the LXX. It is probable that the Book of Habakkuk includes an older oracle from the close of the seventh century, together with a prophecy from the middle of the Exile and a post-exilic Psalm. Zechariah 9-14 is from another author or authors and another period than Zechariah 1-8. It is held by some scholars that Joel is the work of two writers, and probably not all of the Book of Micah belongs to Isaiah's contemporary.

We touch a related point when we ask how far pre-exilic prophecies have been systematically revised to meet the needs and satisfy the aspirations of the post-exilic community. The crucial difference between prophecy before and prophecy after the destruction of Jerusalem is that the former was in the main, though by no means exclusively, prophecy of judgment, the latter in the main prophecy of comfort and restoration. We must not press this to an extreme, but it has an important bearing upon criticism. The sceptical inference has been drawn that well-nigh all prophecies of the happy future belong to the post-exilic period. It must, of course, be recognised that prophecies of the return from exile were never out of date, because such return as took place was very partial, and the conditions of the community in Judah were very wretched. It was only natural that earlier writings of judgment should have their severity ameliorated to cheer a people sorely tried and desperately in need of encouragement. Glowing descriptions of the latter-day glory might naturally be appended at the close of individual prophecies or of whole books. It is a grave fault in method to reject on principle the pre-exilic origin of such passages. That is not criticism but prejudice. Material grounds must be present, such as stylistic differences, discontinuity with the context, inconsistency with the standpoint of the writer, or some similar cause. If, for example, the closing verses of Amos are regarded as a post-exilic insertion, this is justified by their incompatibility with the tenor of the prophet's teaching. The case is entirely different with the last chapter of Hosea, whose fundamental doctrine of Yahweh's love makes such a message of comfort entirely fitting as a close of his book. And similarly other cases must be settled on their merits, not by preconceptions as to what a pre-exilic prophet can or cannot have said. Another feature of more recent criticism has been the tendency to relegate large sections of the prophetic literature not simply to the post-exilic period in general, but to a very late date in that period. Duhm's Commentary on Isaiah, published in 1892, led the way. The generally-accepted opinion had been that the Canon of the Prophets was closed about 200 B.C. Duhm, however, assigned not a little to the Maccabean period. Marti developed this position in a still more thorough-going fashion, and more recently Kennett, who also holds most of Isaiah 40-66 to be Maccabean. The history of the Canon is not so clear that a Maccabean date should be regarded as impossible, however cogent the internal evidence. The present writer is not convinced, however, that a case has been made out for the origin of any part of Isaiah in the Maccabean period. Nor yet does he believe that there is any need to descend so late for any section of Jeremiah. If any part of the Prophetic Canon is of Maccabean origin, Zechariah 9-14 might most plausibly be assigned to that period. At present, however, there is a reaction represented especially by Gunkel, Gressmann, and Sellin not only against excessively late dating, but against the denial to their reputed authors of so large a proportion of the writings which pass under their names.

Literature (for this and the following article).—In addition to commentaries, articles in Dictionaries (esp. Prophecy and Prophets in HDB), works on OTI and OTT and the History of Israel, the following: W. R. Smith, The Prophets of Israel; A. B. Davidson, OT Prophecy; Kuenen, The Prophets and Prophecy in Israel; Duhm, Die Theologie der Propheten; Kirkpatrick, Doctrine of the Prophets; Batten. The Hebrew Prophet; Cornill, The Prophets of Israel; Giesebrecht, Die Berufsbegabung der alttest, Propheten; Hölscher, Die Profeten; Sellin, Der alttest. Prophetismus; Findlay, The Books of the Prophets; Buttenwieser, The Prophets of Israel; Knudson, The Beacon Lights of Prophecy; Joyce, The Inspiration of Prophecy; Edghill, An Enquiry into the Evidential Value of Prophecy; Jordan, Prophetic Ideas and Ideals; Gordon, The Prophets of the OT.

OLD TESTAMENT PROPHECY

BY DR. G. C. JOYCE

IN Biblical study, as in all living sciences, there must be continuous progress. New problems arise, the investigation of which requires the use of new instruments of research. Amongst recent modes of study the "comparative method" has of late acquired a considerable measure of popularity. It claims to mark an advance upon the preceding "historical method." To the latter belongs the merit of basing its conclusions upon definite data, for which historical evidence could be produced. But on behalf of the former it is urged that the general laws determining the development of religion come into view only when a broad survey is taken over a wide field embracing many nations at many different levels of civilisation. To make this survey is the task allotted to "Comparative Religion."

The problem of OT prophecy invites study along both these lines of approach. It is intimately connected with questions of great historical interest. There are documents to be investigated, arranged in chronological order, and interpreted in accordance with the spirit of the time when they were written. At the same time, the most diligent and ingenious historical study will of necessity leave many questions unsolved and even untouched. A comparison must needs be instituted between prophecy as we know it in Israel and parallel phenomena (if any such exist) presented by other religions. In this way it may prove possible to unravel more of that mysterious secret of prophecy which has rendered it so great a force in furthering the religious progress of the world. The two methods, the historical and the comparative, will need to be kept in close alliance. A mutual dependence binds them together, the one advancing securely only when supported by the other.

The material for the study of prophecy, lying ready to hand in the OT, is of high value. It is contemporary; it is various; it is, in a sense, abundant. Whatever doubts may be raised about particular passages, there can be no reasonable question that the bulk of the prophetic writings preserved in the Jewish Canon are genuine products of the prophetic age, and were composed between the eighth and the fifth centuries B.C. The words bear the stamp of originality. They throb with the live emotions of hope and fear, of elation and despondency, excited by the sudden changes and chances to which, during that eventful period, the national life was exposed. In them we find no carefully consistent political or historical theory, elaborated from reflection upon the records of the past, but a vivid and continually changing response of the heart of the prophet to events transacted before his eyes or reported in his hearing. The reader of these writings is brought into immediate touch with definite personalities exhibiting marked and distinctive traits of character. In being all alike vehicles of a Divine revelation to God's people, the prophets form a class by themselves. But there was no common mould or pattern obliterating their idiosyncrasies. Amos and Hosea, Isaiah and Micah, speak out each his own message in terms peculiar to himself. Individual character manifests itself unmistakably, not-withstanding the similar tenor of the warnings uttered and the hopes encouraged. Undoubtedly the prophetic books of the OT, as they exist to-day, represent no more than a small surviving remnant of a far larger literature. Much has gone beyond recall. And yet how remarkable a providence it is that has preserved for the use of the world the writings of a distant past, composed in a corner of Western Asia by the subjects of a petty kingdom overshadowed by far more powerful and far more highly civilised neighbours! That in the course of centuries these writings should suffer a certain measure of dislocation and corruption was inevitable. There are not a few passages where the critic must needs exercise his ingenuity in attempting to solve the riddle of a text obviously damaged in transcription. But when all necessary deductions have been made, it remains true that the features of OT prophecy stand out with surprising clearness and definiteness. They arrest attention and challenge explanation.

The beginning of the age of the literary prophets falls in the eighth century B.C. Yet the institution of the prophetic order (if it may be so called) dates from an earlier period. It was a twin birth with the monarchy. And even further back, in the dim period of the wanderings through the desert, and in the troubled times of the judges, the national history was controlled by great personalities to whom the name prophet is not inappropriate. This, at least, was the view favoured by the later prophets themselves (Jeremiah 7:25). But it is in the striking figure of Samuel that we find the immediate ancestor of the true prophetic line. Of his influence in launching the new monarchy tradition speaks with unmistakable clearness. Though the matter is differently presented in the older and later documents combined in 1 S., both narratives bear testimony to his responsibility for a political development big with possibilities for the future. His successor, Nathan, was a worthy follower in his footsteps, not flinching from the duty of administering rebuke, and ready to brave the consequences of the royal displeasure. Henceforward and repeatedly prophecy intervened to determine the channel in which the national history should run. A prophet instigated the disruption of the two kingdoms. Elijah, the most impressive figure in all the OT, thundered against the policy of assimilating the religion of Israel to that of Phœnicia. The revolution which placed the dynasty of Jehu on the throne owed its original impulse to Elisha's suggestion. The prophet gained his end. The house of Ahab was deposed. The popular inclination towards the worship of Baal was checked. But the close alliance thus initiated between Elisha's disciples and the royal house seems to have exerted an injurious influence on the prophetic order. It is significant that not long afterwards Amos, the first of the prophets whose writings are extant, is careful to dissociate himself from the professional caste (Amos 7:14). While they prophesied smooth things, he predicted the appalling national disaster, which, in fact, was not long delayed.

In the southern kingdom prophecy achieved its moment of triumphant popularity when Isaiah's policy of resistance to the Assyrian was brilliantly vindicated by the city's escape at the last moment from apparently inevitable destruction. But it was a short-lived triumph. The violent reaction under Manasseh showed how little real hold the principles of the prophetic religion had gained on the mind of the people at large. A little later the earnest effort of the Deuteronomic Reformation, supported enthusiastically by king and prophet, had not sufficient vitality to survive the disaster at Megiddo. Jeremiah knew the anguish of speaking to deaf ears, and of vainly endeavouring to restrain a headstrong people from treading the way to ruin. Thus the successive crises of history serve to exhibit the figure of the prophet in a conspicuous light. But instructively as these dramatic moments reveal the principles of prophetic action, yet it is equally important to remember how, during long, uneventful years, the prophets were quietly and inconspicuously at work contributing their share to the shaping of the national religion. It was a religion with several aspects. Some students of the OT go so far as to say that there were practically three religions existing side by side. In the first place, there was the religion of the peasantry, a faith simple and nave, but grievously unstable, and all too easily inclined towards nature-worship, with the attendant evils of a debased idolatry and moral degradation. In the second place, the organised religion of the priests gave strength and solidity to tradition, and in a measure not otherwise attainable secured the transmission of truth from generation to generation. Religious knowledge, once gained, was enshrined in appropriate formulae, and gradually became common property. Thirdly, the religion of the prophets possessed a quality of its own. It protested not only against the impure corruptions of the peasant religion, but also against the stiffness and formalism of the priests. The prophet was, in the true sense of the word, an innovator. He was the man of spiritual vision to whom came revelations of new truth, and of the obligation to apply old principles in novel ways. In the writings of the prophets, chronologically arranged, it is possible to trace a progress of thought, a deepening conviction of the Divine holiness and majesty, a more comprehensive outlook over the world and its problems. To imagine, as some writers have done, a radical and essential opposition between the priest as an obscurantist and the prophet as light-bringer is to misread history. Priest and prophet were alike necessary factors, discharging complementary functions, the one preserving, the other initiating. That the initiator should have repeatedly incurred opposition and even persecution at the hands of the preserver is sufficiently intelligible. New truth is usually frowned upon. The prophet must needs pay for the privilege of being before his time. In all the history of religion there are few more interesting chapters than that which traces the growth of man's knowledge of God, together with the gradual elevation of the moral ideal, as the heavenly flame was passed from hand to hand in the order of the prophets.

Careful historical study of the OT was in itself sufficient to show that the old definition of prophecy as history written before the event was misleading and inaccurate. The prophet was, in the first instance, a messenger to his own generation, a preacher of righteousness, a missionary of repentance, an advocate of reform. All this is admittedly true; and yet there is need of caution lest a reaction against the crude conception of prophecy as prediction should obscure the truth that the prophet did, as a matter of fact, add force to his exhortations by pointing to the future. He was neither a mere foreteller of isolated events nor a mere moral preacher; he was inspired with a vision of the coming Kingdom of God. The form assumed by that vision in the heart of the prophet was necessarily determined by the idiosyncrasy of his own genius, by the circumstances of the time at which he wrote, and by the spiritual intelligence of his hearers. When the Davidic monarchy was newly established and the twelve tribes were for a time united and prosperous, the hope of a Divinely ordered kingdom seemed close at hand. It was conceived as an earthly kingdom, and closely associated with the house of the founder of the dynasty (2 Samuel 7:8 ff.). But these bright expectations were disappointed. The disruption of the two kingdoms, the increasing social disorder within, and the obvious imminence of invasion from without, were circumstances that could not be ignored by the prophets. Under the enlightenment of the Spirit of God they were aware of the sinfulness of their nation, and recognised the inevitable necessity of a discipline of punishment. Nothing could be more significant than the contrast between the unqualified brightness of the outlook of Nathan and the heavy gloom of the predictions of Amos. This pioneer of prophecy in its new and severer form strove his hardest to open the eyes of his people to the nature of the coming catastrophe. "Wherefore would ye have the day of the Lord? It is darkness and not light" (Amos 5:18). How could a deliverance be expected by those who had been unfaithful to their God? Hosea, the prophetic successor of Amos, though speaking of judgment and condemnation, yet dwelt on the invincible strength of the love of God for His people. Isaiah saw in the miraculous preservation of the city a confirmation of his faith that God would not bring the sinful nation utterly to an end. A remnant should be left, and be the recipients of the Divine bounty in the future. National distresses interpreted by the Divinely inspired insight of the prophets led on continuously to new conceptions of the Kingdom of God. To Jeremiah came the revelation, at once desolating and reassuring, that even the destruction of the beloved city and its Temple could not permanently thwart the accomplishment of the Divine plan. A new covenant should replace the old, and a new kingdom arise, of which the inspiring principle should be the knowledge of God. Still wider and more glorious became the outlook of the unknown prophet of the Exile (Isaiah 40 ff.). The God of Israel shall be recognised as God of all the earth, and everywhere shall His name be honoured. This is the prophet's hope; this is his vision of the future.

The interpretation of prophecy has thus passed through various stages. It was for long regarded by Christian apologists as a convenient collection of proofs. It was next explained by students of Biblical history as essentially a protest of moral indignation against national vices. It has now come to be recognised as intelligible only when referred to a vision of coming disaster and coming deliverance. But as to the source of that vision there is much difference of opinion. It is at the present moment one of the most keenly debated questions connected with the OT Until recently it was assumed that the outlook of the prophets, their prevision of gloom and glory, and of a predestined ruler, was peculiar to Israel. Their unquestioning belief in the personal power of God, their conviction of His choice of Israel for His people, their profound sense of the national unrighteousness, were supposed to provide an adequate explanation of their reading of the future. What else (so it seemed) could a prophet expect but that God would judge His people, punishing the wicked, and after purification granting to the remnant peace and prosperity under a ruler appointed by Himself? That there is truth in this psychological account of the matter is evident. But is it the whole truth? The suggestion has been made that there were other factors at work, and that these ideas about the future may have been less exclusively the monopoly of the prophets of Israel than has been hitherto supposed. It is a suggestion to be considered in the light of the contribution which Comparative Religion can make to the study of prophecy.

Biblical archaeology is a comparatively recent science, yet it has already amassed a surprising amount of information as to the character of the civilisation of the ancient East. No scholar in the early nineteenth century would have deemed it credible that detailed knowledge of life in Babylonia and Egypt contemporary with and even anterior to the days of the OT should ever be placed at the disposal of the student. Yet this has actually come about. The spade of the archaeologist, together with the ingenious decipherment of ancient scripts, has succeeded in unlocking many of the secrets of the past. The OT is no longer an isolated document, a sole authority, a unique record. Not only are there contemporary inscriptions from Nineveh, Babylon, and Egypt by which its historical statements can be checked, but—what is of even greater importance—its pictures of life and manners and modes of thought in Israel can be set side by side with our knowledge of similar matters throughout the ancient East.

No sooner was the comparison instituted than the close resemblance between the religion of ancient Israel and the general type of contemporary religion in the East became vividly apparent. In all external matters the points of likeness are numerous and important. Sacred places, sacred wells, sacred trees, sacred stones are a common feature of Eastern religions, the religion of Israel included. It was certainly so in patriarchal times. Nor did the Mosaic revelation obliterate these resemblances. Externally and to a superficial observer it may well have seemed that, even in the times of the monarchy, the religion of Israel was distinguishable only in certain minor points from the religions of the neighbouring tribes. The OT books themselves bear witness to the readiness with which foreign rites were introduced and welcomed. No doubt the outward similarities rendered the process easy of accomplishment.

Granted that the same kinds of holy objects were venerated by Israel and by the neighbouring nations, an important question remains to be asked. Were there in the adjoining countries "holy men" similar to the "holy men" of Israel, the "men of God"? Till lately it was generally assumed that the prophets of Israel stood apart, and that none like them were to be found elsewhere. Recently, however, an opposite opinion has been put forward, and a certain amount of evidence produced in its support. It is certain that other Semitic tribes had seers whom they believed to be God's messengers. Thus the following sentence appears in an inscription of a king of Hamath, dating from c. 800 B.C., the very age when the prophets of Israel were beginning to write: The Lord of Heaven sent to me an oracle through the seers. And the Lord of Heaven said to me, Fear not, for I have made thee king." In Israel the seer had been the spiritual progenitor of the prophet. The truth is brought out with great clearness in one section of the composite narrative of 1 S. To Samuel the seer men go for help in practical matters, such as the discovery of lost property, and are prepared to pay a fee for his services (1 Samuel 9:6 ff.). It is exactly the kind of figure which presents itself over and over again in ethnic religions. It is the man whose abnormal or supernormal psychic powers, notably the power of clairvoyance, give him an immense ascendancy over his fellows. In Israel the seer was transformed into the prophet. Samuel the clairvoyant becomes Samuel the upholder of the religion of Yahweh, the champion of national righteousness, the vehicle for the revelation of the Divine will. Can it be shown that any similar transformation took place outside Israel?

More than fifty years ago a monograph was written comparing the Greek seer with the Hebrew prophet. And certainly the Greek seer is in nearly every respect identical with the seer of the ancient East. But that nothing in the least resembling Hebrew prophecy arose from Greek divination and Greek oracles is historically certain. Among the Greeks the development of the seer was in the downward direction. Instead of rising in response to his opportunities, he yielded unreservedly to the temptations incident to his profession. He prostituted his powers in order to acquire wealth and influence. Degradation was the inevitable result. The seer who in the Homeric poems holds at least a dignified position becomes in process of time a sorry figure, little better than a detected cheat and charlatan, able to impose only on the least educated and most credulous ranks of society. Far more creditable on the whole was the record of the oracle of Delphi. It is only fair to recognise that the famous centre of Greek religion helped in many respects to maintain a standard of public righteousness. It did something more than issue riddling forecasts of a doubtful future. It used its religious influence to point out a line of right conduct, which it declared to be the will of heaven. But though this much can be said in favour of Delphi, it never succeeded in giving birth to anything like prophecy, and finally sank into decay and dishonour.

But whereas fifty years ago the only field of comparison open to scholars was provided by Greek and Latin literature, the case is now entirely altered. To-day it is possible not only to wonder aimlessly but to expect an answer to the question whether any figure like that of the Hebrew prophet ever appeared in Mesopotamia or Egypt. In spite of the declaration of some scholars, who seem to regard all Israelitish religion and culture as a plagiarism from the greater states, it still remains true that no satisfactory evidence is forthcoming to prove the point. An obscure reference in an Assyrian text to a man who offers intercession for an Assyrian king, and claims reward accordingly, affords little reason for supposing him to have been like one of the Hebrew prophets. In some measure both Egypt and Babylon recognise the moral law to be the will of their gods. Assyrian kings claimed to be the protector of the widow and the orphan. But though facts such as these reveal the essential bond between religion and ethics, they in no wise prove the existence of an order of men whose vocation it was to be spokesmen for the God of the weak and the oppressed, and in His name to denounce oppression even in defiance of the king's majesty.

But while the prophets, so far as the evidence goes, are seen to belong to Israel and to Israel only, it is nevertheless true that in their pictures of the future they appear to be making use of materials widely diffused throughout the East. Great interest, for example, attaches to the interpretation of an Egyptian papyrus, supposed to date from the period of the Hyksos (pp. 52, 54) or even earlier. In this writing some scholars have thought that they discovered an expectation of the future resembling the Messianic hope of Israel. It is said that the seer predicts a time of misery to be followed by an era of salvation under the government of a Divinely appointed ruler. The intricacy of the problem may be illustrated from the fact that the very papyrus on which such important inferences were based has recently been subjected to a further investigation, and in consequence has been retranslated in such a way as to remove most of the supposed parallelisms with Hebrew prophecy [cf. A. H. Gardiner, The Admonitions of an Egyptian Sage (Leipzig, 1909)]. However, though this particular piece of evidence may have proved untrustworthy, yet there remains sufficient reason for recognising the existence of a general expectation of some great world catastrophe to be followed by some great restoration. Thus, though it is impossible as yet to speak with certainty, it is probable that the Hebrew prophets were not the originators of an eschatology of doom, but availed themselves of a conception already current and gave it a deep ethical significance. If this be the true account of the matter, the inspiration under which they uttered their warnings and their encouragements will be accounted no less worthy of honour. Precisely as the revelation to the patriarchs and to Moses lay in the transformation and purification of ideas already prevalent in the ancient Semitic religion rather than in the origination of a completely new faith, so it may have been with the prophets and their visions of the future. Moreover, the hopes to which Hebrew prophecy gave currency were fulfilled. The promised Ruler and Saviour came, as they foretold, out of the house of David. And it was no matter of chance that the expectation of the Messiah had thus been fostered; its existence in Palestine when Christ came provided material upon which He worked. In the activity of the prophets the operation of the Spirit of God makes itself manifest, preparing long beforehand the conditions requisite for the revelation that should come in the fullness of time.

Nor is it only the silence of the ancient records which leads to the conclusion that in Israel alone were prophets to be found speaking in the name of a God of righteousness. In the matter of divination there is a significant difference between the religious atmosphere of Israel and of Babylon. In every early religion divination plays a large part. To members of the tribe it is of essential importance that at critical moments the will of their God should be declared. So it was in early Israel. There, as in other nations, specific means were used for discovering the will of Yahweh. For example, the Urim and Thummim (pp. 100f.) were evidently some form of sacred lot, by which fateful decisions could be reached. In Israel, however, there was a gradual, if often interrupted, advance to higher levels of religious belief. The employment of such crude and mechanical means of discovering the Divine purpose fell more and more into the background. The prophet rendered them unnecessary. He came forward claiming to possess the power of entering into the meaning of the Divine intention. As prophecy rose from height to height of religious insight, even the dream and the ecstatic vision played a less essential part. Man in the fullness of his self-conscious powers was admitted to intercourse with his Maker. In Babylon, on the contrary, religion followed a different line of development. There divination gained a complete ascendency. The interpretation of omens came to be regarded as a fine art. Every possible form of magic was practised. Chaldæan soothsayers were famous throughout the Eastern world. The contrast with Israel is patent. Prophecy can develop only where personality counts for much. In Babylon, so far as the evidence enables a judgment to be formed, it counted for nothing. That which found favour there was not the rugged, outstanding character of the man of God, but the smooth and supple skill of the professional reader of omens. The exaggerated prevalence of divination implies the presence of conditions that must have stifled prophecy. The truth is that prophecy is the flower of a faith in the living God. Where such faith is absent, it is idle to look for a prophet. If, therefore, it be asked why, notwithstanding her highly-developed civilisation, her complex life, and her elaborate learning, Babylon failed where Israel succeeded, the answer is not difficult to find. It was because the idea of God at Babylon was fundamentally different from that which obtained in Israel. There is no doubt that monotheistic conceptions gained some hold at Babylon. Marduk was placed in a position of isolated superiority above his divine competitors. But the most high God of Babylon was essentially other than the Most Highest of Israel. Babylon's God was a personification of natural phenomena. He was identified with the light in which he manifested himself. The conception of his nature in the mind of his worshippers was loose and fluid, easily amalgamating itself with that of other gods in their pantheon. It was far otherwise with Yahweh, as conceived by the prophets. He manifested Himself in the thunderstorm (Psalms 18), but He was not the storm. He sat in royalty above it. Neither could He be identified with other gods. Although in the early days of the monarchy the title Baal (Lord) was without scruple accorded to the God of Israel, yet Elijah had learnt that between the God of Israel and the god of Phœnicia there was an irreconcilable opposition. Yahweh was before all things the personal God, who made Himself known in great historical acts, as when with a mighty hand and stretched-out arm He had delivered His people from their bondage in Egypt. And of this personal Divine Being the characteristic quality was holiness. Not that the use of the words "Holy God" was peculiar to Israel. It was almost a technical expression of Semitic religion. The Phœnicians used it constantly. But in Israel we can trace the transformation of the meaning of the term under the influence of prophetic teaching. What at first signified little more than a supernatural aloofness, involving danger to the worshipper who, like Uzzah. (2 Samuel 6:7), pressed too close, came to connote the highest ethical qualities—purity, truth, and mercy. The God in whose nature these virtues found their perfect expression demanded them also from His worshippers. "Ye shall be holy, for I the Lord your God am holy" (Leviticus 19:2). Metaphysical terms are conspicuously absent from the vocabulary of Israel. The prophets did not discuss the Divine transcendence and the Divine holiness in the language of abstract philosophy. Nevertheless they were thrilled with the consciousness of them. Their whole religion was governed by the conception of the Holy One who was raised to an infinite height above the world, and would yet condescend to make known His designs to His servants the prophets.

This conception of the Divine nature was the root from which all prophecy derived its life. How, then, had it come into the heart of the prophet? In that question lies the ultimate problem not of the OT only, but of all revealed religion. What the prophets themselves thought about the matter is made clear in their writings. To them their belief in God was neither a product of their own reflections nor an inference drawn from a study of the phenomena of the world. Again and again they asserted their conviction that the voice of God had spoken to them. He had shown them His glory. They knew Him because He had revealed Himself to them. Of the overpowering strength of this confidence in the reality of their own inspiration there can be no question. It nerved them for the struggle of their lives. It held them to their task. It made them ready to face obloquy, persecution, and death in discharge of their duty. To doubt their sincerity would be absurd. But the inquiry must be pushed further back. What is the justification for thinking that they were right? What reason is there for believing that they had indeed been in touch with the living God, and were the ministers of His revelation?

The claim to speak as God's messengers was originally made by the prophets on the strength of experiences similar to those of seer and soothsayer. In all early societies the abnormal mental states of vision and ecstasy are as profoundly impressive to the onlookers as they are to the man who experiences them. Both he and they are convinced that these mysteries are conclusive evidence of intercourse with the spiritual world. In the opinion of his hearers no less than in his own the ecstatic is no longer himself; he has become the agent of a spiritual power, and even the mouthpiece of his God. Comparative religion has produced plentiful evidence showing how universally prevalent has been this interpretation of the mental phenomena in question. Nor is there any reason for demurring to the statement that psychologically Hebrew prophecy sprang from this origin. Even to the last prophecy was organically connected with the psychic capacity to see and hear things for which no material cause could be assigned. It was a peculiarity to which the prophet in the first instance owed his influence. But now the general attitude towards these attendant circumstances of early inspiration has been completely reversed. The unstable psychic temperament, with its tendency to fall into trances, instead of arousing respect as of old, is the object of suspicion. The fact that any claimant to inspiration was subject to trances and other mental disturbances would in many quarters to-day raise doubts as to his sanity, and would certainly weaken the force of his testimony. Possibly, however, the present strong aversion to anything but the normal process of everyday thought may be less justifiable than it assumes itself to be. The study of the abnormal psychology of genius is still in its initial stages. But even so it seems to indicate that something similar to ecstasy or trance has played no small part in the achievements of the supreme writers and artists of the world. It is the fashion to refer anything of the kind to the supposed action of the subliminal consciousness. Great truths and great conceptions, having been elaborated in the lower and hidden strata of the mental life, suddenly emerge into consciousness. The process is certainly abnormal. Considering its results, it would be ridiculous to call it morbid. And the distinction between the abnormal and the morbid needs to be kept steadily in view when the psychology of prophetic inspiration is being investigated. Undoubtedly the prophets were abnormal. They were men of genius. They were visionaries. Each of the greater prophets is careful to recount a vivid psychical experience through which he felt himself called to play the part of God's messenger. That these were the only occasions on which such experiences befell them is in itself unlikely; and the testimony of their writings, though not free from ambiguity, suggests at least some recurrences of the prophetic trance.

The evidence for the truth of prophetic revelation is to be looked for not in any particular circumstance, such as trance or vision, which attended its original reception by the prophet, but in its subsequent verification through the spiritual experience of mankind. The theology of Isaiah is guaranteed not by the fact that he fell into a trance in the Temple, but by the mighty influence which his teaching about God has exercised over the hearts of succeeding generations, and by the response which it continues to elicit. Moreover, it is evident that in the gradual development of the religion of Israel the prophets themselves came to attach less importance to vision. From their own spiritual experience they learned how Divine truth is recognised in daily intercourse with the Spirit of God. It may well be that on certain occasions new truths were flashed into minds rapt in trance or ecstasy, but it was neither the only nor necessarily the highest method whereby God revealed Himself to His prophets.

Whether the inspiration came suddenly or came gradually, it certainly did not extinguish the individual personality of the prophet. It did not reduce him to a mere passive instrument like the lyre in the hands of the player. A later age of Judaism, when the current of spiritual life was running low, set up this crude mechanical theory of inspiration. It was an a priori fabrication, representing what its authors imagined ought to have been God's way of speaking to mankind. It cannot be supported by evidence from the prophetic writings themselves. Nothing can be truer than that the prophets felt themselves to be the transmitters of messages which they had received. At the same time, nothing can be clearer than that these same prophets were endowed with an intensely individual life beyond the ordinary measure. Their inspiration accentuated their individuality. It produced a fullness of personal life. The same prophetic inspiration served also to promote a fullness of corporate life. It invigorated and defined the life of the people of God. Frequently the prophet was forced by the inspiration within him to place himself in direct opposition to the majority of his fellow-countrymen. By his own generation he was accounted an alien and even a traitor. Yet it was he who realised the true unity and continuity of the national life, and the magnificence of the task with which Israel was entrusted. He felt that he was helping to work out a great Divine plan. And he was not mistaken. The significance of OT prophecy will be altogether missed, unless it be recognised that the various prophets were all contributors to one work. Prophecy is a unity. A great connecting purpose runs through it, binding it all together. It is also part of a still greater and more august unity. It is an essential element in the Divine scheme of the redemption of the world through Christ. His work rested upon theirs. His revelation of the Father was the consummation and the vindication of their revelation of the God of Israel. "God who at sundry times and in divers manners spake in time past unto the fathers by the prophets, hath in these last days spoken unto us by his Son" (Hebrews 1:1).

(See also Supplement)

01 Chapter 1 

Verses 1-28
Ezekiel 1-3. Ezekiel Enters upon his Ministry.

Ezekiel 1:1-28. Ezekiel's Vision.

Ezekiel 1:1-3. Like the prophets generally, Ezekiel enters upon his ministry only after he has had a vision of God and a call from Him. The book, therefore, appropriately opens with a description of these experiences. They took place "in the thirtieth year"—a difficult phrase: perhaps the thirtieth year of the prophet's life—in any case in 592 B.C., the fifth year after Jehoiachin and the leading citizens of Judah had been carried captive into Babylon (2 Kings 24:10
Ezekiel 1:16). Among them was Ezekiel, who whether or not a priest himself, came of a priestly family—a fact which explains certain elements in the vision about to be described, and which accounts for the form into which he casts his ideals (Ezekiel 40-48) and in general for the temper of his mind. The Jewish colony of which he was a member was settled in the neighbourhood of a large navigable canal called the Chebar, S.E. of Babylon. It was there that he had the vision of God which sent him forth upon his ministry. It came upon him apparently when he was in a state of trance or ecstasy—for that is the implication of the frequently recurring phrase "the hand of Yahweh was upon him"; and the full bearing of the vision is not appreciated till we remember that the God who there came into his experience with such illumining and quickening power was popularly supposed to be confined to Canaan, the home of His people, or more particularly to the Temple; but, as certain symbolical details of the vision will soon make clear, this great God is not thus confined, but even in distant Babylon He can make Himself felt and known.

Ezekiel 1:4-21. The vision, which is unusually complicated and elaborate, would be very difficult to render pictorially; but the ultimate elements can still be recognised which were fused together in the sublime experience of ecstasy. It was suggested in part by the prophet's knowledge of Isaiah's vision (Isaiah 6), of Solomon's Temple, and the mongrel figures of Babylonian art. But it is not till towards the end of the description that we hear anything of the Divine Being Himself (Ezekiel 1:26); attention is first concentrated on the wonderful chariot upon which He is borne, and the details of it are all symbolic of aspects of the Divine nature. First the prophet sees a fiery cloud approaching—flashing like amber, or rather electrum (a mixture of silver and gold). From out the glow four living creatures, suggested by the cherubim of the Temple (1 Kings 6:23-28, Genesis 3:24*, Psalms 18:10*, Isaiah 6:2*), begin to articulate themselves; each of these creatures had four wings and four faces, that of a man, lion, ox, eagle, symbolising respectively intelligence, dignity, strength, and speed. The four creatures face east, west, north, and south, suggesting that all parts of the universe alike are open to the gaze of God—an idea further enhanced by the presence of wings attached to the creatures, and of wheels beneath and beside them, so that there is no spot inaccessible to the Divine energy: for everywhere this mysterious chariot can go. The wonder and weirdness of it all is heightened by the presence of eyes in the wheels. Wheels so equipped cannot miss their way, and to those mysterious eyes every part of the universe is open. The creatures and the wheels alike were animated by the Divine life: and in the midst of the creatures was a perpetual flash of lightning, and the glow of fire—suggested, no doubt, by the altar fire of Isaiah's vision—so that the whole phenomenon constituted an awe-inspiring symbol of the omnipotence, the omnipresence, and the omniscience of God.

If it be said that much in this vision is obscure and some of it grotesque—the combination, e.g. of wings and wheels as means of locomotion—it may be urged in reply that the prophet is quite conscious that he is attempting to describe the indescribable. Instead of boldly describing the things themselves, he usually only hints at their appearance: it was "the likeness of" living creatures, faces, etc., that he saw—something like them, but in the last analysis something unutterable. The vision is a mystery, as every vision of God must be, and this feature persists throughout the description to the end. Indeed this sense of mystery, with its accompanying reverence and reticence, is most prominent when Ezekiel comes to tell of the figure throned upon the chariot which he has just described.

Ezekiel 1:22-28. Though the whole is a vision of God, it is worth noting that Ezekiel does not name or describe Him till towards the end. This has the literary effect of heightening the reader's suspense, though the impression of the Divine presence is far less immediate than that produced by the story of the vision and call experienced by Isaiah or Jeremiah. God is more remote to the later prophet.

The mysterious reverberating whirr of the mighty wings is followed by an equally mysterious silence. The wings droop, the chariot stops. Above the heads of the creatures is seen a crystal floor or platform (here called firmament) on which rested a sapphire throne—the imagery here suggests the deep blue of heaven—and on the throne is Almighty God Himself, something like a radiant human figure of supernatural brilliance and glory. And all this terror of the Divine majesty is softened by the sight of a lovely rainbow round the throne. But little wonder that, when the prophet saw the awful vision, he fell prostrate upon his face.

Notice the incessant repetition, in the last few verses, of the words "appearance" and "likeness." At this point more than ever, Ezekiel knows himself to be describing things which it is not possible for a man to utter.

02 Chapter 2 
Verses 1-7
Ezekiel 2:1 to Ezekiel 3:15. The Call.—Ezekiel 2:1-7. The awful silence is broken by a voice from the Almighty upon His throne, bidding the prostrate prophet rise and accept his commission for service; for it is a work and not an inactive prostration that God and the world need. Into the phrase "son of man," which occurs nearly 100 times in the book, Ezekiel throws his sense of his own frailty in contrast with the majesty of God as illustrated by the vision of the previous chapter. The service which he feels himself Divinely summoned to render is to declare the message of God—in the first instance a message of doom (Ezekiel 2:10)—to his people: a doom justified by the infidelity which they had shown from the beginning of their national history up to that very moment, and which had already swept into exile those whom he was immediately addressing. The prophet is under no illusions: they are a rebellious house, "hard-faced and stubborn-hearted," and it is more than likely that they will not listen, though they are free to "hear or forbear," as they please: they will be "as briers and thorns," symbols of the opposition and persecution the prophet may expect to encounter (some emend these words in Ezekiel 2:6 to mean, they will "resist and despise thee"). There will be every temptation to refuse to embark upon so perilous a course, to "rebel" in one way as the people had rebelled in another: but he is to go on without flinching or fear to speak the word that would be given him, and the sequel would show them that he had been a true prophet, Divinely inspired.

Verses 8-10
Ezekiel 2:8 to Ezekiel 3:15. His inspiration is suggestively described by the symbolical swallowing of a book-roll. In Jer. (Jeremiah 1:9) it is more immediately conceived as due to the touch of the Divine Hand upon the prophet's lips: but by the publication of Dt. thirty years before (621 B.C.) the book had begun to hold a place in the religion of Israel which it had never held before (p. 90), and it is significant, not to say ominous, that Ezekiel is represented as owing his message and his inspiration to a book. The "lamentations, mourning, and woe" (Ezekiel 2:10) inscribed in the visionary book do, in point of fact, faithfully describe the general contents and temper of Ezekiel's message throughout the earlier part of his ministry and the first half of his book (Ezekiel 1-24), i.e. down to the fall of Jerusalem in 586 B.C. Though this conception of inspiration might seem mechanical and superficial, it has some profoundly suggestive features. In particular it implies that the message he is to deliver must be his own. It is God's ultimately, but Ezekiel must make it his own, work it into the very fibre of his being, assimilate it, as we should say—this is the meaning of the strong language in Ezekiel 3:3—until it is himself that he is uttering. When he eats the roll. bitter as are its contents, it is as sweet as honey in his mouth, for it is sweet to do the will of God and to be trusted with tasks for Him.

But again he is reminded of the sternness of that task. He is sent to a stubborn people who will be infinitely less responsive to the Divine message than heathen foreigners would have been: this sorrowful comparison is drawn often enough in prophecy from Jonah to our Lord (Matthew 11:21, Luke 4:24-27) between the susceptibility of the unprivileged heathen and the callousness of privileged Israel. But with resolute face the prophet is to go forward to meet their hard and resolute faces, and fearlessly deliver the message of the God who has called and can equip and sustain him.

That, then, is the summons he seems to hear from the awful Figure upon the throne of the mysterious chariot. Then once more the whirr of the wings and the roar of the wheels is heard "when the glory of Yahweh rose from its place" (as we should probably read at the end of Ezekiel 3:12); and the chariot departed, leaving the prophet, on return to normal consciousness, in a state of reaction graphically described as bitterness and heat of spirit. In this mood he found his way to Tel-abib, a colony of his fellow-exiles, apparently at or near his home, where he remained for a week in a state of utter stupefaction, dumb and motionless.

03 Chapter 3 
Verses 1-15
Ezekiel 2:8 to Ezekiel 3:15. His inspiration is suggestively described by the symbolical swallowing of a book-roll. In Jer. (Jeremiah 1:9) it is more immediately conceived as due to the touch of the Divine Hand upon the prophet's lips: but by the publication of Dt. thirty years before (621 B.C.) the book had begun to hold a place in the religion of Israel which it had never held before (p. 90), and it is significant, not to say ominous, that Ezekiel is represented as owing his message and his inspiration to a book. The "lamentations, mourning, and woe" (Ezekiel 2:10) inscribed in the visionary book do, in point of fact, faithfully describe the general contents and temper of Ezekiel's message throughout the earlier part of his ministry and the first half of his book (Ezekiel 1-24), i.e. down to the fall of Jerusalem in 586 B.C. Though this conception of inspiration might seem mechanical and superficial, it has some profoundly suggestive features. In particular it implies that the message he is to deliver must be his own. It is God's ultimately, but Ezekiel must make it his own, work it into the very fibre of his being, assimilate it, as we should say—this is the meaning of the strong language in Ezekiel 3:3—until it is himself that he is uttering. When he eats the roll. bitter as are its contents, it is as sweet as honey in his mouth, for it is sweet to do the will of God and to be trusted with tasks for Him.

But again he is reminded of the sternness of that task. He is sent to a stubborn people who will be infinitely less responsive to the Divine message than heathen foreigners would have been: this sorrowful comparison is drawn often enough in prophecy from Jonah to our Lord (Matthew 11:21, Luke 4:24-27) between the susceptibility of the unprivileged heathen and the callousness of privileged Israel. But with resolute face the prophet is to go forward to meet their hard and resolute faces, and fearlessly deliver the message of the God who has called and can equip and sustain him.

That, then, is the summons he seems to hear from the awful Figure upon the throne of the mysterious chariot. Then once more the whirr of the wings and the roar of the wheels is heard "when the glory of Yahweh rose from its place" (as we should probably read at the end of Ezekiel 3:12); and the chariot departed, leaving the prophet, on return to normal consciousness, in a state of reaction graphically described as bitterness and heat of spirit. In this mood he found his way to Tel-abib, a colony of his fellow-exiles, apparently at or near his home, where he remained for a week in a state of utter stupefaction, dumb and motionless.

Verses 16-21
Ezekiel 3:16-21. The Pastoral Charge.—At the end of the week he receives another Divine message, this time of a more explicit kind and unaccompanied by vision. His task is now defined as that of a watchman. As it is the watchman's business to detect and give warning of danger, so it is the prophet's business to warn individual men of the coming catastrophe which he himself so clearly sees. It is not enough to warn the crowd: he must deal personally with the individuals good and bad, who compose the crowd, and warn them solemnly, each and all, the good no less than the bad—the bad to turn from his evil way, and the good to persist to the end without swerving in the good way; for the destiny of men will be determined by the character and conduct they exhibit when the hour of judgment strikes.

This is a passage of great importance, emphasizing the idea of individual responsibility but applying it more particularly to the calling of the prophet or preacher. There is a sense in which he is responsible for the souls of his hearers; and if one of them dies unwarned, then the prophet is his murderer. For the first time in Hebrew history the prophet becomes a pastor; he has the "care of souls."

Verses 22-27
Ezekiel 3:22-27. A Period of Silence.—Another ecstatic mood falls upon Ezekiel, accompanied by a vision similar to the former (ch. 1) but not this time described. The Divine voice seems to decree for him a period of temporary silence and inactivity. Perhaps Ezekiel 3:25 should read, "I will lay bands on thee and bind thee": at any rate, he is restrained in some way, whether, as some suppose, by some physical disability (e.g. catalepsy) or merely by the angry incredulity of his hearers, from proclaiming his message in public. He does not open his mouth, except in his own house to those who consult him privately (cf. Ezekiel 8:1), until his message is confirmed by the fall of Jerusalem (Ezekiel 33:21 f.).

04 Chapter 4 
Verses 1-3
Ezekiel 4, 5. Four Symbols, Prophetic of the Coming Doom of Jerusalem.

Ezekiel 4:1-3. (A) The Siege of Jerusalem—But if Ezekiel may not speak, he is a prophet still, preaching, if not by the word, at least by symbolic action; and, ominously enough, his first message is the announcement of the siege of Jerusalem—and this, be it remembered, four and a half years before that siege began. How the message came to his own soul, we cannot explain except on his own assumption, that it was the voice of God: its truth was certainly justified by the sequel. He sets forth the truth symbolically by portraying upon a brick (such as the Babylonians used for writing upon) a walled city exposed to a furious siege from surrounding forts, mounds, and battering rams.

Verses 4-8
Ezekiel 4:4-8. (B) The Exile: its Duration.—The next action is more curious. Ezekiel is represented as lying upon his side for 190 days (as LXX correctly reads in Ezekiel 4:5) to symbolise the years of punishment in exile—a year for a day—undergone by Israel and Judah for their sins. As the restoration of these two kingdoms is expected to occur simultaneously (Ezekiel 37:16 ff.) we must assume that, as he lies for forty days upon his right side to represent Judah (i.e. the southern kingdom), so he lies 150 days on his left to represent Israel (i.e. the northern kingdom), though the whole period of her exile covers, of course, 190 years. Forty is a round number: in point of fact, the exile of Judah (reckoning from the fall of Jerusalem) lasted almost fifty years (586-538 B.C.). A hundred and fifty is also a round number: from the date at which Ezekiel is writing (592 B.C.) back to the fall of Samaria, the capital of the northern kingdom (721 B.C.), the exile of Israel lasted about 130 years, or more nearly 150, if we carry the date back to the Assyrian deportation of some of Israel's northern inhabitants, 734 B.C. (2 Kings 15:29).

Some think that this action points to the rigidity of catalepsy; but the sequel, in which Ezekiel bakes, eats, and drinks, shows that it cannot have been literally carried out. At most one may suppose that the symbolic action was deliberately performed for a certain time each day. Despite his silence, his strange posture and behaviour were charged with prophetic meaning.

Verses 9-17
Ezekiel 4:9-17. (C) The Hardships of the Exiles and the Besieged.—The horrors of famine, consequent upon the siege, are suggested by the symbolical action of this section, in which the prophet's food and drink are to be carefully measured out—about half a pound of food a day and a little over a pint of water. But blended with the thought of the scarcity of food during the siege is the thought of the uncleanness of the food eaten during the exile. According to Hebrew ideas, any food eaten in any land outside of Canaan was necessarily unclean: partly because such a land, not being Yahweh's land, was itself unclean, and partly because no first-fruits would be offered to Him, as He could have no sanctuary there (Hosea 9:3 f.). The uncleanness of exile is suggested by the mongrel combinations (cf. Ezekiel 4:9) which in food, as in dress and other things (cf. Deuteronomy 22:9-11), seems to have been offensive to Hebrew religious sense; but it is suggested far more drastically by the repulsive accessories of its preparation, which must have been peculiarly offensive to the priestly Ezekiel with his regard for ceremonial propriety. This regard he specially emphasizes before God in a highly significant prayer—one of the very few prayers in the book—and a special concession is made; but even so, the religious horror of the exile to a sensitive and scrupulous Hebrew is powerfully suggested.

05 Chapter 5 

Verses 1-4
Ezekiel 5:1-4. (D) The Fate of the Besieged.—Yet the last symbol is perhaps the most terrible of all; it suggests the all but irretrievable completeness of the destruction. Ezekiel is commanded to take a sharp sword, and use it, like a razor, upon his head and beard—suggesting how clean the city will be swept of its population. The hair removed is to be scrupulously weighed—there is a deadly accuracy in the Divine justice—and divided into three portions, destined to be burned, smitten, and scattered respectively, symbolic (as we learn from Ezekiel 5:12) of the fate of those within the city (the fire stands for pestilence and famine), of those caught near it, cruelly cut down in their efforts to escape, and of those who will be swept away to exile. Of these last a few, symbolised by a little hair caught in the folds of Ezekiel's garment, shall escape, but even this remnant is to be decimated by further disaster. (Perhaps the last sentence of Ezekiel 5:4 should be deleted.)

Verses 5-17
Ezekiel 5:5-17. Explanation of the Symbols.—By the four preceding symbolical actions the doom has been made too terribly clear: the reason for it is now given. Jerusalem is the centre of the world, conspicuous alike for her position and her privileges, especially for her possession of a unique religious law, the gift of her own unique God. But so far was she from gratefully conforming her life to it, that she fell disgracefully below even heathen standards (cf. Jeremiah 2:11); and so, conspicuous in her doom as in her privileges, she must be punished before all the world—a fate from which Israel had always shrunk with special horror (Ezekiel 5:8). Her punishment was to be unparalleled (Ezekiel 5:9)—parents would literally devour their own children in the stress of the siege (cf. Lamentations 4:10)—because her sin had been unparalleled; and it is very significant that Ezekiel defines this sin in ritual terms (cf. Ezekiel 4:14). It is because the Temple had been defiled by idolatry in ways to be described in ch. 8 that the pitiless punishment falls. Over and over again it is described in all the detail of its inexorable ruthlessness, and Yahweh pledges Himself to it all in a solemn oath (Ezekiel 5:11). In His fury He will make of guilty Jerusalem a terrible example, which will warn, if not win, the rest of the world. The spirit of this threat—that Yahweh will not rest content until He has wreaked the fury of His vengeance upon them—is, of course, not Christian: but neither is it ignoble. He does it out of what is called His zeal (Ezekiel 5:13), i.e. a jealous regard for His honour which He had entrusted to Israel's keeping, and which Israel has trampled in the dust. We have here that "terrifying sense of the Divine anger against sin so powerfully represented in the preaching of Ezekiel" (Ex. B. Ezek. p. 69).

06 Chapter 6 

Verses 1-7
Ezekiel 6. The Doom of the Sinful Mountains.

Ezekiel 6:1-7. Not only, however, was Jerusalem steeped in sin, but the whole land; therefore the whole land is here addressed and denounced, or rather the mountains, partly because the mountains were the conspicuous and characteristic feature of Canaan: but more especially because from time immemorial the "high places" upon them had been the seat of idolatry. The Hebrews had taken them over from the Canaanites, and with them many elements of the idolatrous worship practised within them. Thirty years before a desperate effort, based upon the newly-discovered book of Deuteronomy, had been made by Josiah to abolish these sanctuaries; but such a passage as this shows us that they still persisted. The words "high places," which primarily denoted sanctuaries on heights (e.g. of hills), came to denote sanctuaries in general, and so are applied here also to the sanctuaries in the valleys (such as the Valley of the son of Hinnom, S.W. of Jerusalem, where a cruel worship was practised, Jeremiah 7:31) and the watercourses, or rather gorges, wadys. The worship was often licentious as well as cruel (Hosea 4:13 f.), and other deities besides Yahweh were worshipped here, e.g., the sun (2 Kings 23:11). whose images or obelisks (2 Chronicles 14:5*) are referred to. This idolatry, like the idolatry on Zion Hill in the Temple (Ezekiel 5:11), must be avenged, and the chapter describes the relentlessness of the Divine vengeance. The enemy will invade the land, demolish the sanctuaries, and slay the worshippers who have taken refuge there, but whom the idols (Ezekiel uses a contemptuous word) are impotent to defend: and the scattered bones of the slain will defile the altars (2 Kings 23:16). So thorough will the devastation be that silence will reign throughout the mountain villages and mountain shrines alike.

Verses 8-10
Ezekiel 6:8-10. The object of all this devastation is the vindication of God's insulted honour: "ye shall know that I am Yahweh" (a very common phrase in Ezekiel), the just and mighty Yahweh, in comparison with the impotent idols. But that honour will be more completely vindicated by the penitence and conversion of sinners than by their destruction: and Ezekiel anticipates that a remnant in exile, smitten with self-loathing as they contemplate the fearful consequences of their immorality and idolatry, will remember the God whom they had forsaken, repent, and acknowledge Him. (In Ezekiel 6:9 read, "and I will break their whorish heart," i.e. with calamity.)

Verses 11-14
Ezekiel 6:11-14. The prospect of the awful destruction of the idolaters by sword, famine, and pestilence, moves Ezekiel to give vent to his feelings in gestures of triumphant scorn; far from pitying his sinful fellow-countrymen in the hour of their sore distress, rather does he rejoice in Yahweh's victory over them. (For alas, Ezekiel 6:11, read ha!) And again comes the scornful reference to the impotent idols who could save neither the worshippers nor the sanctuaries nor the land from destruction, but desolation would reign across it all from the wilderness in the south to Riblah (as we should read for Diblah) on the Orontes in the far north, where, after the sack of Jerusalem, king Zedekiah was taken and blinded (2 Kings 25:7).

07 Chapter 7 

Verses 1-9
Ezekiel 7. The End is Nigh.

Ezekiel 7:1-9. The visions of doom, so vividly described in the three preceding chapters, reach their climax in this chapter, charged with emotion and palpitating with the sense of the approaching end. That end was yet more than four years off, but already Ezekiel sees it in all its horror—that day of the pitiless anger of Yahweh, who by His terrors would teach His wicked and idolatrous people who and what He was.

Verses 10-18
Ezekiel 7:10-18. That dreadful day, which would extinguish their political existence, would no less bring to an end all their social and commercial life. The proud blossoms of Judah would soon be smitten and withered. Buyers need no more rejoice when they made a good bargain, nor need sellers be sorry when they came off badly, for very soon they would all be levelled in one common catastrophe. The enemy would come, the alarm of war would be raised, but none would have the courage to go forth to the fight, so that destruction in its every form would reign unchecked, alike on those who remained in the city, and on those who escaped to the mountains, and everywhere would be seen the signs of mourning (sackcloth, shaven head, etc.). (This passage bristles with textual obscurities, which would not repay discussion here. Suffice it to say that in Ezekiel 7:10 the "rod" is probably Judah or the royal house, and Ezekiel 7:13 is referred by some to the property of the expatriated nobles: also in Ezekiel 7:13 for "the vision is touching" read "there is wrath upon.")

Verses 19-27
Ezekiel 7:19-27. In the dread day of the siege, when ruthless Babylonian hands would profane Yahweh's secret (or rather cherished) place, i.e. the Temple, famine would reign, and then not all their silver and gold, of which they had been so haughtily proud, could buy for them a bit of bread, nor could their gilt and silvered gods deliver them. Nor was it only the idolatry of their worship, but the violence, the cruelty, the injustice of their lives, their "bloody crimes," that had brought this desecration upon the holy places. All the civil and religious leaders would be at their wits' end, and, in the absence of true leadership the common people would be helpless. Then, when they are reaping the reward of their sin and folly, "they shall know that I am Yahweh." (In Ezekiel 7:23 the words rendered "make the chain" are obscure and uncertain.)

08 Chapter 8 

Verses 1-6
Ezekiel 8-13. Other Visions of Sin and Judgment.

Ezekiel 8.—The Idolatry of Jerusalem Illustrated.

Ezekiel 8:1-6. The Jealousy Image.—The visions which fill chs. 8-11 occurred about a year after those that precede (Ezekiel 1:1), i.e. in 591 B.C. This chapter gives concrete illustrations of the kind of sin that justified the doom already announced: significantly enough, they all centre round idolatry (cf. Ezekiel 8:6), and—most horrible of all—the scene of it is the Temple itself. Thither, on the occasion of a visit of certain Judæan elders to his house Ezekiel had been transported in ecstatic trance by the Divine Being, whose glory he had seen and described in ch. 1: there he had witnessed—some think by a kind of second sight—one idolatry after another, each one worse than the last, and all represented as constraining Yahweh to depart from His sanctuary. First was an image of jealousy, i.e. an image which provoked Yahweh: it may have been an image of the goddess Astarte, or it may only have been a sacred pole (ashçrâ) forbidden to the Yahweh worship (Deuteronomy 16:21): enough, as an image, it was an abomination—the more so, as it had been introduced after being abolished by Josiah (2 Kings 23:6).

Verses 7-13
Ezekiel 8:7-13. The Mystery Cult.—Next, through a hole in the Temple wall, Ezekiel saw seventy elders headed by Jaazaniah (son, perhaps, of that very Shaphan who had been associated with the reform of the worship thirty years before, 2 K. 228ff.) indulging in mysterious animal worship, which some trace to Egypt, others to Babylon, while others, with more probability, regard it as a recrudescence of ancient Canaanitish practice (possibly totemistic). But the explanation of this, as partly of the other practices, lies in this (Ezekiel 8:12), that they believe both themselves and their land to be forsaken by their God, Yahweh, and they are therefore driven to seek the support of other gods. (The meaning and the text of the phrase "chambers of imagery" in Ezekiel 8:12 are uncertain.)

Verse 14-15
Ezekiel 8:14-15. The Worship of Tammuz.—Then follows a scene in which the women lament for Tammuz—a clear allusion to a Babylonian cult. Tammuz (pp. 631 f.), "impersonation of the fructifying, gladdening sun," god of the spring vegetation, is represented as later in the year descending to the realm of the dead. Thither he was followed by the goddess Ishtar, and this accounts for the part here taken by the women in the cult. "Here we strike upon the danger-point in the old nature religions"; they easily developed licentious features. Whether these were practised in Israel in Ezekiel's time or not, such a cult constituted a grave menace. (For an illuminating account of Tammuz, who roughly corresponds to Adonis, see J. F. McCurdy, History, Prophecy, and the Monuments, §§ 1186-1190.)

Verse 16
Ezekiel 8:16 f. Sun Worship.—The next scene is a group of sun-worshippers with their backs significantly turned towards the Temple. This also points to Babylonian influence. Sun worship, abolished by Josiah (2 Kings 23:11) had apparently been reintroduced. What the more abominable thing, alluded to in Ezekiel 8:17, may have been, we do not know, as the phrase "they put the branch to their nose" is obscure: some imagine it conceals a reference to a definitely immoral worship. [But see J. H. Moulton's Early Zoroastrianism, pp. x, 189-191. He says, referring to the Magi. "The earliest evidence of their activity as a sacred tribe is in Ezekiel (Ezekiel 8:17), where they are found at Jerusalem, in or before 591 B.C., worshipping the sun, and holding to their face a branch, which is the predecessor of the later barsom" (p. x). Of the barsom he says that Parsi priests still hold it "to the face as they minister before the sacred fire" (p. 190). J. G. Frazer, with reference to Strabo's account of Zoroastrianism in Cappadocia, says: "The perpetual fire burnt on an altar, surrounded by a heap of ashes, in the middle of the temple; and the priests daily chanted their liturgy before it, holding in their hands a bundle of myrtle rods and wearing on their heads tall felt caps with cheek-pieces which covered their lips, lest they should defile the sacred flame with their breath."—Adonis, Attis, Osiris,3 i. 191.—A.S. P.] At any rate, after so many references to ritual sin, it is refreshing to find Ezekiel ending the indictment which justified the doom with a definite charge of wrong-doing: "they have filled the land with violence."

09 Chapter 9 

Verses 1-11
Ezekiel 9. The Pitiless Slaughter of the Sinners.—The doom has been abundantly justified; now it comes, and in bloody form. In obedience to a ringing summons, seven angels come forth to execute it—six armed with deadly weapons, the seventh arrayed in priestly linen and with an inkhorn hanging at his side, ready to put the sign of the cross (the "mark" in Ezekiel 9:4 is the letter taw, which in the old alphabet was a cross) upon the brows of the few who were to be spared in the coming destruction, because they sighed and cried over the sin of Jerusalem. At this point comes the ominous reminder that Yahweh is gradually departing from the guilty city: already His glory has left the holy place where the cherubim were and moved to the threshold of the Temple. Then there rings out the awful command to the destroying angels, uttered by Yahweh Himself, to slay without mercy all—old and young, man and maid—who had not the mark upon their brow; and the deadly work was to begin at the holy Temple itself, the scene of their sin (Ezekiel 9:8)—the Temple in which they trusted (Jeremiah 7:4), and which, since Isaiah's time, they had deemed inviolable.

The veil is mercifully drawn over the horrible carnage. Ezekiel, alone and appalled, gives vent to his tumultuous feelings in a passionate prayer that the remnant may be spared, but the inexorable answer comes that for the moral guilt of the land, the pitiless punishment must go on: and the awful threat is confirmed by the return of the angel with the inkhorn, who reports with terrible simplicity, "I have done as thou hast bidden." The ghastly details are left to the imagination.

10 Chapter 10 

Verses 1-8
Ezekiel 10:1-8. The Burning of the City.—But the guilty city must be destroyed as well as the people: so the awful carnage is followed by a no less awful conflagration—prophetic of the fire, kindled later by Babylonian hands, which reduced the city to ashes (2 Kings 25:9). But this fire was kindled by supernatural hands which took it from among the flames that flashed and blazed between the strange creatures in the Divine chariot (Ezekiel 1:13); and again (cf. Ezekiel 9:3) the ominous note is struck of the departure of Yahweh, confirmed by the loud whirr of the wings. Very solemn was the moment when the linen-clad angel took the fire and went forth to scatter it over the guilty city. But over this scene, as over the other (Ezekiel 10:9), a veil of silence is drawn. The passage is overpoweringly dramatic. The Temple is desolate, Ezekiel is alone, around him are the slain, not far off is the mysterious chariot with its strange creatures, and, to crown all, the angel scattering flame over the city.

Verses 9-22
Ezekiel 10:9-22. This splendid passage is followed by a description of the Divine chariot (Ezekiel 10:9-17) which does little more than duplicate the description in Ezekiel 1:15-21, and which, to a modern taste, seems of the nature of an irrelevance and anticlimax. The point of the repetition, however, is suggested by Ezekiel 10:20; Ezekiel 10:22, which identify the chariot seen at Jerusalem with that seen in the former vision by the Chebar. It is as if Ezekiel said that the glorious God of Israel, whose glory had been trailed in the dust by His worshippers (Ezekiel 10:8), had not only annihilated Jerusalem, her Temple and her people, but had definitely abandoned it—at least for a time—for Babylonia where the exiles were; and the departure by the eastern gate is described in Ezekiel 10:18 f.

(In Ezekiel 10:14 for "cherub" we should perhaps read "ox": cf. Ezekiel 1:10.)

11 Chapter 11 

Verses 1-13
Ezekiel 11. The Departure of Yahweh.

Ezekiel 11:1-13. Another Guilty Group.—The doom has been executed with grim thoroughness, the guilty are all slain (Ezekiel 11:9); it is therefore surprising to come here upon another guilty group. Clearly this passage presupposes a slightly different time, but it admirably serves to strengthen the reasons for Yahweh's departure from the city. Besides the idolatry already described (Ezekiel 11:8), another type of guilt is illustrated by this group of twenty-five (probably twenty-four and a president) who give "wicked counsel" in the city. Apparently these were statesmen who favoured the policy (condemned by Jeremiah) of revolt from Babylon. In proverbial language they compare the city to a caldron, and themselves to the flesh within it: the fire may blaze round the pot, but the flesh within it is protected. The sense of security which they thus express is rudely shattered by the prophet, who is inspired to announce that the only people safe within the city would be those whom their wicked policy had already slain—grim irony!—while they themselves would be thrown from the pot into the fire, driven out of their fancied security by the sword which they fear towards the cruel destiny reserved for them by the Babylonians away on the distant northern borders of ancient Israel; and then they would be compelled by the logic of fact to acknowledge the power and the character of Yahweh who punishes those who ignore His law. In point of fact, after the fall of Jerusalem the Hebrew prisoners were taken to Riblah (Ezekiel 6:14) and there put to death (2 Kings 25:21). Immediately after this announcement one of the leaders of the guilty group fell dead—this Ezekiel may have seen in virtue of his gift of second sight—and the prophet, horrified, uttered a piercing prayer for the remnant, like that which he had offered before when the angels were slaying the wicked people (Ezekiel 9:8).

(The meaning of the first clause of Ezekiel 11:3 is not clear: perhaps it should be read as a question—"have houses not recently been built?"—and taken to indicate a sense of returning prosperity and confidence: so LXX.)

Verses 14-25
Ezekiel 11:14-25. A Glimmer of Hope.—The people who, at the first deportation (597 B.C.), were allowed to remain in the land, clearly thought themselves superior to those who, like Ezekiel, had been taken to Babylon—far from Yahweh's land and therefore far from Yahweh (Ezekiel 11:15, read they are far). Ezekiel undeceives them: the future lies with the exiles, not with them. True, Yahweh had been (see mg.) to the exiles "but little of a sanctuary"—i.e. their religious privileges had been inevitably curtailed—but some day they would come back to the land, and establish upon it the true worship of Yahweh. First they would sweep it clean of every idolatrous thing, and then for their callous obstinate hearts God would give them soft impressionable hearts on which His laws would be easily written (Ezekiel 36:25-27). (It is worth noting here how great prophetic thought is crossed by ritual interests.) In Ezekiel 11:19 for "one" read, with LXX, another."

Then, in good earnest, the Divine chariot begins to move (Ezekiel 11:22-25): it passes away from the guilty city across the Kidron to the Mount of Olives, away—we are not told where; and we hear no more of it till we reach the reconstruction sketched at the end of the book (Ezekiel 44:1-3). Then Ezekiel awoke from his trance.

12 Chapter 12 

Introduction
Ezekiel 12:21 to Ezekiel 14:11. The Folly of the Popular Attitude to Prophecy.

In two further ways the people allowed themselves to be deluded—(i.) by their ignoring of true prophets, such as Jeremiah and Ezekiel, (ii.) by their confidence in false prophets.

Verses 1-16
Ezekiel 12. Exile Foreshadowed.

Ezekiel 12:1-16. Flight from the Beleaguered City.—Ezekiel's message of doom has surely been made plain enough, but the "rebellious house" will not listen; for one thing, their confidence in the indestructibility of the monarchy and the throne made such a message incredible. Well then, if they will not hear, they must be made to see; and again, as before (4) Ezekiel incarnates his message. By his conduct, he becomes a prophetic "sign." In the daytime, before the eyes of the people, he packs a few belongings together, such as an exile might take with him to the land for which he was destined; then, having thus stimulated their curiosity, he carries them on his shoulder in the dead of night through a hole which he had dug in the wall (apparently of his house). In the morning, in answer to their astonished queries, he tells them plainly that it is a prophetic symbol of exile. But more, it symbolises king Zedekiah's stealthy attempt (cf. prince, Ezekiel 12:12) to escape (2 Kings 25:4); and the description of his face so covered that he could not see the ground is so plain an allusion to his blinding by the Babylonians (2 Kings 25:7) that some have supposed the passage to be written after the event. But Ezekiel, with his peculiar gifts, may very well have had a presentiment of the fate of Zedekiah. Thus sternly does he tear from them the illusion of the indestructibility of the monarchy; but this whole tragic experience is meant to teach the people the true character of their God.

Verses 17-20
Ezekiel 12:17-20. The Straits of the Siege.—In another message whose symbols resemble those of Ezekiel 4:10 f., Ezekiel 4:16 f., he seeks to bring home to them the certain and horrible privations of the siege.

Verses 21-28
Ezekiel 12:21-28. Disregard of the True Prophets.—One reason for ignoring the stern message of Ezekiel is suggested by the popular saying that the days keep stretching out but the doom is never fulfilled, so that there is nothing in prophecy after all (Ezekiel 12:21-25). Another group of people appears to have believed in prophecy, but regarded the doom at which it pointed to be so far away as to be negligible (Ezekiel 12:26-28). To both Ezekiel reiterates his message with the assurance that the doom is coming speedily.

13 Chapter 13 

Introduction
13. Denunciation of the False Prophets (Ezekiel 13:1-16) and Prophetesses (Ezekiel 13:17-23).—Besides the delay of the doom which Ezekiel threatened, the people were deluded by the welcome and reassuring promises of the false prophets, of whose temper and methods this chapter draws a very living picture.

Verses 1-7
Ezekiel 13. Denunciation of the False Prophets (Ezekiel 13:1-16) and Prophetesses (Ezekiel 13:17-23).—Besides the delay of the doom which Ezekiel threatened, the people were deluded by the welcome and reassuring promises of the false prophets, of whose temper and methods this chapter draws a very living picture.

Ezekiel 13:1-7. The false prophets were jingoes, with no real inspiration, courage, or insight into the moral quality of the political situation. Some of them were sincere and hoped for the confirmation of their message, but all of them were shallow. They could repeat the formul of the true prophet, and preface their message with a "Thus saith Yahweh," but they were not real messengers of His at all. Instead of bravely stepping into the breach (the language is suggested by the siege), instead of giving warning like Ezekiel (Ezekiel 31:6 ff.) of the dread day of Yahweh that was coming, and strengthening the moral fabric of the state, they were only too much at home in its ruins, where, like burrowing foxes, they only succeeded in confounding the confusion.

Verses 8-16
Ezekiel 13:8-16. Their doom is therefore sealed. They too will be confounded in the confusion which they have helped to create. They shall be swept off the land of Israel, and their names shall not appear on the registry of the citizens of the restored community, because they said "It is well," when it was anything but well. In another picture suggested by the siege, Ezekiel very graphically describes their shallow, criminal methods. Instead of helping to repair the shattered wall of the state, they whitewash it, careless of the fact that "the whitewashing of the wall may hide its defects, but will not prevent its destruction" (Ex. B, p. 121). But one day—he is thinking of the siege and fall of the city—the awful storm will come, deluge, and hailstones, and hurl the fair but shoddy wall so violently to the ground that the very foundations will be laid bare. Then when the wall and its silly builders, the state and its shallow prophets, go down in a common ruin, in grim irony but with perfect justice Yahweh will put this question: "Where is the wall and where are those that whitewashed it?" (So we should probably read in Ezekiel 13:15.)

Verses 17-23
Ezekiel 13:17-23. The False Prophetesses.—But women, as well as men, contributed, and just as fatally, to the popular delusion. The false prophets were public men, who exercised an influence on politics; the false prophetesses corresponded roughly to our modern fortune-tellers, and wielded an enormous private influence over a people prone to superstition, and confused by the complexity of the situation. We have here a very vivid picture of their mysterious practices. They are seen sewing magic bands or amulets (not pillows) on to the wrists or elbows of their clients, and attaching long, flowing veils to their heads. The professed object of these superstitious practices is the capture and control of souls—more plainly to slay and to spare, i.e. to determine their fate by a solemn prediction of death or good fortune, as the case may be. Ezekiel takes three objections to all this profane jugglery: (a) it is done for sordid gain (Ezekiel 13:19), (b) it was a desecration of the Divine name, which was invoked at these performances: but (c) almost worse, if possible, even than this, was the complete contempt shown by these fortune-tellers for the indissoluble relation between character and destiny, on which the true prophets so uniformly insisted: they pretended to be able, by their spells, to decree death to the innocent and life to the guilty. Their effect was to disintegrate the moral life of the community: consequently they, with all the implements of their nefarious trade, must be destroyed. [J. G. Frazer, at the close of his discussion on "Absence and Recall of the Soul," says that Robertson Smith suggested to him that the practice of hunting souls denounced by Ezekiel may have been akin to those collected in this discussion (Taboo and the Perils of the Soul, p. 77).—A. S. P.]
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Introduction
Ezekiel 12:21 to Ezekiel 14:11. The Folly of the Popular Attitude to Prophecy.

In two further ways the people allowed themselves to be deluded—(i.) by their ignoring of true prophets, such as Jeremiah and Ezekiel, (ii.) by their confidence in false prophets.

Verses 1-11
Ezekiel 14:1-11. Insincerity of those who Consult the Prophets.—Like prophet, like people. The prophets, as we have just seen (Ezekiel 13), were greatly to blame; but no less were the people—partly because of their scepticism (Ezekiel 12:21-28), and partly, as we now see, because of their insincerity. This is illustrated by a question put by certain elders on the occasion of a visit to Ezekiel—a question which neither deserved nor received an answer; for they are idolaters, certainly at heart and probably in fact; they worship Yahweh with divided heart, and are therefore inevitably excluded from a knowledge of His purpose and will. No answer can be given to such, but the answer of the Divine judgment; and if they continue their policy of impenitent compromise, their fate will be nothing less than terrible (Ezekiel 14:1-8). And not only their fate, but the fate of any prophet that gives them an answer. The only prophet who could accommodate himself to men like these would be one who was himself infatuated—perhaps as the result of some moral obliquity; and such prophets, like those who consult them, must bear their punishment. Only through true prophets and a true people can the better day come (Ezekiel 14:9-11).

Verses 12-23
Ezekiel 14:12-23. The Righteous cannot Save the City, but only Themselves.—In spite of all Ezekiel's visions and warnings, the people still cherish the illusion that Jerusalem will be spared—if for no other reason, at least for the sake of the righteous to be found in it, on the principle of solidarity. Why might it not, like Sodom (Genesis 18:32), be spared "for ten's sake"? In this very interesting and rhetorical passage, where Ezekiel develops the broad doctrine of individual responsibility, at which he has just hinted (Ezekiel 14:10) and which he had touched upon before (Ezekiel 3:16-21), he strikes away this illusion. When the judgment comes, he tells them—be it in the form of famine, wild beasts, or pestilence—the most godly men, for all their piety, will be able to deliver no one but themselves: not their families, not even a single member of them (Ezekiel 14:20), far less their city or their land. As types of piety he chooses the names of men whose stories must have been familiar to his contemporaries (Noah, Daniel, Job) though the books named after the two latter had not yet been written (Ezekiel 14:12-21). This dogmatic theory of strict individual retribution would seem to be difficult to square with the survival of a guilty remnant, such, e.g. as those who were deported later to Babylon after the fall of the city in 586 B.C. Ezekiel meets this undoubted difficulty by the suggestion that this remnant, by their corrupt lives, will show how thoroughly just the doom of the others was; and the exiles will have the grim comfort of witnessing this confirmation of the Divine justice.
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Verses 1-8
Ezekiel 15. The Useless Vine (Jerusalem) is Doomed to Destruction.—We have seen some of the reasons why the illusion of the inviolability of Jerusalem was so hard to slay (chs. 12f.). Here we meet with another. The people believed themselves to be the darlings of Yahweh. Had not the great Isaiah (ch. 5) compared them to a vine, which had enjoyed His special nurture and care? Good, says Ezekiel, but remember how useless the vine is; why you cannot even make a peg out of its wood. While, as for the fruit of this particular vine—he passes over this in ominous silence—it has either none to show, or the foul fruit (of injustice and oppression) so stingingly denounced by Isaiah (Isaiah 5:4; Isaiah 5:7). Besides, it has already been burned at both ends—an allusion to the fall of Israel in 721 B.C. and the first deportation of Judah in 597 B.C.; and if useless when whole, how much more useless, if possible, when partially burnt! It is fit only for the fire and into the fire again it shall be flung—an allusion to the impending fall and burning of Jerusalem in 586 B.C.
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Introduction
Ezekiel 16. Jerusalem the Ungrateful, the Unfaithful.—Again Ezekiel returns to the indictment which justifies the doom. This time it takes the form of a merciless exposure, in allegorical form, of her sins, which, from the beginning to the end of her history, constitute one unbroken record of black apostasy. Jerusalem (or Israel) is compared to an infant girl, abandoned immediately after birth, but saved, brought up, and married by Yahweh, whose care and love she rewarded with infidelities gross and innumerable. The idea is elaborated with a detail often offensive to modern taste, but the whole passage palpitates with moral indignation and religious passion, and is not seldom dashed with the bitterest irony.

Verses 1-14
Ezekiel 16. Jerusalem the Ungrateful, the Unfaithful.—Again Ezekiel returns to the indictment which justifies the doom. This time it takes the form of a merciless exposure, in allegorical form, of her sins, which, from the beginning to the end of her history, constitute one unbroken record of black apostasy. Jerusalem (or Israel) is compared to an infant girl, abandoned immediately after birth, but saved, brought up, and married by Yahweh, whose care and love she rewarded with infidelities gross and innumerable. The idea is elaborated with a detail often offensive to modern taste, but the whole passage palpitates with moral indignation and religious passion, and is not seldom dashed with the bitterest irony.

Ezekiel 16:1-14. Yahweh's Kindness.—Jerusalem (i.e. Israel), Ezekiel fiercely begins, was heathen from the first, child of Amorite and Hittite parents (names intended to represent the heathen predecessors of Israel in Canaan). With no prospect of a future for her, to say nothing of a distinguished future, Yahweh took loving care of her throughout the early centuries, and at Sinai entered into a (marriage) covenant with her, thereafter advancing her till in the days of David and Solomon she had reached not only power and prosperity but a certain international reputation.

Ezekiel 16:15-34. Israel's Ingratitude.—This love Israel requited with the most incredible treachery, which bespoke a truly adulterous heart. She forsook her own loving God for others: (a) she tainted and degraded His worship by carrying into it the cruel and immoral rites practised in the worship of the native gods of Canaan upon the accursed high places (Ezekiel 16:15-25), and (b) she (partly through political entanglements) deliberately adopted the worship of foreign gods of Egypt, Assyria, Chaldea (Babylonia), those empires whose secular power so profoundly impressed the shallow, susceptible heart of Israel. Her adulterous love for these alien cults had cost her both blood and money—the blood of her children slain in sacrifice (Ezekiel 20:25 f.*) and by the sword of the invading enemy, and endless tribute to her foreign over-lords (Ezekiel 16:26-34).

Ezekiel 16:35-58. The Doom.—But the "harlot" Jerusalem would have to pay the yet heavier price of being stripped, stoned, and burned—an all too plain allusion to the siege and firing of the city (Ezekiel 16:35-43). But the bitterest drop in Jerusalem's cup was to be told that she was not only as bad as her heathen mother, but worse than her rival sister Samaria (capital of the northern kingdom), worse even than the infamous Sodom to the south. They were righteous in comparison with her. (These places are mentioned because they are within the bounds of the ideal future kingdom whose centre will be Jerusalem.) But—and here hope begins to gleam through—one day the fortunes of Samaria and Sodom would be restored, and with them Judah too. A humiliating consolation for Judah the proud to be mentioned in company with Sodom, whose name she had erstwhile refused to take upon her lips. (In Ezekiel 16:57 for "Syria" read "Edom," which had exulted over the downfall of Judah; cf. Psalms 137.)

Ezekiel 16:59-63. The Promise.—In the end Yahweh's purpose of grace triumphs. After her stern discipline, Israel recalls with shame the long story of her sin, and Yahweh recalls His ancient love for her, re-enacts the covenant never to be broken any more, and bestows upon Israel the place of religious supremacy. The people accept these tokens of forgiveness in ashamed and grateful silence. (Ezekiel 16:61, Yahweh does what He does "not by thy covenant," i.e. not by reason of Israel's behaviour in the covenant relation, but of His own free grace.)

17 Chapter 17 

Verses 1-24
Ezekiel 17. The Perfidious King.—Jerusalem, as we have seen, is to be punished for her guilty past and her perfidious people (Ezekiel 17:16), but no less for her guilty present and her perfidious king. This truth is driven home in another allegory, here called a "riddle" and "parable," set forth in Ezekiel 17:1-10 and expounded in Ezekiel 17:11-21; and thus for the second time (Ezekiel 12:1-16) Ezekiel shatters the illusion of the stability of the king and the monarchy. For a second time, too, the figure of Israel as a vine is presented (Ezekiel 17:15)—but from a different point of view.

Here is the allegory and the interpretation thereof. A magnificent eagle (Nebuchadrezzar) swooped down upon a stately cedar (Judah), plucked off the top of it (the aristocracy of Judah), and the topmost twig of all (king Jehoiachin), and carried them to a land of traffic (Babylon: reference is to first deportation, with which Ezekiel went in 597 B.C.). But the eagle took seed of the land (king Zedekiah), and planted it in Judah, which he intended should develop as a vine, luxuriant and prosperous, but twining with lovely branches towards him (to signify the humble dependence of Judah upon Babylon). But there was another eagle (Egypt), great too, but less magnificent than the former: and to this eagle the vine turned for nurture, though it was already being richly nurtured in the soil in which Babylon had planted it—the reference is to Zedekiah's revolt from Babylon, and appeal to Egypt. Of such perfidy the only end would be destruction: the eagle (Nebuchadrezzar) would tear up the vine by the roots, like the scorching east wind he would wither it, and the expected support of Egypt would prove to be a delusion. In plain words, the kingdom would be shattered, Zedekiah captured, many exiled, and many slain. The indignant passion that breathes through this oracle is roused by the fact that Zedekiah's perfidy towards Nebuchadrezzar was in reality perfidy towards Yahweh, whose name he had solemnly invoked when he took the oath of allegiance (Ezekiel 17:19). (The passage finely interprets Nebuchadrezzar's political intentions, which were at first not to crush Judah, but to have in her a flourishing, grateful, humble, dependent.)

18 Chapter 18 

Introduction
Ezekiel 18. The Principle of Retribution.—From many points of view the imminent doom has been abundantly justified. But on whom will it fall? on the innocent and guilty alike? This chapter proclaims that it will fall only on those whom it overtakes in a state of sin, and that it may therefore be avoided by turning in penitence to God. God is gracious as well as just, and man is free to turn—he is bound neither by his ancestry nor by his own past. The chapter is an extreme expression of individualism, in criticising which it has to be remembered (a) that it is a pioneer statement, and (b) that it is addressed to men who imagine that they are hopelessly implicated in the penalties incurred by the sins of former generations.

Verses 1-4
Ezekiel 18. The Principle of Retribution.—From many points of view the imminent doom has been abundantly justified. But on whom will it fall? on the innocent and guilty alike? This chapter proclaims that it will fall only on those whom it overtakes in a state of sin, and that it may therefore be avoided by turning in penitence to God. God is gracious as well as just, and man is free to turn—he is bound neither by his ancestry nor by his own past. The chapter is an extreme expression of individualism, in criticising which it has to be remembered (a) that it is a pioneer statement, and (b) that it is addressed to men who imagine that they are hopelessly implicated in the penalties incurred by the sins of former generations.

Ezekiel 18:1-4. For after all, they were the generation that had participated in the reformation of Josiah; and it seemed to them that they were suffering for the unexpiated sins of his grandfather, Manasseh (2 Kings 23:26). They expressed their feelings in a proverb which suggested the irrationality and injustice of that; and Ezekiel meets them by denying from henceforth this principle of solidarity with the past, and by maintaining that the soul that sinneth—it and no other soul would die. No more would the son die for his father's sin, as had happened, e.g. in the case of Achan's children (Joshua 7:24) or Saul's (2 Samuel 21:6). The good would be spared in the judgment.

Ezekiel 18:5-13. But who is the good? These verses describe him negatively as a man who refuses to take advantage of his fellows, and positively as one who will be ready to help them in their need; but it is significant that Ezekiel includes, and even puts first, demands affecting worship. The good man must shun idolatry, and all participation in the sacrificial meals upon the high places (Ezekiel 18:5-9). But the bad man, who fails to fulfil these religious and moral demands, will perish: his relationship to a good father will not save him from his doom.

Ezekiel 18:14-18. Similarly a bad man's son, if he be himself a good man, will not be involved in his father's doom, but he will be spared in the judgment (Ezekiel 18:14-18).

Ezekiel 18:19-32. Similarly a man is not bound by his own past any more than by his ancestry; it is always possible for him to "turn"; and the God, who judges each man strictly according to his conduct, will nevertheless disclose Himself as gracious; for His deepest desire is not that the wicked should be punished, but that they should be converted and live—a truly evangelical utterance. The earnestness with which the prophet insists that the principles of the Divine retribution are right and equitable (Ezekiel 18:25; Ezekiel 18:29) shows that he is addressing men who strongly doubted it (Ezekiel 18:19-29). He ends with a fine appeal for repentance and a new heart, and another proclamation of the grace of God (Ezekiel 18:30-32). This concluding appeal shows that Ezekiel's conception of character and conduct is not so external as earlier verses might have led us to believe.
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Introduction
Ezekiel 19. Dirge Over the Kings.—From a chapter which has the ring almost of dogmatic theology, we pass to one of pure elegiac poetry, in which Ezekiel deals a death-blow to the vain hopes reposed in the monarchy (cf. Ezekiel 12:1-15, Ezekiel 17).

Verses 1-9
Ezekiel 19. Dirge Over the Kings.—From a chapter which has the ring almost of dogmatic theology, we pass to one of pure elegiac poetry, in which Ezekiel deals a death-blow to the vain hopes reposed in the monarchy (cf. Ezekiel 12:1-15, Ezekiel 17).

Ezekiel 19:1-9. Judah the Lioness.—Mother Judah is compared to a lioness, and the kings are her whelps. Ezekiel 19:1-9 celebrates the sorrowful fate of Jehoahaz (Ezekiel 19:2-4) and Jehoiachin (Ezekiel 19:5-9), each of whom was carried into exile after a reign of only three months—Jehoahaz to Egypt in 608, Jehoiachin to Babylon in 597 B.C. The might of Judah and her kings is idealised in this "lament," and the fate of the monarchs is described in terms appropriate to the capture of a lion (Ezekiel 19:4, Ezekiel 8 f.)—dangerous beasts were sometimes trapped in pits. (In Ezekiel 19:4 "heard of" should be "clamoured against," in Ezekiel 19:5 "waited" practically = waited in vain, but the word is quite uncertain. In Ezekiel 19:7 "knew" should perhaps be "ravaged.") The melancholy cadence of the last sentence is very fine—

"That his voice should be heard no more

On the mountains of Israel."

Verses 10-14
Ezekiel 19:10-14. Judah the Vine.—The figure changes, as in Genesis 49:8-12, from lion to vine, and the king whose destiny is foreshadowed is this time Zedekiah. Judah is described as a fruitful vine, one of whose mighty branches (Zedekiah) became a royal sceptre (Ezekiel 19:11). But the vine was violently uprooted, hurled to the ground, withered by the fury of the scorching east wind—a plain allusion to the destruction of Judah by Babylon. It is to be noted, however, that the fire which consumed her issued from one of her own branches—a pointed allusion to the treachery of Zedekiah, at which Ezekiel has already expressed his horror (Ezekiel 17:19). Thus no more than his predecessors will Zedekiah save the state: he and it will perish.
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Verses 1-32
Ezekiel 20. The Wicked Past and the Blessed Future.

Ezekiel 20:1-32. A Sketch of Israel's Early Idolatries.—It is now 590 B.C. Almost a year has elapsed since the last incident that was dated (Ezekiel 8:1): and as the doom draws nearer, the prophet grows fiercer. This lurid sketch of Israel's ancient sins, which partly recalls ch. 16, was occasioned by a visit of some elders (cf. Ezekiel 8:1, Ezekiel 14:1), who put to him a question which though not recorded, may perhaps be inferred from Ezekiel 20:32. It seems probable that, in disgust and despair, the exiles may have been on the point of throwing over their allegiance to Yahweh who seemed so impotent, and adopting the worship and gods of the Babylonians. This gives Ezekiel the chance to denounce the wickedness and folly of Israel's idolatry, so ancient, so persistent, and so ruinous in its consequences (Ezekiel 20:1-4).

Israel's idolatry is as old as Yahweh's choice of her. It goes back to Egypt. There He gave them a revelation, made gracious promises, and in return only asked them to abstain from Egyptian idolatry: but they refused, and, but for His name's sake (i.e. regard for His reputation, which would have suffered had His people been annihilated) He would have destroyed them (Ezekiel 20:5-9). When Israel left Egypt and entered the wilderness, the same melancholy story was repeated. At Sinai Yahweh showed His favour by giving them certain laws (such as we find in Dt. or in the smaller Book of the Covenant, Exodus 20-23), obedience to which would have meant life and prosperity. The Sabbath is singled out for special mention—significant of the high place it received in exilic and post-exilic times. But Sabbath and laws were alike despised, and it was only Yahweh's pity and regard for His name that kept Him from destroying them (Ezekiel 20:10-17). The second generation was no better than the first (Ezekiel 20:18-27). They too profaned the Sabbath, spurned the laws, and indulged in idolatry, so that Yahweh, though He would not destroy them, determined to scatter them one day throughout the world (an allusion to exile). The strangest and most difficult utterance is in Ezekiel 20:25 f. where Yahweh is represented as giving them statutes which were not good. The allusion appears to be to some such law as that of Exodus 13:12; Exodus 22:29, that the first-born must be offered to Yahweh, interpreted as a demand for child sacrifice (in spite of the provision that "the first-born of man" was to be redeemed). Elsewhere Ezekiel (Ezekiel 16:20) speaks with horror of the practice, and he cannot, any more than Jeremiah (Jeremiah 7:31*, cf. Leviticus 8:21*), have regarded it as prescribed by Yahweh, but, at the most, as permitted by Him, on the principle that the sin of idolatry involves such frightful misconceptions of the Divine nature, and carries such awful consequences in its train, and that behind all development, law, incident, is Yahweh (Amos 3:6). When the people emerged from the wilderness upon the promised land, the idolatries of Egypt and the wilderness were succeeded by the cruel and immoral idolatries upon the high places of Canaan. Such a people, idolatrous now as then, does not deserve and will not receive an answer from Yahweh through His prophet (Ezekiel 20:28-32). (Ezekiel 20:29 involves an unimportant play upon Hebrew words.)

Verses 33-44
Ezekiel 20:33-44. The Restoration of the Future.—But after all, Yahweh has chosen Israel (Ezekiel 20:5) for a purpose, and that purpose must not be frustrated; and despite the sin and darkness of the present, Ezekiel looks hopefully out to the future. But first there must be a sifting. Israel is to be gathered into the wilderness between Babylon and Canaan (Ezekiel 20:35) and passed under the rod as the shepherd passes the sheep; there the rebels shall be left, but the good shall be brought to Canaan, and with self-loathing and penitent hearts they will offer on Mount Zion acceptable worship. Then Yahweh's gracious purpose will be fulfilled, and His power and His character will be recognised by Israel and the world alike.

Verses 45-49
Ezekiel 20:45 to Ezekiel 21:32. The Terrible Sword of Nebuchadrezzar.—Here again, as shortly before (chs. 18f.), a piece of theological oratory is followed by a poem—this time a wild irregular dithyramb (esp. Ezekiel 21:8-17), the text of which is, unhappily, corrupt in places to the point of desperation. But perhaps its very perplexities reflect the tumult of the prophet's soul. The nearer the doom approaches, the more vividly does he conceive it.

Ezekiel 20:5-49. He begins by announcing a supernatural conflagration in the south, which is to scorch the land bare. On Ezekiel's audience objecting to his allegorical description, he then speaks his mind with deadly plainness.

Ezekiel 21:1-7. The south land is Judah, and in particular Jerusalem, and the conflagration is the fire of war, or rather the sword; and the whole chapter has been well called The Song of the Sword. It is Nebuchadrezzar's sword, but it is even more truly Yahweh's, for He has drawn it, and it is destined to slay righteous and wicked alike. (Ezekiel sees that the fall of Jerusalem will involve this indiscriminate destruction, though this rather conflicts with his theory of strict individual retribution which he had so fully expounded in ch. 18.) The thought of this inexorable issue makes Ezekiel's heart faint and sore.

Ezekiel 21:8-17. This awful sword will do its work well. It is sharp and shining, ready for the slaughter of Israel's princes and people, a great murderous sword to be brandished again and yet again. It will strike terror into every heart, whirling to the rear, to the right, to the front, to the left, wherever its edge has been appointed by the indignant Yahweh for slaughter. (Ezekiel 20:10 and Ezekiel 20:13 defy translation.)

Ezekiel 21:18-23. This deadly sword is making straight for Jerusalem. In an unusually interesting passage, Nebuchadrezzar is represented as reaching a point in his westward march from which two roads diverge, one leading to the capital of Ammon, the other to Jerusalem. Along which shall he move? In various ways he seeks to ascertain the will of his gods—by shaking two arrows, one marked Rabbah (Jeremiah 49:2*), the other Jerusalem, and drawing one out, by consulting his images, by inspecting the liver of an animal. These superstitions of Nebuchadrezzar were all overruled to advance Yahweh's purpose. The lot decided for a march upon Jerusalem, and though the infatuated inhabitants are represented as not greatly perturbed, the Babylonian advance is a stern reminder of Zedekiah's perfidy (Ezekiel 17:19), which they are coming to avenge.

Ezekiel 21:24-27. At this point Ezekiel's emotion flames into white heat. He apostrophises the "wicked" Zedekiah, sees him stripped of his regalia, and announces for his kingdom utter ruin, until some worthy successor shall arise—even the Messianic king—to whom it will be given back.

Ezekiel 21:28-32. Ammon, though spared for the moment (Ezekiel 20:22), shall not escape. Despite plausible oracles to the contrary, the sword that cut so deep into Judah will cleave Ammon too (in Ezekiel 20:29 for "thee" read "it"). The Divine fury would be wreaked upon her through the brutish Babylonians; but unlike Judah (Ezekiel 20:27) she would never rise again.
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Verses 1-32
Ezekiel 20:45 to Ezekiel 21:32. The Terrible Sword of Nebuchadrezzar.—Here again, as shortly before (chs. 18f.), a piece of theological oratory is followed by a poem—this time a wild irregular dithyramb (esp. Ezekiel 21:8-17), the text of which is, unhappily, corrupt in places to the point of desperation. But perhaps its very perplexities reflect the tumult of the prophet's soul. The nearer the doom approaches, the more vividly does he conceive it.

Ezekiel 20:5-49. He begins by announcing a supernatural conflagration in the south, which is to scorch the land bare. On Ezekiel's audience objecting to his allegorical description, he then speaks his mind with deadly plainness.

Ezekiel 21:1-7. The south land is Judah, and in particular Jerusalem, and the conflagration is the fire of war, or rather the sword; and the whole chapter has been well called The Song of the Sword. It is Nebuchadrezzar's sword, but it is even more truly Yahweh's, for He has drawn it, and it is destined to slay righteous and wicked alike. (Ezekiel sees that the fall of Jerusalem will involve this indiscriminate destruction, though this rather conflicts with his theory of strict individual retribution which he had so fully expounded in ch. 18.) The thought of this inexorable issue makes Ezekiel's heart faint and sore.

Ezekiel 21:8-17. This awful sword will do its work well. It is sharp and shining, ready for the slaughter of Israel's princes and people, a great murderous sword to be brandished again and yet again. It will strike terror into every heart, whirling to the rear, to the right, to the front, to the left, wherever its edge has been appointed by the indignant Yahweh for slaughter. (Ezekiel 20:10 and Ezekiel 20:13 defy translation.)

Ezekiel 21:18-23. This deadly sword is making straight for Jerusalem. In an unusually interesting passage, Nebuchadrezzar is represented as reaching a point in his westward march from which two roads diverge, one leading to the capital of Ammon, the other to Jerusalem. Along which shall he move? In various ways he seeks to ascertain the will of his gods—by shaking two arrows, one marked Rabbah (Jeremiah 49:2*), the other Jerusalem, and drawing one out, by consulting his images, by inspecting the liver of an animal. These superstitions of Nebuchadrezzar were all overruled to advance Yahweh's purpose. The lot decided for a march upon Jerusalem, and though the infatuated inhabitants are represented as not greatly perturbed, the Babylonian advance is a stern reminder of Zedekiah's perfidy (Ezekiel 17:19), which they are coming to avenge.

Ezekiel 21:24-27. At this point Ezekiel's emotion flames into white heat. He apostrophises the "wicked" Zedekiah, sees him stripped of his regalia, and announces for his kingdom utter ruin, until some worthy successor shall arise—even the Messianic king—to whom it will be given back.

Ezekiel 21:28-32. Ammon, though spared for the moment (Ezekiel 20:22), shall not escape. Despite plausible oracles to the contrary, the sword that cut so deep into Judah will cleave Ammon too (in Ezekiel 20:29 for "thee" read "it"). The Divine fury would be wreaked upon her through the brutish Babylonians; but unlike Judah (Ezekiel 20:27) she would never rise again.

22 Chapter 22 

Introduction
Ezekiel 22. The Sins of the Classes and the Masses.—The doom which has just been described in such fiercely vivid terms contains only one allusion to the sins which justified it (Ezekiel 21:23 f.). This chapter details those sins, and deals with the present as Ezekiel 22:20 had dealt with the past, incidentally letting us see what Ezekiel means by sin.

Verses 1-16
Ezekiel 22. The Sins of the Classes and the Masses.—The doom which has just been described in such fiercely vivid terms contains only one allusion to the sins which justified it (Ezekiel 21:23 f.). This chapter details those sins, and deals with the present as Ezekiel 22:20 had dealt with the past, incidentally letting us see what Ezekiel means by sin.

Ezekiel 22:1-16. The Sin.—The evils denounced are largely social wrongs (cf. ch. 18), but it is significant that the low morality is traced to false religion—idolatry (Ezekiel 22:3 f.) and forgetfulness of God (Ezekiel 22:12), cruelty, oppression of the poor and defenceless, immorality, abnormality in the marriage relationship, rapacity—these moral wrongs are associated here, as in ch. 18, with cultic misdemeanours, e.g. profanation of the Sabbath.

Ezekiel 22:17-22. The Doom.—In the day of doom, now so near, the people from the country will pour for protection into Jerusalem, which, under stress of siege, will become as a furnace in which they shall all be melted by the fierce heat of the Divine anger. No refining process this, for they are all dross, every one, high and low alike.

Ezekiel 22:25-31. Classes and Masses.—The princes (i.e. the court) are equally rapacious, the priests make no distinction between the holy and the common, the officials are rapacious and dishonest, the prophets whitewash defects which they ought to expose (cf. Ezekiel 13:10 ff.). But the common people are as bad as their leaders: they, too, wrong wherever they can. Not a good man among them all to save the city from destruction. (The first seven words of Ezekiel 22:25 should read simply "whose princes.")
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Verses 1-49
Ezekiel 23. Fatal Alliance with Foreigners.—This is the third and last of the three great indictments (Ezekiel 16, 20) which draw their material from the past rather than (as Ezekiel 22) from the present. Its underlying imagery is the same as that of ch. 16, but it differs from that chapter in dealing with the northern and southern kingdoms separately (cf. Ezekiel 16:46) and in emphasizing political rather than religious entanglements, though of course foreign alliances did as a matter of fact involve the recognition of foreign gods, i.e. idolatry (Ezekiel 22:7).

Samaria and Jerusalem, the capitals of Israel and Judah respectively, are described as sisters married to Yahweh (cf. Jacob with his two sister wives). Their names, Oholah and Oholibah, are significantly connected with the word for "tent" (ôhel), and probably suggest the tents associated with the false worship (Ezekiel 16:16). First is described Samaria's coquetry with the brilliant and powerful Assyrians—an allusion to king Menahem's tribute to Assyria about 738 B.C. (2 Kings 15:19). This introduction of Assyrian "lovers" to Israel eventually led to her destruction in 721 B.C. (Ezekiel 22:5-10). Judah, who might have learnt the lesson, actually behaved worse, courting first the Assyrians (an allusion to Ahaz's appeal to Tiglath Pileser 735 B.C., 2 Kings 16:7), then the Babylonians (Ezekiel 23:11-21). She too will be stripped bare by the very lovers she had courted, she will have to drink the dreadful cup to the dregs (Ezekiel 23:22-31). (Pekod, etc., in Ezekiel 23:23 are on the borders of Elam, E. of Babylonia.) Again the sisters' crimes are passed in review, especially their wanton invitations to foreigners with their pernicious political and religious consequences, and just judgment is pronounced upon them in terms of the cruelties perpetrated upon prisoners of war (Ezekiel 23:25) and adulteresses (Ezekiel 23:45)—a warning to the whole world. The allusion is chiefly to the impending fall of Jerusalem (Samaria had fallen over 130 years before).

Ezekiel 23:40. paintedst thine eyes: Jeremiah 4:30*.
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Verses 1-14
Ezekiel 24. The Last Message before the Fall of the City.

Ezekiel 24:1-14. The Rusty Caldron.—We now reach the last message delivered by Ezekiel before the fall of the city; and, curiously enough, it was delivered on the opening day of the siege (2 Kings 25:1)—an event of which Ezekiel must have known by his gift of second sight. In a probably acted parable, the city is compared to a pot filled with pieces of flesh (=the inhabitants), including choice pieces (= the leaders). But beneath the pot a huge fire is blazing, symbolic of the siege. Then, after boiling, the pieces are taken out in any order, symbolic of indiscriminate dispersion; but, as the pot is rusty, it is set again empty upon the furious fire, to be cleansed of its rust by the flames. The rust is symbolic of the blood, shed in injustice and child sacrifice, and of the moral and ceremonial foulness of the people, already so often described. The blood, which there was no attempt made to hide, cries aloud, according to ancient Semitic ideas, for vengeance (Genesis 4:10*); and the vengeance falls in the shape of the terrible discipline thus symbolically described. (Probably the first clause of Ezekiel 24:12 should be deleted.)

Ezekiel 24:15-27. Death of the Prophet's Wife.—But not only by word and symbol, but in the experience of personal sorrow, is Ezekiel a prophet and a sign to his people. The sudden death of his wife at this time, "the desire of his eyes," for whom he was forbidden to exhibit the customary signs of mourning, is an adumbration to the people of the impending loss of Jerusalem, and especially of the Temple, which was dear to them as his wife was to him—a loss too prostrating to be lamented in ordinary ways, but expressing itself in a certain stupefaction and a numbing sense of guilt. (Ezekiel 24:17 alludes to mourning customs: instead of men should perhaps be read mourning. From Ezekiel 24:21 we learn that in the deportation of 597 B.C. some at least of the children were left behind.)

When the day came that a fugitive would arrive in Babylon with the news of the fall of Jerusalem, Ezekiel's reputation as a prophet would be vindicated, and he would be no more tongue-tied (cf. Ezekiel 33:22).
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Introduction
Oracles against Ammon (Ezekiel 25:1-7), Moab (Ezekiel 25:8-11) Edom (Ezekiel 25:12-14), Philistia (Ezekiel 25:17).—All of these petty powers were ancient hereditary enemies of Israel. Their enmity dated back to the days before the monarchy, and in the recent disasters and sorrows of Israel had expressed itself in violent and malicious ways. The Ammonites had instigated the treacherous murder of Gedaliah, the Jew whom the Babylonians had appointed governor of Judah (Jeremiah 40:14). The Edomites had behaved with savage malice in the day of Jerusalem's distress (Psalms 137:7), as also had the Ammonites, who stamped and shouted for joy (Ezekiel 25:3; Ezekiel 25:6). The fate of them all is to be desolation and destruction—in the case of the Ammonites and Moabites at the hands of "the children of the east," i.e. the nomads of the Arabian desert; in the case of Edom, significantly enough at the hands of Israel herself: in the case of the Philistines the agent of the Divine vengeance is left vague. All these nations will thus be taught "that I am Yahweh," the mighty Yahweh, not the weak God they had taken Him to be, as they contemplated the fate of His people. The saying of Moab in Ezekiel 25:8 implies that Judah had claimed a certain pre-eminence (cf. Deuteronomy 4:32 ff.); in her noblest representatives she was beyond all question the spiritual superior of all her neighbours. (In Ezekiel 25:9 read "from the cities of its border to the glory of the land"; the three cities mentioned are all N. of the Amon. Ezekiel 25:13, Teman in north, Dedan in south of Edom. Ezekiel 25:16, Cherethites (p. 56), a Philistine tribe.)

Ezekiel 26-28. Oracle against Tyre.—From Israel's petty neighbours with their petty spite, Ezekiel turns to the great empires of Tyre (Ezekiel 26 ff.) and Egypt (Ezekiel 29 ff.). They too must go. In a passage of great literary power, which reveals the imaginative genius of Ezekiel, he describes the brilliance of Tyre, the range of her commerce, the pity and terror inspired by her (contemplated) fall.

Ezekiel 25-32. Oracles against the Foreign Nations. Ezekiel's denunciations (Ezekiel 1-24) are now over; with the news of the fall of Jerusalem his prophecies of restoration will begin (Ezekiel 33-48). But before Israel is restored, those who are opposed to her, and to the Divine purpose which is so mysteriously bound up with her, must be cleared out of the way. Appropriately therefore, at this point come the oracles against the foreign nations—first the near neighbours who had insulted and harassed her, then those more distant and powerful. These oracles, however, were not written between the beginning and the end of the siege; some of them clearly imply the fall of the city (cf. Ezekiel 25:3). But they are appropriately inserted here, as preliminary to the restoration.
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Introduction
Oracles against Ammon (Ezekiel 25:1-7), Moab (Ezekiel 25:8-11) Edom (Ezekiel 25:12-14), Philistia (Ezekiel 25:17).—All of these petty powers were ancient hereditary enemies of Israel. Their enmity dated back to the days before the monarchy, and in the recent disasters and sorrows of Israel had expressed itself in violent and malicious ways. The Ammonites had instigated the treacherous murder of Gedaliah, the Jew whom the Babylonians had appointed governor of Judah (Jeremiah 40:14). The Edomites had behaved with savage malice in the day of Jerusalem's distress (Psalms 137:7), as also had the Ammonites, who stamped and shouted for joy (Ezekiel 25:3; Ezekiel 25:6). The fate of them all is to be desolation and destruction—in the case of the Ammonites and Moabites at the hands of "the children of the east," i.e. the nomads of the Arabian desert; in the case of Edom, significantly enough at the hands of Israel herself: in the case of the Philistines the agent of the Divine vengeance is left vague. All these nations will thus be taught "that I am Yahweh," the mighty Yahweh, not the weak God they had taken Him to be, as they contemplated the fate of His people. The saying of Moab in Ezekiel 25:8 implies that Judah had claimed a certain pre-eminence (cf. Deuteronomy 4:32 ff.); in her noblest representatives she was beyond all question the spiritual superior of all her neighbours. (In Ezekiel 25:9 read "from the cities of its border to the glory of the land"; the three cities mentioned are all N. of the Amon. Ezekiel 25:13, Teman in north, Dedan in south of Edom. Ezekiel 25:16, Cherethites (p. 56), a Philistine tribe.)

Ezekiel 26-28. Oracle against Tyre.—From Israel's petty neighbours with their petty spite, Ezekiel turns to the great empires of Tyre (Ezekiel 26 ff.) and Egypt (Ezekiel 29 ff.). They too must go. In a passage of great literary power, which reveals the imaginative genius of Ezekiel, he describes the brilliance of Tyre, the range of her commerce, the pity and terror inspired by her (contemplated) fall.

Ezekiel 25-32. Oracles against the Foreign Nations. Ezekiel's denunciations (Ezekiel 1-24) are now over; with the news of the fall of Jerusalem his prophecies of restoration will begin (Ezekiel 33-48). But before Israel is restored, those who are opposed to her, and to the Divine purpose which is so mysteriously bound up with her, must be cleared out of the way. Appropriately therefore, at this point come the oracles against the foreign nations—first the near neighbours who had insulted and harassed her, then those more distant and powerful. These oracles, however, were not written between the beginning and the end of the siege; some of them clearly imply the fall of the city (cf. Ezekiel 25:3). But they are appropriately inserted here, as preliminary to the restoration.

Verses 1-21
Ezekiel 26. Siege and Destruction of Tyre.—Tyre is the incarnation of unrestrained commercialism; and, in the mind of Ezekiel her doom is justified by the malicious joy with which she hailed the fall of Jerusalem, whom, as "the gate of the peoples," she regarded as in some sort a rival, taxing, if not partially intercepting, the trade that passed between the south and Tyre (Ezekiel 26:1-6). The agent of Tyre's destruction is to be Nebuchadrezzar, against whom she had rebelled. At this point there is a realistic description of an ancient siege; and, when at length the island city is taken, it will ring with the unwonted sound of chariot wheels and horses' hoofs, and be reduced in the end to a bare rock (Ezekiel 26:7-14). (The "pillars" of Ezekiel 26:11 are probably those associated with the temple of Melkart, the god worshipped in Tyre. Even he could not save his city.)

Then the maritime states involved in the commerce of Tyre are finely imagined as moved by her fall to deep and genuine sorrow, which they express in a dirge (Ezekiel 26:15-18); and, as the city sinks beneath the waves, the prophet follows her with his imagination in her descent to the great primeval wastes of the nether world, from which she is to rise nevermore (Ezekiel 26:19-21). (In Ezekiel 26:20 instead of "and I will set glory" read something like "nor remain": cf. LXX.)
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Introduction
Oracles against Ammon (Ezekiel 25:1-7), Moab (Ezekiel 25:8-11) Edom (Ezekiel 25:12-14), Philistia (Ezekiel 25:17).—All of these petty powers were ancient hereditary enemies of Israel. Their enmity dated back to the days before the monarchy, and in the recent disasters and sorrows of Israel had expressed itself in violent and malicious ways. The Ammonites had instigated the treacherous murder of Gedaliah, the Jew whom the Babylonians had appointed governor of Judah (Jeremiah 40:14). The Edomites had behaved with savage malice in the day of Jerusalem's distress (Psalms 137:7), as also had the Ammonites, who stamped and shouted for joy (Ezekiel 25:3; Ezekiel 25:6). The fate of them all is to be desolation and destruction—in the case of the Ammonites and Moabites at the hands of "the children of the east," i.e. the nomads of the Arabian desert; in the case of Edom, significantly enough at the hands of Israel herself: in the case of the Philistines the agent of the Divine vengeance is left vague. All these nations will thus be taught "that I am Yahweh," the mighty Yahweh, not the weak God they had taken Him to be, as they contemplated the fate of His people. The saying of Moab in Ezekiel 25:8 implies that Judah had claimed a certain pre-eminence (cf. Deuteronomy 4:32 ff.); in her noblest representatives she was beyond all question the spiritual superior of all her neighbours. (In Ezekiel 25:9 read "from the cities of its border to the glory of the land"; the three cities mentioned are all N. of the Amon. Ezekiel 25:13, Teman in north, Dedan in south of Edom. Ezekiel 25:16, Cherethites (p. 56), a Philistine tribe.)

Ezekiel 26-28. Oracle against Tyre.—From Israel's petty neighbours with their petty spite, Ezekiel turns to the great empires of Tyre (Ezekiel 26 ff.) and Egypt (Ezekiel 29 ff.). They too must go. In a passage of great literary power, which reveals the imaginative genius of Ezekiel, he describes the brilliance of Tyre, the range of her commerce, the pity and terror inspired by her (contemplated) fall.

Ezekiel 25-32. Oracles against the Foreign Nations. Ezekiel's denunciations (Ezekiel 1-24) are now over; with the news of the fall of Jerusalem his prophecies of restoration will begin (Ezekiel 33-48). But before Israel is restored, those who are opposed to her, and to the Divine purpose which is so mysteriously bound up with her, must be cleared out of the way. Appropriately therefore, at this point come the oracles against the foreign nations—first the near neighbours who had insulted and harassed her, then those more distant and powerful. These oracles, however, were not written between the beginning and the end of the siege; some of them clearly imply the fall of the city (cf. Ezekiel 25:3). But they are appropriately inserted here, as preliminary to the restoration.

Verses 1-36
Ezekiel 27. The Dirge over Tyre.—The interest of the brilliant poem that follows is greatly enhanced by the description of the commerce of Tyre in a passage (Ezekiel 27:9 b - Ezekiel 27:25 a) remarkable alike for its textual difficulty and for its importance as a source for our knowledge of the trade of the ancient world. Tyre is compared to a gallant ship, of finished beauty, with equipments the finest and costliest, manned and piloted by the most skilful of sailors (Ezekiel 27:1-9). In Ezekiel 27:5, Senir = Herman. In Ezekiel 27:6, Kittim = Cyprus. In Ezekiel 27:7, Elishah possibly= Italy or Sicily. In Ezekiel 27:8, Zidon, N. of Tyre: Arvad, N. of Zidon: Gebal, between Zidon and Arvad.

Then follows (Ezekiel 27:9 b - Ezekiel 27:25 a) a gorgeous account of the commerce of Tyre, the varied commodities which were brought to her (as mistress of the seas), and the distant lands from which they came. In the description of the lands a certain order is observable: (a) the Mediterranean shores, (b) Eastern lands in three parallel lines drawn from south to north. Two verses (Ezekiel 27:10 f.) describe the mercenaries of Tyre. (By Lud and Put, if not also Persia in Ezekiel 27:10, are probably meant African peoples. Gammadim (Ezekiel 27:11) is quite obscure. Tarshish (Ezekiel 27:12) in S. Spain: Javan=Ionia or Greece: Tubal and Meshech (Psalms 120:5*), S. and S.E. of the Black Sea. Togarmah (Ezekiel 27:14)= Armenia. For Syria (Ezekiel 27:16) read Edom. Note the products of Judah and Israel in Ezekiel 27:17. Minnith, an Ammonite town. Pannag, unknown, should perhaps be donag = wax. Helbon (Ezekiel 27:18), slightly N. of Damascus. The first sentence of Ezekiel 27:19 should probably read, "From Uzal"—in S. Arabia—"came well-wrought iron." Dedan (Ezekiel 27:20), S. of Edom. Kedar (Ezekiel 27:21), N. of Arabia. Sheba (Ezekiel 27:22), in S. Arabia. Raamah, possibly near Persian Gulf. Haran (Ezekiel 27:23), in Mesopotamia, associated with Abraham. Canneh, site unknown. Eden on middle of Euphrates. Chilmad (Ezekiel 27:23) unknown.)

With wares from all these far-off lands the gallant ship (i.e. Tyre) is laden, and rowed out to the high seas, where she is wrecked by a mighty east wind (symbolic of Nebuchadrezzar). Very graphic is the description of the ship, her wares and company, engulfed in the heart of the sea (Ezekiel 27:26-28). (In Ezekiel 27:28, "suburbs" perhaps = surrounding regions). Then the other sea peoples with whom Tyre traded, and who are themselves involved in her ruin, utter a dirge in expression of their amazement and sorrow (Ezekiel 27:29-36).
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Introduction
Oracles against Ammon (Ezekiel 25:1-7), Moab (Ezekiel 25:8-11) Edom (Ezekiel 25:12-14), Philistia (Ezekiel 25:17).—All of these petty powers were ancient hereditary enemies of Israel. Their enmity dated back to the days before the monarchy, and in the recent disasters and sorrows of Israel had expressed itself in violent and malicious ways. The Ammonites had instigated the treacherous murder of Gedaliah, the Jew whom the Babylonians had appointed governor of Judah (Jeremiah 40:14). The Edomites had behaved with savage malice in the day of Jerusalem's distress (Psalms 137:7), as also had the Ammonites, who stamped and shouted for joy (Ezekiel 25:3; Ezekiel 25:6). The fate of them all is to be desolation and destruction—in the case of the Ammonites and Moabites at the hands of "the children of the east," i.e. the nomads of the Arabian desert; in the case of Edom, significantly enough at the hands of Israel herself: in the case of the Philistines the agent of the Divine vengeance is left vague. All these nations will thus be taught "that I am Yahweh," the mighty Yahweh, not the weak God they had taken Him to be, as they contemplated the fate of His people. The saying of Moab in Ezekiel 25:8 implies that Judah had claimed a certain pre-eminence (cf. Deuteronomy 4:32 ff.); in her noblest representatives she was beyond all question the spiritual superior of all her neighbours. (In Ezekiel 25:9 read "from the cities of its border to the glory of the land"; the three cities mentioned are all N. of the Amon. Ezekiel 25:13, Teman in north, Dedan in south of Edom. Ezekiel 25:16, Cherethites (p. 56), a Philistine tribe.)

Ezekiel 26-28. Oracle against Tyre.—From Israel's petty neighbours with their petty spite, Ezekiel turns to the great empires of Tyre (Ezekiel 26 ff.) and Egypt (Ezekiel 29 ff.). They too must go. In a passage of great literary power, which reveals the imaginative genius of Ezekiel, he describes the brilliance of Tyre, the range of her commerce, the pity and terror inspired by her (contemplated) fall.

Ezekiel 25-32. Oracles against the Foreign Nations. Ezekiel's denunciations (Ezekiel 1-24) are now over; with the news of the fall of Jerusalem his prophecies of restoration will begin (Ezekiel 33-48). But before Israel is restored, those who are opposed to her, and to the Divine purpose which is so mysteriously bound up with her, must be cleared out of the way. Appropriately therefore, at this point come the oracles against the foreign nations—first the near neighbours who had insulted and harassed her, then those more distant and powerful. These oracles, however, were not written between the beginning and the end of the siege; some of them clearly imply the fall of the city (cf. Ezekiel 25:3). But they are appropriately inserted here, as preliminary to the restoration.

Verses 1-26
Ezekiel 28. Tyre's Fall from Heaven.—In a remarkable passage, Ezekiel now conceives the pride of Tyre as incarnate in her king. The detail is often obscure and difficult, reminiscent of a mythological background similar to Genesis 3. The commercial genius and success of Tyre flushed her with impious pride: she fancied herself divine. But her marvellous "wisdom" was only commercial wisdom; she had no instinct for the worship of anything but herself and her abounding prosperity: so the terrible Babylonians must come and lay them low in an unhonoured death (Ezekiel 28:1-10). A dirge is then sung over the fallen genius of Tyre, impersonated by her king. Once he had walked in the garden of God, fair, wise, and resplendent, companion of the cherubs who guard the holy abode; but for his pride he was hurled out of Paradise—symbol of the ruin to which Tyre's commercial pride will bring her. (In Ezekiel 28:12 the meaning of "thou sealest up the sum" is quite uncertain, as also "tabrets and pipes" in Ezekiel 28:13. For "the anointed cherub that covereth" (Ezekiel 28:14), which is more than obscure, should possibly be read "(set) among the cherubs was thy dwelling." The last clause of Ezekiel 28:16 should perhaps be read, "the cherubs with whom thou hadst converse, drove thee out, etc." cf. LXX. The "fiery stones" suggests the supernatural glories of the sacred mountain. [It should perhaps be mentioned that J. G. Frazer (Adonis, Attis, Osiris, i. 114f.) connects the walking "in the midst of the stones of fire" with the custom of the fire-walk, which may have been an amelioration of an earlier custom of burning alive, or, as is suggested in Balder the Beautiful, ii. 1ff., "merely a stringent form of purification."—A. S. P.]—For "sanctuaries" in Ezekiel 28:18, perhaps "holiness." In Ezekiel 28:16-19 the conduct and fate of the king tend to be merged in that of the city.)

Zidon shares in the doom of Tyre (Ezekiel 28:20-23), and their destruction is meant to prepare the way for the ultimate restoration of Israel, and the glory and "holiness" of Yahweh, which the restoration of Israel and the destruction of her enemies will so signally illustrate (Ezekiel 28:24-26). These verses (Ezekiel 28:24-26) really furnish us with the key to the whole section Ezekiel 28:25-26.
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Introduction
Oracles against Ammon (Ezekiel 25:1-7), Moab (Ezekiel 25:8-11) Edom (Ezekiel 25:12-14), Philistia (Ezekiel 25:17).—All of these petty powers were ancient hereditary enemies of Israel. Their enmity dated back to the days before the monarchy, and in the recent disasters and sorrows of Israel had expressed itself in violent and malicious ways. The Ammonites had instigated the treacherous murder of Gedaliah, the Jew whom the Babylonians had appointed governor of Judah (Jeremiah 40:14). The Edomites had behaved with savage malice in the day of Jerusalem's distress (Psalms 137:7), as also had the Ammonites, who stamped and shouted for joy (Ezekiel 25:3; Ezekiel 25:6). The fate of them all is to be desolation and destruction—in the case of the Ammonites and Moabites at the hands of "the children of the east," i.e. the nomads of the Arabian desert; in the case of Edom, significantly enough at the hands of Israel herself: in the case of the Philistines the agent of the Divine vengeance is left vague. All these nations will thus be taught "that I am Yahweh," the mighty Yahweh, not the weak God they had taken Him to be, as they contemplated the fate of His people. The saying of Moab in Ezekiel 25:8 implies that Judah had claimed a certain pre-eminence (cf. Deuteronomy 4:32 ff.); in her noblest representatives she was beyond all question the spiritual superior of all her neighbours. (In Ezekiel 25:9 read "from the cities of its border to the glory of the land"; the three cities mentioned are all N. of the Amon. Ezekiel 25:13, Teman in north, Dedan in south of Edom. Ezekiel 25:16, Cherethites (p. 56), a Philistine tribe.)

Ezekiel 26-28. Oracle against Tyre.—From Israel's petty neighbours with their petty spite, Ezekiel turns to the great empires of Tyre (Ezekiel 26 ff.) and Egypt (Ezekiel 29 ff.). They too must go. In a passage of great literary power, which reveals the imaginative genius of Ezekiel, he describes the brilliance of Tyre, the range of her commerce, the pity and terror inspired by her (contemplated) fall.

Ezekiel 25-32. Oracles against the Foreign Nations. Ezekiel's denunciations (Ezekiel 1-24) are now over; with the news of the fall of Jerusalem his prophecies of restoration will begin (Ezekiel 33-48). But before Israel is restored, those who are opposed to her, and to the Divine purpose which is so mysteriously bound up with her, must be cleared out of the way. Appropriately therefore, at this point come the oracles against the foreign nations—first the near neighbours who had insulted and harassed her, then those more distant and powerful. These oracles, however, were not written between the beginning and the end of the siege; some of them clearly imply the fall of the city (cf. Ezekiel 25:3). But they are appropriately inserted here, as preliminary to the restoration.

Verses 1-16
Ezekiel 29-32. Oracle against Egypt.—Next and last to be denounced is Egypt, the great rival of Babylon, and consequently the opponent of Yahweh's purpose. The separate oracles were written either not long before (Ezekiel 29:1) or not long after (Ezekiel 32:1) the fall of Jerusalem. An Egyptian army marched to the relief of the city during the siege (Jeremiah 37:5); probably Ezekiel 29:6 is a warning of the futility of this attempt, while Ezekiel 30:21 may definitely refer to its repulse by the Babylonians.

Ezekiel 29:1-16. The Fall and Restoration of Egypt.—Pharaoh (who incarnates the genius of Egypt, cf. Ezekiel 28), Lord of the Nile, is compared to a crocodile (no unapt symbol of the clumsy strength of Egypt) caught and flung upon the wilderness (= the battlefield) to be devoured. This is the doom of his blasphemous pride (Ezekiel 29:3); Israel will have good reason to learn the folly of trusting Egypt (Ezekiel 29:1-7). (In Ezekiel 29:7 for "shoulder" read "hand" with LXX, and for "to be at a stand" read "to shake.") The real meaning of the allegory is at once made plain in Ezekiel 29:8-12. A sword (Nebuchadrezzar's: cf. Ezekiel 30:10) will work havoc and desolation throughout the length of the land, from Migdol (which should be read instead of "tower" in Ezekiel 29:10) in the north-east, to Seveneh (now Assouan) in the extreme south. Egypt's desolation and exile are to last, like Judah's (Ezekiel 4:6) forty years: then she will be restored, but to a position of no political importance, so that Israel will be no more tempted to commit the "sin" of trusting her (Ezekiel 29:13-16). (Pathros in Ezekiel 29:14 = Upper Egypt.)

Verses 17-20
Ezekiel 29:17-20. Egypt and Tyre.—This little oracle, the latest in the book (570 B.C.), is one of the most remarkable. It is a practical admission that Ezekiel's elaborate prophecy of the ruin of Tyre (Ezekiel 26 ff.) had not been fulfilled; and it announces that the Babylonian soldiers, whose shoulders had been galled by the navvy work involved in the erection of a mole between the mainland and the island, and, in general, by the hardship of the siege, which is said by Josephus to have lasted thirteen years, would not go unrewarded. They had failed to win the spoil of Tyre—either because the siege was unsuccessful or because Tyre capitulated on very favourable terms—but in its stead, Ezekiel here promises them the conquest of Egypt, with the spoil which conquest assured. This promise further shows that Ezekiel's forecast of the ruin of Egypt, uttered sixteen years before (Ezekiel 29 ff.), had not yet been fulfilled. But the passage also shows the splendid candour of the prophet, in allowing these unfulfilled oracles to stand in his book; and this may fairly be regarded as proof that, in the mind of Ezekiel, they either had been or would be essentially fulfilled. For essentially the prophecies mean that there can be no permanent place in the world for a godless commercialism or for a policy blended of conceit and shuffling insincerity.

Ezekiel 29:21. Possibly these unfulfilled oracles had discredited Ezekiel and again compelled him to silence. But in this, possibly his last utterance, he looks forward with joyful confidence both to his own future and that of Israel. (Horn = strength, prosperity.)
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Introduction
Oracles against Ammon (Ezekiel 25:1-7), Moab (Ezekiel 25:8-11) Edom (Ezekiel 25:12-14), Philistia (Ezekiel 25:17).—All of these petty powers were ancient hereditary enemies of Israel. Their enmity dated back to the days before the monarchy, and in the recent disasters and sorrows of Israel had expressed itself in violent and malicious ways. The Ammonites had instigated the treacherous murder of Gedaliah, the Jew whom the Babylonians had appointed governor of Judah (Jeremiah 40:14). The Edomites had behaved with savage malice in the day of Jerusalem's distress (Psalms 137:7), as also had the Ammonites, who stamped and shouted for joy (Ezekiel 25:3; Ezekiel 25:6). The fate of them all is to be desolation and destruction—in the case of the Ammonites and Moabites at the hands of "the children of the east," i.e. the nomads of the Arabian desert; in the case of Edom, significantly enough at the hands of Israel herself: in the case of the Philistines the agent of the Divine vengeance is left vague. All these nations will thus be taught "that I am Yahweh," the mighty Yahweh, not the weak God they had taken Him to be, as they contemplated the fate of His people. The saying of Moab in Ezekiel 25:8 implies that Judah had claimed a certain pre-eminence (cf. Deuteronomy 4:32 ff.); in her noblest representatives she was beyond all question the spiritual superior of all her neighbours. (In Ezekiel 25:9 read "from the cities of its border to the glory of the land"; the three cities mentioned are all N. of the Amon. Ezekiel 25:13, Teman in north, Dedan in south of Edom. Ezekiel 25:16, Cherethites (p. 56), a Philistine tribe.)

Ezekiel 26-28. Oracle against Tyre.—From Israel's petty neighbours with their petty spite, Ezekiel turns to the great empires of Tyre (Ezekiel 26 ff.) and Egypt (Ezekiel 29 ff.). They too must go. In a passage of great literary power, which reveals the imaginative genius of Ezekiel, he describes the brilliance of Tyre, the range of her commerce, the pity and terror inspired by her (contemplated) fall.

Ezekiel 25-32. Oracles against the Foreign Nations. Ezekiel's denunciations (Ezekiel 1-24) are now over; with the news of the fall of Jerusalem his prophecies of restoration will begin (Ezekiel 33-48). But before Israel is restored, those who are opposed to her, and to the Divine purpose which is so mysteriously bound up with her, must be cleared out of the way. Appropriately therefore, at this point come the oracles against the foreign nations—first the near neighbours who had insulted and harassed her, then those more distant and powerful. These oracles, however, were not written between the beginning and the end of the siege; some of them clearly imply the fall of the city (cf. Ezekiel 25:3). But they are appropriately inserted here, as preliminary to the restoration.

Verses 1-26
Ezekiel 30. The Desolation of Egypt.—The interrupted denunciation of Egypt is resumed. The neighbours and allies will be involved in her ruin, which is to be effected by Nebuchadrezzar and his "terrible" army (Ezekiel 30:1-12). (In Ezekiel 30:5, for "Put and Lud" see Ezekiel 27:10 : for "mingled people" read "Arabians." For "Cub," read "Lub" = Lybians; and for the next clause read "the Cretans.")

The collapse of Egypt is then described in detail, the towns which are singled out for special mention being all of religious, political, or military importance (Ezekiel 30:13-19). (In Ezekiel 30:13, the LXX omits the clause referring to "idols," and rightly reads "magnates" for "images." Noph (Isaiah 19:13*) = Memphis (near Cairo), capital of Lower Egypt. Pathros = Upper Egypt. Zoan (Isaiah 19:11*), on the second easterly arm of the Nile. No (Nahum 3:8*) = Thebes, capital of Upper Egypt. Sin = Pelusium. on eastern frontier. Aven should be On = Heliopolis. Pi-beseth = Bubastis, in Lower Egypt, like On. Tehaphnehes, a fortress near Pelusium. In Ezekiel 30:18, for "yokes" read "sceptres.")

The next oracle (Ezekiel 30:20-26) announces that the threat has already been partially fulfilled. Nebuchadrezzar, who is really Yahweh's servant and wields Yahweh's sword (cf. Ezekiel 21:3) has already broken one arm of Pharaoh, so that it can no longer hold the sword—an allusion apparently to Egypt's unsuccessful attempt to relieve the beleaguered Jerusalem (cf. Jeremiah 37:5). All these experiences are designed to teach Egypt the power and character of Yahweh. (In Ezekiel 30:21, roller = bandage.)
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Introduction
Oracles against Ammon (Ezekiel 25:1-7), Moab (Ezekiel 25:8-11) Edom (Ezekiel 25:12-14), Philistia (Ezekiel 25:17).—All of these petty powers were ancient hereditary enemies of Israel. Their enmity dated back to the days before the monarchy, and in the recent disasters and sorrows of Israel had expressed itself in violent and malicious ways. The Ammonites had instigated the treacherous murder of Gedaliah, the Jew whom the Babylonians had appointed governor of Judah (Jeremiah 40:14). The Edomites had behaved with savage malice in the day of Jerusalem's distress (Psalms 137:7), as also had the Ammonites, who stamped and shouted for joy (Ezekiel 25:3; Ezekiel 25:6). The fate of them all is to be desolation and destruction—in the case of the Ammonites and Moabites at the hands of "the children of the east," i.e. the nomads of the Arabian desert; in the case of Edom, significantly enough at the hands of Israel herself: in the case of the Philistines the agent of the Divine vengeance is left vague. All these nations will thus be taught "that I am Yahweh," the mighty Yahweh, not the weak God they had taken Him to be, as they contemplated the fate of His people. The saying of Moab in Ezekiel 25:8 implies that Judah had claimed a certain pre-eminence (cf. Deuteronomy 4:32 ff.); in her noblest representatives she was beyond all question the spiritual superior of all her neighbours. (In Ezekiel 25:9 read "from the cities of its border to the glory of the land"; the three cities mentioned are all N. of the Amon. Ezekiel 25:13, Teman in north, Dedan in south of Edom. Ezekiel 25:16, Cherethites (p. 56), a Philistine tribe.)

Ezekiel 26-28. Oracle against Tyre.—From Israel's petty neighbours with their petty spite, Ezekiel turns to the great empires of Tyre (Ezekiel 26 ff.) and Egypt (Ezekiel 29 ff.). They too must go. In a passage of great literary power, which reveals the imaginative genius of Ezekiel, he describes the brilliance of Tyre, the range of her commerce, the pity and terror inspired by her (contemplated) fall.

Ezekiel 25-32. Oracles against the Foreign Nations. Ezekiel's denunciations (Ezekiel 1-24) are now over; with the news of the fall of Jerusalem his prophecies of restoration will begin (Ezekiel 33-48). But before Israel is restored, those who are opposed to her, and to the Divine purpose which is so mysteriously bound up with her, must be cleared out of the way. Appropriately therefore, at this point come the oracles against the foreign nations—first the near neighbours who had insulted and harassed her, then those more distant and powerful. These oracles, however, were not written between the beginning and the end of the siege; some of them clearly imply the fall of the city (cf. Ezekiel 25:3). But they are appropriately inserted here, as preliminary to the restoration.

Verses 1-18
Ezekiel 31. Fallen is the Mighty Cedar.—In this striking poem, Pharaoh (= Egypt) is likened to a cedar of surprising height and beauty, fed by the waters of the deep (i.e. the Nile) and giving shelter to birds and beasts (i.e. protection to dependent peoples). For beauty, height, luxuriance no tree (= nation) could compare with it—it was the envy of all (Ezekiel 31:1-9). (In Ezekiel 31:3 delete "the Assyrian," and read simply, "there was a cedar," etc. For "thick boughs" read "clouds" with LXX. In Ezekiel 31:4 for "the trees of the field," read "its soil.")

But the mighty Nebuchadrezzar, with his terrible army, will send it crashing with a blow, boughs and branches will be scattered over mountain and valley, those whom once it sheltered will sit in triumph on its ruins; and its fate will serve as a warning to others not to lift themselves haughtily (Ezekiel 31:10-14). (In Ezekiel 31:12 watercourses = ravines. In Ezekiel 31:14 the trees = nations.)

Ezekiel 31:15-18. Its fall would be widely mourned—by Lebanon, on which it grew, and by the waters, which nourished it. Others fainted away at the thought that the like might happen to themselves. The trees (i.e. the other dead nations) in the underworld would be "comforted" to find this mighty cedar (Egypt) sharing their fate. Thus would this incomparable tree—Pharaoh and his multitude—be brought down: like the unburied slain they would lie dishonoured in the underworld. (In Ezekiel 31:15 omit "I covered," and read, "I caused the deep to mourn for him." Ezekiel 31:16. "Hell," i.e. Sheol, the underworld. Ezekiel 31:17. "They that were his arm," read perhaps "his helpers." Ezekiel 31:18. Circumcision was important in Egypt: this explains the peculiar horror of their fate in Sheol.)
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Introduction
Oracles against Ammon (Ezekiel 25:1-7), Moab (Ezekiel 25:8-11) Edom (Ezekiel 25:12-14), Philistia (Ezekiel 25:17).—All of these petty powers were ancient hereditary enemies of Israel. Their enmity dated back to the days before the monarchy, and in the recent disasters and sorrows of Israel had expressed itself in violent and malicious ways. The Ammonites had instigated the treacherous murder of Gedaliah, the Jew whom the Babylonians had appointed governor of Judah (Jeremiah 40:14). The Edomites had behaved with savage malice in the day of Jerusalem's distress (Psalms 137:7), as also had the Ammonites, who stamped and shouted for joy (Ezekiel 25:3; Ezekiel 25:6). The fate of them all is to be desolation and destruction—in the case of the Ammonites and Moabites at the hands of "the children of the east," i.e. the nomads of the Arabian desert; in the case of Edom, significantly enough at the hands of Israel herself: in the case of the Philistines the agent of the Divine vengeance is left vague. All these nations will thus be taught "that I am Yahweh," the mighty Yahweh, not the weak God they had taken Him to be, as they contemplated the fate of His people. The saying of Moab in Ezekiel 25:8 implies that Judah had claimed a certain pre-eminence (cf. Deuteronomy 4:32 ff.); in her noblest representatives she was beyond all question the spiritual superior of all her neighbours. (In Ezekiel 25:9 read "from the cities of its border to the glory of the land"; the three cities mentioned are all N. of the Amon. Ezekiel 25:13, Teman in north, Dedan in south of Edom. Ezekiel 25:16, Cherethites (p. 56), a Philistine tribe.)

Ezekiel 26-28. Oracle against Tyre.—From Israel's petty neighbours with their petty spite, Ezekiel turns to the great empires of Tyre (Ezekiel 26 ff.) and Egypt (Ezekiel 29 ff.). They too must go. In a passage of great literary power, which reveals the imaginative genius of Ezekiel, he describes the brilliance of Tyre, the range of her commerce, the pity and terror inspired by her (contemplated) fall.

Ezekiel 25-32. Oracles against the Foreign Nations. Ezekiel's denunciations (Ezekiel 1-24) are now over; with the news of the fall of Jerusalem his prophecies of restoration will begin (Ezekiel 33-48). But before Israel is restored, those who are opposed to her, and to the Divine purpose which is so mysteriously bound up with her, must be cleared out of the way. Appropriately therefore, at this point come the oracles against the foreign nations—first the near neighbours who had insulted and harassed her, then those more distant and powerful. These oracles, however, were not written between the beginning and the end of the siege; some of them clearly imply the fall of the city (cf. Ezekiel 25:3). But they are appropriately inserted here, as preliminary to the restoration.

Verses 1-16
Ezekiel 32:1-16. The Dirge over Pharaoh.—A dirge is now sung over Pharaoh, in which he is likened, as before (Ezekiel 29:3), to a crocodile—brutal and turbulent; but Yahweh will catch him in His net, and hurl his huge dripping carcase over mountain and valley, to be devoured by beasts and birds. Pharaoh, the brilliant luminary (the figure changes here), shall be extinguished; and other nations, when they behold Egypt's fate, shall tremble at the thought that the like may happen to themselves. All this means in plain terms (Ezekiel 32:11-15) that Egypt will be devastated by the king of Babylon. (Ezekiel 32:2. The opening words of the dirge are obscure: either "thou didst liken thyself to a young lion, etc., but art only a river monster"; or "a young lion . . . is come upon thee." "Rivers" should perhaps be nostrils, and the reference to blowing water. Ezekiel 32:6 should perhaps read, "I will water the land with thine outflow"—blood being a correct gloss. Ezekiel 32:9, for "destruction" read (LXX) "captives." Ezekiel 32:14 means that the land, being desolated (Ezekiel 32:15), will be absolutely still—it and its waters).

Verses 17-32
Ezekiel 32:17-32. The Descent of Egypt to the Lower World.—This, the last oracle against Egypt, is unusually fascinating, whether we consider its sombre imagination, its literary power, or its religious importance. It describes the descent of Pharaoh and his multitude to the underworld, and the ironical welcome (cf. Isaiah 14:9 f.) which they there receive from the heroes of the olden time. There appear to be two divisions in Sheol—one for those heroes who have been honourably buried, the other for such as the uncircumcised and those who have enjoyed no funeral rites. In that world the national distinctions of this live on. Significantly enough, seven nations are mentioned, four great and three small—Assyria, Elam (south of Assyria), Meshech and Tubal (cf. Ezekiel 27:13), Edom, the North (perhaps the Syrians), and Zidon—and each is in a place by itself, the graves of the people grouped round the grave of their king. The mighty warriors of old who went down to Sheol with their armour, and are still recognisable by their swords and shields (Ezekiel 32:27), greet the newcomers with the words, "Descend ye, lie ye down with the uncircumcised" (Ezekiel 32:21 : so LXX). But the power of them all is departed: so terrible as they were in this world, they are terrible no more (cf. Isaiah 14:10): and Pharaoh is "comforted" (cf. Ezekiel 31:16) to find that they too are in the pit. The weird effect of the passage is heightened by the repetitions. (The last half of Ezekiel 32:20 is obscure. In Ezekiel 32:27 for "uncircumcised" read "olden time" with LXX and for "iniquities" read "shields." In Ezekiel 32:32 for "I have put" read "he put.")
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Introduction
Ezekiel 33-39. Changes and Preparations Necessary for the Blessed Future. Now that the security of Israel for the days to come is guaranteed by the destruction of the foreign nations, the mood of the prophet changes—the old rebellious house" (Ezekiel 2:5) gives place to "the children of my people" (Ezekiel 33:2)—and he passes on to his programme of reconstruction. The turning-point is constituted by the definite announcement of the fall of Jerusalem brought to Babylon by one who had escaped (Ezekiel 33:21). Ezekiel's gloomy threats, so long ignored or disbelieved, have at last been fulfilled; his prophetic reputation is confirmed; and he is now free to utter his message of hope and promise, to prepare his people, and to help them to prepare themselves, for the blessed future, with its restoration and reorganisation of Israel, which he so confidently anticipates. The first and fundamental item on his programme is the

Verses 1-33
Need of a Deepened Sense of Personal Responsibility (Ezekiel 33), and this alike for himself and his hearers.

Ezekiel 33:1-9. He feels that he is responsible for them, and that they are responsible for themselves. He compares himself, as once before (Ezekiel 3:16-21), to a watchman whose duty is to raise the alarm in case of impending danger; so it is his, in view of the crisis, to care for and warn individual souls.

Ezekiel 33:10-20. But the people are despondent, stupefied by the news of the fall of the city (Ezekiel 33:21), sullenly at last admitting their guilt, but believing themselves to lie under the irrevocable ban of their past. This is the mood which Ezekiel sets himself strenuously to combat. This he does by telling them (a) that God is gracious and yearns not for the destruction but for the conversion of the sinner; (b) that the important thing is not what a man has been, but what he is and what he allows himself to become; (c) that it is possible for him to "turn" and live, and that, when once he has been warned, the responsibility is his, so that it is idle to challenge the Divine ways as inequitable. In all this there is surely a very real gospel (cf. with the whole passage, ch. 18).

Ezekiel 33:21-29. This message of comfort to the exiles stands in striking contrast with the word of doom announced against those who were allowed to remain in occupation of Judah after the fall of the city. News of this event, which reached the exiles six months after it took place, confirmed Ezekiel's predictions, established his reputation as a true prophet (Ezekiel 33:30), and enabled him to declare his message from this time on without sense of restraint. Those in the homeland whom he denounces regarded themselves as the children of Abraham, and true heirs of the land. But their violent and immoral life (the mention of the "sword" in Ezekiel 33:26 perhaps points to their being implicated in the assassination of Gedaliah; cf. Jeremiah 41) shows that they are no true children of Abraham: and they will pay the penalty in another desolating invasion of the land (a threat fulfilled by the invasion of 581 B.C.; cf. Jeremiah 52:30).

Ezekiel 33:30-33. A vivid picture is here presented of the popularity now enjoyed by Ezekiel, and of the pleasant impression he made. But he is too earnest to be misled by these things; for, though the people listen, they do not heed. Lies are in their mouths (so LXX in Ezekiel 33:31) and their heart is set on gain: and once again they will learn how true his stern word has been.
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Introduction
Ezekiel 33-39. Changes and Preparations Necessary for the Blessed Future. Now that the security of Israel for the days to come is guaranteed by the destruction of the foreign nations, the mood of the prophet changes—the old rebellious house" (Ezekiel 2:5) gives place to "the children of my people" (Ezekiel 33:2)—and he passes on to his programme of reconstruction. The turning-point is constituted by the definite announcement of the fall of Jerusalem brought to Babylon by one who had escaped (Ezekiel 33:21). Ezekiel's gloomy threats, so long ignored or disbelieved, have at last been fulfilled; his prophetic reputation is confirmed; and he is now free to utter his message of hope and promise, to prepare his people, and to help them to prepare themselves, for the blessed future, with its restoration and reorganisation of Israel, which he so confidently anticipates. The first and fundamental item on his programme is the

Verses 1-10
Ezekiel 34:1-10. Importance of Good Government.—But besides moral excellence on the part of its citizens (Ezekiel 33) a state needs good government. This chapter is a very severe indictment of the rulers or kings of Israel in the past, who are compared to shepherds—and the figure is maintained throughout the chapter—that have neglected or abused the flock. Governors should govern in the interests of the governed; but those "shepherds" had used their power to feed themselves and not the flock—they are even compared in Ezekiel 34:10 to ravenous beasts (notice "mouth"). It was this misgovernment that in part accounted for the miseries, the defeats, the exile of Israel.

Verses 11-16
Ezekiel 34:11-16. Therefore these evil shepherds must be replaced by none other than Yahweh Himself, the great Shepherd of the sheep, who will lovingly tend them, and seek them out on the dark and cloudy day, and bring them back (i.e. from exile) to their own true pasture-land. (In Ezekiel 34:16 for "destroy" read, with LXX watch over.")

Verses 17-22
Ezekiel 34:17-22. But among the flock there were differences too, the strong (i.e. the rich) treating the weak with selfishness and brutality. This too will end.

Verses 23-31
Ezekiel 34:23-31. In the coming days, while Yahweh will indeed be chief Shepherd, there will still be an earthly shepherd, to correspond to the old order of evil shepherds: in plain words, the monarchy will continue, but the monarch will have a real shepherd heart. His title, "my servant David," by no means implies the resurrection of the dead king of the olden times, but only a succession (or the first of a succession) of rulers continuing the Davidic line, or possibly even only one who will rule in the spirit and power of David. Instead of the divided kingdom, whose component parts (Israel and Judah) had run their parallel and sometimes hostile course for centuries, will be the united kingdom, under one shepherd, i.e. one king. Then will come the glorious Messianic days, the "covenant of peace" or welfare, whose leading features will be the fertility of the land, the extirpation of its wild beasts, the security of its people from native and foreign oppressors. (Ezekiel 34:26. "My hill" = Zion. But perhaps we should read, "I will give showers of rain in their season.")
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Introduction
Ezekiel 33-39. Changes and Preparations Necessary for the Blessed Future. Now that the security of Israel for the days to come is guaranteed by the destruction of the foreign nations, the mood of the prophet changes—the old rebellious house" (Ezekiel 2:5) gives place to "the children of my people" (Ezekiel 33:2)—and he passes on to his programme of reconstruction. The turning-point is constituted by the definite announcement of the fall of Jerusalem brought to Babylon by one who had escaped (Ezekiel 33:21). Ezekiel's gloomy threats, so long ignored or disbelieved, have at last been fulfilled; his prophetic reputation is confirmed; and he is now free to utter his message of hope and promise, to prepare his people, and to help them to prepare themselves, for the blessed future, with its restoration and reorganisation of Israel, which he so confidently anticipates. The first and fundamental item on his programme is the

Verses 1-15
Ezekiel 35 f. The Occupation of the Land.—Indispensable to the restoration of Israel is the possession of Canaan—Israel's land and Yahweh's land (Ezekiel 35:10).

Ezekiel 35 f. The Destruction of Edom.—The land had at the time been threatened, if not actually overrun, by the Edomites (Ezekiel 35:2; Mount Seir=Edom), between whom and Israel there had been from time immemorial a persistent hereditary feud (Ezekiel 35:5; cf. Genesis 27:40). Possibly the land, including the old northern and southern kingdoms (Ezekiel 35:10), had been given (Ezekiel 35:12) by Nebuchadrezzar in return for the support Edom had rendered to the Babylonians at the siege of Jerusalem (Psalms 137:7). The restoration of Israel must, therefore, be guaranteed by the destruction of Edom (cf. Ezekiel 25:12-14). But this destruction is morally justified on three grounds: (a) by Edom's cruel and ineradicable antipathy to Israel (Ezekiel 35:5); (b) by her occupation of Israel's soil and her implicit challenge of Yahweh (Ezekiel 35:10); (c) by her blasphemous pride. Her penalty is, therefore, to be desolation, utter and irrevocable; and by her extinction the way is cleared for Israel.
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Introduction
Ezekiel 33-39. Changes and Preparations Necessary for the Blessed Future. Now that the security of Israel for the days to come is guaranteed by the destruction of the foreign nations, the mood of the prophet changes—the old rebellious house" (Ezekiel 2:5) gives place to "the children of my people" (Ezekiel 33:2)—and he passes on to his programme of reconstruction. The turning-point is constituted by the definite announcement of the fall of Jerusalem brought to Babylon by one who had escaped (Ezekiel 33:21). Ezekiel's gloomy threats, so long ignored or disbelieved, have at last been fulfilled; his prophetic reputation is confirmed; and he is now free to utter his message of hope and promise, to prepare his people, and to help them to prepare themselves, for the blessed future, with its restoration and reorganisation of Israel, which he so confidently anticipates. The first and fundamental item on his programme is the

Verses 1-15
Ezekiel 36:1-15. The Restoration and Renewal of Israel's Land.—This chapter is brilliant with hope and promise. First comes a fine apostrophe (Ezekiel 36:1-15), tremulous with emotion (cf. Ezekiel 36:4), to the mountain land of Israel (contrast ch. 6). Mocked and desolated as it had been by the enemy, and especially by Edom, Yahweh, whose own honour has been involved in these insults to His land, solemnly vows that the enemy shall be overtaken by the doom which they had brought upon Israel (Ezekiel 36:1-7). His favour, however, would restore Israel's mountain land, which, in the near future (Ezekiel 36:8) would be more fertile, prosperous, and populous than ever before. Never again, as in the days gone by, would she devour her people (Ezekiel 36:13) by war, or pestilence, or infertility (Ezekiel 36:8-15). (For "to cast it out" in Ezekiel 36:5, read perhaps "to possess it.") At this point the vision of the renewed land glides naturally into a vision of the renewed people, thus preparing the way for ch. 37.

Verses 16-38
Ezekiel 36:16-38. The Cleansing and Renewing of the People.—This is a passage of peculiar interest and importance, carrying us as it does far into the mind and theology of Ezekiel. First, we are reminded that Israel's sins—of bloodshed (whether child sacrifice or judicial murder) and idolatry—had obliged Yahweh to drive them into exile. In this way they had "profaned His holy name among the nations," who, according to ancient notions, naturally regarded Him as a worthless God, because apparently weak and unable to protect His people. To vindicate His holiness, therefore, and to reassert His reputation, as it were, in the eyes of a world which misunderstands Him and fails to recognise the moral reasons for His temporary rejection of Israel, He decrees and arranges for her restoration to her own land. But the significant thing in Ezekiel is that He is said to do this not out of love for Israel, but for His holy name's sake, i.e. to vindicate His character which has been aspersed and misunderstood (Ezekiel 36:17-23).

But for this restoration the people must be worthily prepared: (a) by the forgiveness of their sins—symbolised by the cleansing water (Ezekiel 36:25); (b) by the gift of the new heart or spirit (i.e. disposition or nature), impressionable, responsive to the Divine appeal, obedient to the Divine demands (Ezekiel 36:26 f.). Then the whole country will be blessed with fertility; and this marvellous transformation of the situation, this expression of Yahweh's unmerited grace, has the double effect of leading Israel to loathe herself for her sins (Ezekiel 36:31) and the surrounding nations to recognise the sublime power of Yahweh (Ezekiel 36:35 f.). With the population of the land reduced, and many in exile, so brilliant a prospect seemed remote enough; but to meet this mood of dejection, the prophet promises that in those days men will be as numerous as the sheep that flock into Jerusalem for sacrifice at the sacred festivals.
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Introduction
Ezekiel 33-39. Changes and Preparations Necessary for the Blessed Future. Now that the security of Israel for the days to come is guaranteed by the destruction of the foreign nations, the mood of the prophet changes—the old rebellious house" (Ezekiel 2:5) gives place to "the children of my people" (Ezekiel 33:2)—and he passes on to his programme of reconstruction. The turning-point is constituted by the definite announcement of the fall of Jerusalem brought to Babylon by one who had escaped (Ezekiel 33:21). Ezekiel's gloomy threats, so long ignored or disbelieved, have at last been fulfilled; his prophetic reputation is confirmed; and he is now free to utter his message of hope and promise, to prepare his people, and to help them to prepare themselves, for the blessed future, with its restoration and reorganisation of Israel, which he so confidently anticipates. The first and fundamental item on his programme is the

Verses 1-14
Ezekiel 37:1-14. The Resurrection of the People.—Those fair ideals, however, cannot abolish the melancholy reality. The truth is that the exiled people are as good as dead and in their graves (Ezekiel 37:11 f.). Over their despondent words the imagination of Ezekiel broods till once, in an ecstatic mood (Ezekiel 37:1), he seemed to see a valley filled with bones, multitudinous, dry, and loosely scattered—for they have not even the coherence of skeletons—so that there seemed no promise or possibility of life. He hears a Divine voice—it is the voice of his own heart—asking, "Can these bones live?" and gradually it is borne in upon him that the resuscitation of the national life is not beyond the power of God. If the breath of the Divine life be breathed through it, then the people may yet rise to their feet. It is of deep significance that the Divine resuscitating word has to be spoken by the prophet himself. This is historically true of the place of Ezekiel in the revival of Jewish nationalism, and profoundly suggestive also of the place of the modern preacher in national life. With weird dramatic power the quickening of the dead valley is described, step by step, until the once dry bones, brought together, clothed with flesh and vivified by the mysterious power of God, stand like an organised army—a telling symbol, as Ezekiel 37:12-14 explain, of the coming revival of Israel's national life, and her restoration to her own land. (The mystery of this powerful passage is heightened by the use of the same word in Hebrew for wind, breath, and spirit.)

Ezekiel 37:15-28. But the nation, thus quickened and restored, must be divided no more into two kingdoms (Judah and Israel) as it had been since the rupture in 937 B.C. The unity, so dear to the prophet's heart, is symbolically indicated by joining one stick marked "Judah and the associated tribes" (i.e. Benjamin and Simeon) to another marked. "Joseph, i.e. Ephraim and the associated tribes" of the northern kingdom. Just as there is to be one undivided kingdom, so there must be one king, ruling in the spirit and power of David, over a cleansed and obedient people, devoted to the true religion, and abhorring idolatry. The land will be theirs for ever and the dynasty everlasting; and the guarantee of the "covenant of peace" between Israel and her God will be the presence of His sanctuary in the midst of them, which would prove to the world at large that Yahweh had "sanctified" them, i.e. chosen them out of all nations and set them apart. (In Ezekiel 37:23, for "dwelling places," read, with LXX, "backslidings." With Ezekiel 37:24; cf. Ezekiel 34:23.)

Ezekiel 38 f. The Final Triumph of Yahweh and Establishment of Israel.—Now that Israel is regenerated and restored, and her nearer neighbours annihilated, her future security might seem to be guaranteed, and the power, "holiness," uniqueness, and Godhead of Yahweh abundantly and permanently vindicated. But another act in the great drama of revelation and redemption has yet to take place. The more distant heathen peoples must also be brought to the conviction that Yahweh is Lord. So they are represented—and in this Ezekiel is unique—as at some future day attacking the holy land and perishing to a man ingloriously. Thus Israel's future is permanently guaranteed and Yahweh's uniqueness vindicated.
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Introduction
Ezekiel 33-39. Changes and Preparations Necessary for the Blessed Future. Now that the security of Israel for the days to come is guaranteed by the destruction of the foreign nations, the mood of the prophet changes—the old rebellious house" (Ezekiel 2:5) gives place to "the children of my people" (Ezekiel 33:2)—and he passes on to his programme of reconstruction. The turning-point is constituted by the definite announcement of the fall of Jerusalem brought to Babylon by one who had escaped (Ezekiel 33:21). Ezekiel's gloomy threats, so long ignored or disbelieved, have at last been fulfilled; his prophetic reputation is confirmed; and he is now free to utter his message of hope and promise, to prepare his people, and to help them to prepare themselves, for the blessed future, with its restoration and reorganisation of Israel, which he so confidently anticipates. The first and fundamental item on his programme is the

Verses 1-23
Ezekiel 38. Gog's Invasion (Ezekiel 38:1-9), Design (Ezekiel 38:10-16), and Destruction (Ezekiel 38:17-23).—Gog, of the land of Magog, seems from the names of the peoples that follow (cf. Ezekiel 27:13) to represent the mysterious hordes of the north, and were probably suggested to Ezekiel by the Scythian invasion (cf. Ezekiel 39:3) of Western Asia about 630 B.C. He, with a confederacy of peoples from the extreme south (Ezekiel 27:10; Ezekiel 27:14 : Gomer = Cimmerians or Cappadocians), is summoned by Yahweh to swoop down upon the land of Israel, which has long since recovered from her desolation and is now enjoying security and prosperity. (In Ezekiel 38:8, "visited" = "mustered for service.")

Ezekiel 38:10-16. The security is pictorially suggested by the defenceless condition of the cities, which are without walls, bars, or gates. This is Gog's opportunity, and he comes against Israel with Arab slave dealers in his train (cf. Ezekiel 27:15; Ezekiel 27:22) and thoughts of plunder and destruction in his heart, lured all unwittingly by Yahweh to his own destruction, which will redound to the glory of Yahweh. (In Ezekiel 38:12, for "thine hand" read, with LXX, "my hand." In Ezekiel 38:13, for "young lions" read "traders" or perhaps "Cyprians." In Ezekiel 38:14, for "know it" read, with LXX, "bestir thyself.")

Ezekiel 38:17-23. This experience is in fulfilment of earlier prophecies—Ezekiel may be thinking of prophecies like Zephaniah 1, Jeremiah 3-6, with their intimations of Scythian invasion. Then, when those motley hordes were gathered on the soil of Israel, there would come a fearful earthquake and Yahweh would send every sort of terror (so, with LXX, should be read the first clause of Ezekiel 38:21)—the terrors being elaborated in Ezekiel 38:22—which would inspire those alien hosts with supernatural panic culminating in their mutual destruction. Thus would Yahweh's greatness and "holiness" be revealed before all the world.
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Introduction
Ezekiel 33-39. Changes and Preparations Necessary for the Blessed Future. Now that the security of Israel for the days to come is guaranteed by the destruction of the foreign nations, the mood of the prophet changes—the old rebellious house" (Ezekiel 2:5) gives place to "the children of my people" (Ezekiel 33:2)—and he passes on to his programme of reconstruction. The turning-point is constituted by the definite announcement of the fall of Jerusalem brought to Babylon by one who had escaped (Ezekiel 33:21). Ezekiel's gloomy threats, so long ignored or disbelieved, have at last been fulfilled; his prophetic reputation is confirmed; and he is now free to utter his message of hope and promise, to prepare his people, and to help them to prepare themselves, for the blessed future, with its restoration and reorganisation of Israel, which he so confidently anticipates. The first and fundamental item on his programme is the

Verses 1-10
Ezekiel 39:1-10. Gog's Destruction and Burial.—This chapter does little more than repeat, with variations, the message of the last. The slain hordes lie thick upon Israel's mountains and fields, to be devoured by beasts and birds. Yahweh, whose power is not limited to His own land, will send His destructive fire upon the enemy's land and his islands in the Black (or Mediterranean?) Sea. This is the great day (Ezekiel 39:8) of which the prophets have spoken, and its doings will convince the world of the uniqueness of Israel's God. So great would be the destruction that Israel, which was poor in wood, would find weapons enough of the invaders to burn as fuel for seven years. Thus the spoilers would be spoiled—a precious thought to later Judaism, as we see from the sanguinary and vindictive temper of the Book of Esther.

Verses 11-16
Ezekiel 39:11-16. To cleanse the holy land from the defilement caused by the corpses of these heathen hordes, the common people were to spend seven months in collecting and burying them, in a place appointed for that purpose east of the Dead Sea; and after that, to ensure the absolute holiness of the land, permanent officials were to be appointed to go through it scrupulously marking every spot where even a bone was found—that it might be buried in the proper place, and the land cleansed of all defilement. (In Ezekiel 39:11 after "place" add, with LXX, "of renown." For "of them that pass through," read with different pointing "of the Abarim," i.e. some valley at the N.E. corner of the Dead Sea. For "it shall stop, etc." we should perhaps read, "and they—the Israelites—shall close (the mouth of) the valley." Hamon means multitude. In Ezekiel 39:14 omit "them that pass through." The first half of Ezekiel 39:16 is obscure.)

Verses 17-20
Ezekiel 39:17-20. Ezekiel's imagination, never weary of contemplating the destruction of those alien hordes, now pictures them as a sacrifice, to devour which Yahweh invites the birds and beasts, who gorge themselves with their flesh and blood.

Verses 21-29
Ezekiel 39:21-29.-The Purpose of the Judgment.—The effect of this decisive judgment is to bring glory to Yahweh's name: for the world must now see that it is not His impotence but His horror of sin that accounts for the calamities and exile of His people. But now their redemption is complete: they will forget (rather than "bear" in Ezekiel 39:26) the shame of bygone days, and they will live secure and blessed in their own land for ever, because Yahweh has put His spirit within them. The way is now completely prepared for the reconstruction with which the book closes (Ezekiel 40-48).
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Introduction
Ezekiel 40-48. Religious Organisation of the People in the Messianic Days.

To a modern taste these chapters, crowded with architectural and ritual detail, may seem dreary and irrelevant: to Ezekiel they are the real climax of his book, the crown as well as the conclusion of all his literary and religious activity. The past had been stained with the record of innumerable sins against the holiness of Yahweh (Ezekiel 16, etc.)—His ritual no less than His ethical holiness: that must be made for ever impossible. As the God is holy, so must the people and the land be holy, and to a man of Ezekiel's priestly temper, that can be secured only by a definitely organised religious constitution and by a minutely prescribed ritual. Already we have seen how scrupulously the land was swept clean of whatsoever defiled it (Ezekiel 39:11-16) after the terrific assault of Gog and his hordes: this is significant of the punctilious purity which must everywhere prevail, and most of all in the formal worship of the sanctuary. True, the people of the latter days will be in possession of the spirit (Ezekiel 39:29); but spirit must express itself, and the expression must be correct. In this Ezekiel furnishes a very striking contrast to the severe spirituality of Jeremiah (cf. Jeremiah 3:16; Jeremiah 31:33).

Two considerations should be steadily held before the mind in pursuing one's way through the labyrinthine detail which seems to stand in so little real relation to pure and undefiled religion. (a) One is supplied by the very last phrase of the book—"Yahweh is there" (Ezekiel 48:35). This is the name of the holy city whose Temple, worship, and ministers are described with so thorough and faithful a minuteness. He is there—there, and nowhere else with the same completeness, i.e. among the people whose whole life and worship and approach to God are regulated by the standards laid down by His inspired prophet. This broad principle explains and controls the detail, and helps us to approach it more sympathetically, when we see the faith and hope, the devotion and enthusiasm by which it is inspired. (b) This whole section, ordaining the conditions by which the people and priests may maintain the requisite holiness and so make it possible for their holy God to return and dwell among them, is most fully appreciated when it is seen as the happy counterpart of the stern chapters 8-11 with their vivid descriptions of the base idolatries of Israel, and the solemn departure of Yahweh which those idolatries had occasioned. The lurid past is gone, and already Ezekiel beholds the dawning light of the radiant future, when it may be said of the people, "Yahweh dwells among them," and of the city, "Yahweh is there." The uninviting detail is lit with the presence of the God who had once withdrawn because His holiness had been insulted, but who has returned to abide with His people for evermore, because they know and do His holy will, as thus revealed.

The section is of great importance in the criticism of the Pentateuch, and for the historical reconstruction of the development of OT. Without going into detail, suffice it here to say broadly that the legislation here sketched is an advance on Dt., and prepares the way for the more elaborate legislation of the so-called Priestly Code (P) embodied in the Book of Lev. and the cognate sections of Ex. and Nu. This entirely agrees with what we know of the dates of the other codes. There are excellent reasons for believing that the Deuteronomic legislation was promulgated in the seventh century B.C. (621) and the Priestly Code in the fifth. Ezekiel's sketch comes between—in the sixth: its date, to be precise, is 572 (401). It is his last legacy to his people, conceived in the maturity of his power, elaborated with superlative accuracy, instinct with practical wisdom, and destined to exercise an immeasurable influence over the subsequent religious development of his people. See further pp. 46f., 129, 131.

Ezekiel 47, 48. The Holy Land, its Beauty, Boundaries, and Divisions.

Now that the Temple and its worship, which are indispensable to the welfare of the land, have been described, Ezekiel directs his parting glance to the land itself, introducing his description with a beautiful and suggestive picture, particularly refreshing after the long stretch of minute ceremonial detail, of the life-giving stream that flowed from the heart of the sanctuary. The clearness and keenness with which the prophet's imagination is working, comes out in the frequent repetition of the word "Behold."

Verses 1-4
Ezekiel 40-48. The Temple.

Ezekiel 40:1-4. It is worthy of note that the sketch starts with the old familiar phrases "the hand of Yahweh was upon me" and "in the visions of God" (cf. Ezekiel 1:1-3). These phrases point to an ecstatic experience. It is highly improbable, though we need not say inconceivable, that the details of the sketch were flashed upon his inward eye in a trance. Doubtless for years his mind had been dwelling long and lovingly upon it; but there is nothing improbable in assuming that, in some sublime ecstasy, the vision rose before him as a whole, with all its parts compactly built together. It came to him on New Year's Day, when his heart would readily fill with hope and with thoughts of new beginnings. He seemed to be transported to the hill on which Jerusalem stood, only it seemed of far more than its natural height, and on it was the structure of the Temple, which itself looked like a city. He was accompanied by a supernatural guide, prepared to take the measurements of the building, and the prophet was instructed to declare to his people what he saw.

Verses 5-16
Ezekiel 40:5-16. He is first struck by a thick wall encircling the Temple. Steps led up to the eastern gateway which pierced the wall, and on each side of which were three guard-rooms.

Verses 17-27
Ezekiel 40:17-27. Through this he came into the great outer court, round which ran a pavement, with thirty chambers fronting on the pavement—probably for the use of the people in their celebration of the festal meals. On the northern and southern sides of the court there were gateways and guard-rooms similar to those on the east side.

Verses 28-37
Ezekiel 40:28-37. From the south gate of the outer court he crosses to another court gateway (reached by a flight of steps) which leads to another court—the south gateway of the inner court, which, like that of the outer court, had also guard-rooms on either side; and on the east and north side of the inner court were gateways precisely similar.

Verses 38-47
Ezekiel 40:38-47. By the (eastern?) gate (and possibly also the northern and southern) of this inner court was a chamber in which the burnt offering was washed. There were also tables on which the animals were slain and other tables on which the instruments of slaughter were placed. At the south there was a chamber for the Levitical priests who had the general charge of the Temple, and at the north another for the Zadokite priests who had more particularly charge of the altar which stood in the middle of the inner court and in front of the entrance to the Temple proper. (In Ezekiel 40:44 for "chambers for the singers" read, with LXX, "two chambers.")

Verse 48-49
Ezekiel 40:48 to Ezekiel 41:4. This consisted of three parts: (a) the porch—with a pillar on either side of it—reached by a flight of steps (Ezekiel 40:48 f.; in Ezekiel 40:49, for "eleven" read, with LXX, "twelve"); (b) the nave or large inner room beyond it (the "holy place"), whose name, "temple," was often applied to the whole structure; (c) beyond that the mysterious "most holy" place (half the length of the "holy place"), where Yahweh dwells, and only the supernatural guide (but not Ezekiel) is permitted to enter (Ezekiel 41:3 f.).
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Introduction
Ezekiel 40-48. Religious Organisation of the People in the Messianic Days.

To a modern taste these chapters, crowded with architectural and ritual detail, may seem dreary and irrelevant: to Ezekiel they are the real climax of his book, the crown as well as the conclusion of all his literary and religious activity. The past had been stained with the record of innumerable sins against the holiness of Yahweh (Ezekiel 16, etc.)—His ritual no less than His ethical holiness: that must be made for ever impossible. As the God is holy, so must the people and the land be holy, and to a man of Ezekiel's priestly temper, that can be secured only by a definitely organised religious constitution and by a minutely prescribed ritual. Already we have seen how scrupulously the land was swept clean of whatsoever defiled it (Ezekiel 39:11-16) after the terrific assault of Gog and his hordes: this is significant of the punctilious purity which must everywhere prevail, and most of all in the formal worship of the sanctuary. True, the people of the latter days will be in possession of the spirit (Ezekiel 39:29); but spirit must express itself, and the expression must be correct. In this Ezekiel furnishes a very striking contrast to the severe spirituality of Jeremiah (cf. Jeremiah 3:16; Jeremiah 31:33).

Two considerations should be steadily held before the mind in pursuing one's way through the labyrinthine detail which seems to stand in so little real relation to pure and undefiled religion. (a) One is supplied by the very last phrase of the book—"Yahweh is there" (Ezekiel 48:35). This is the name of the holy city whose Temple, worship, and ministers are described with so thorough and faithful a minuteness. He is there—there, and nowhere else with the same completeness, i.e. among the people whose whole life and worship and approach to God are regulated by the standards laid down by His inspired prophet. This broad principle explains and controls the detail, and helps us to approach it more sympathetically, when we see the faith and hope, the devotion and enthusiasm by which it is inspired. (b) This whole section, ordaining the conditions by which the people and priests may maintain the requisite holiness and so make it possible for their holy God to return and dwell among them, is most fully appreciated when it is seen as the happy counterpart of the stern chapters 8-11 with their vivid descriptions of the base idolatries of Israel, and the solemn departure of Yahweh which those idolatries had occasioned. The lurid past is gone, and already Ezekiel beholds the dawning light of the radiant future, when it may be said of the people, "Yahweh dwells among them," and of the city, "Yahweh is there." The uninviting detail is lit with the presence of the God who had once withdrawn because His holiness had been insulted, but who has returned to abide with His people for evermore, because they know and do His holy will, as thus revealed.

The section is of great importance in the criticism of the Pentateuch, and for the historical reconstruction of the development of OT. Without going into detail, suffice it here to say broadly that the legislation here sketched is an advance on Dt., and prepares the way for the more elaborate legislation of the so-called Priestly Code (P) embodied in the Book of Lev. and the cognate sections of Ex. and Nu. This entirely agrees with what we know of the dates of the other codes. There are excellent reasons for believing that the Deuteronomic legislation was promulgated in the seventh century B.C. (621) and the Priestly Code in the fifth. Ezekiel's sketch comes between—in the sixth: its date, to be precise, is 572 (401). It is his last legacy to his people, conceived in the maturity of his power, elaborated with superlative accuracy, instinct with practical wisdom, and destined to exercise an immeasurable influence over the subsequent religious development of his people. See further pp. 46f., 129, 131.

Ezekiel 47, 48. The Holy Land, its Beauty, Boundaries, and Divisions.

Now that the Temple and its worship, which are indispensable to the welfare of the land, have been described, Ezekiel directs his parting glance to the land itself, introducing his description with a beautiful and suggestive picture, particularly refreshing after the long stretch of minute ceremonial detail, of the life-giving stream that flowed from the heart of the sanctuary. The clearness and keenness with which the prophet's imagination is working, comes out in the frequent repetition of the word "Behold."

Verses 1-4
Ezekiel 40:48 to Ezekiel 41:4. This consisted of three parts: (a) the porch—with a pillar on either side of it—reached by a flight of steps (Ezekiel 40:48 f.; in Ezekiel 40:49, for "eleven" read, with LXX, "twelve"); (b) the nave or large inner room beyond it (the "holy place"), whose name, "temple," was often applied to the whole structure; (c) beyond that the mysterious "most holy" place (half the length of the "holy place"), where Yahweh dwells, and only the supernatural guide (but not Ezekiel) is permitted to enter (Ezekiel 41:3 f.).

Verses 5-11
Ezekiel 41:5-11. Round the north, west, and south sides were cells in three stories, thirty on each story, possibly for the accommodation of Temple furniture, gifts, etc.

Verses 12-14
Ezekiel 41:12-14. Behind the Temple, at the extreme west of the whole area enclosed by the wall, was a large building, the purpose of which is not given—it may have been used for storage. The Temple building, with the ground immediately surrounding it, was 100 cubits (about 150 feet) square.

Verses 15-26
Ezekiel 41:15-26. The interior of the Temple was boarded or panelled—no stone was to be seen—the walls were carved with double-faced cherubs and palm-trees. In front of the most holy place was a small altar of wood, apparently to be identified with the table of the shew-bread (in olden times regarded as food for the God). Between the holy and the most holy place were carved doors with swinging wings. (The meaning of the words in Ezekiel 41:15 and Ezekiel 41:26 rendered "galleries and thick beams" is very uncertain.)
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Introduction
Ezekiel 40-48. Religious Organisation of the People in the Messianic Days.

To a modern taste these chapters, crowded with architectural and ritual detail, may seem dreary and irrelevant: to Ezekiel they are the real climax of his book, the crown as well as the conclusion of all his literary and religious activity. The past had been stained with the record of innumerable sins against the holiness of Yahweh (Ezekiel 16, etc.)—His ritual no less than His ethical holiness: that must be made for ever impossible. As the God is holy, so must the people and the land be holy, and to a man of Ezekiel's priestly temper, that can be secured only by a definitely organised religious constitution and by a minutely prescribed ritual. Already we have seen how scrupulously the land was swept clean of whatsoever defiled it (Ezekiel 39:11-16) after the terrific assault of Gog and his hordes: this is significant of the punctilious purity which must everywhere prevail, and most of all in the formal worship of the sanctuary. True, the people of the latter days will be in possession of the spirit (Ezekiel 39:29); but spirit must express itself, and the expression must be correct. In this Ezekiel furnishes a very striking contrast to the severe spirituality of Jeremiah (cf. Jeremiah 3:16; Jeremiah 31:33).

Two considerations should be steadily held before the mind in pursuing one's way through the labyrinthine detail which seems to stand in so little real relation to pure and undefiled religion. (a) One is supplied by the very last phrase of the book—"Yahweh is there" (Ezekiel 48:35). This is the name of the holy city whose Temple, worship, and ministers are described with so thorough and faithful a minuteness. He is there—there, and nowhere else with the same completeness, i.e. among the people whose whole life and worship and approach to God are regulated by the standards laid down by His inspired prophet. This broad principle explains and controls the detail, and helps us to approach it more sympathetically, when we see the faith and hope, the devotion and enthusiasm by which it is inspired. (b) This whole section, ordaining the conditions by which the people and priests may maintain the requisite holiness and so make it possible for their holy God to return and dwell among them, is most fully appreciated when it is seen as the happy counterpart of the stern chapters 8-11 with their vivid descriptions of the base idolatries of Israel, and the solemn departure of Yahweh which those idolatries had occasioned. The lurid past is gone, and already Ezekiel beholds the dawning light of the radiant future, when it may be said of the people, "Yahweh dwells among them," and of the city, "Yahweh is there." The uninviting detail is lit with the presence of the God who had once withdrawn because His holiness had been insulted, but who has returned to abide with His people for evermore, because they know and do His holy will, as thus revealed.

The section is of great importance in the criticism of the Pentateuch, and for the historical reconstruction of the development of OT. Without going into detail, suffice it here to say broadly that the legislation here sketched is an advance on Dt., and prepares the way for the more elaborate legislation of the so-called Priestly Code (P) embodied in the Book of Lev. and the cognate sections of Ex. and Nu. This entirely agrees with what we know of the dates of the other codes. There are excellent reasons for believing that the Deuteronomic legislation was promulgated in the seventh century B.C. (621) and the Priestly Code in the fifth. Ezekiel's sketch comes between—in the sixth: its date, to be precise, is 572 (401). It is his last legacy to his people, conceived in the maturity of his power, elaborated with superlative accuracy, instinct with practical wisdom, and destined to exercise an immeasurable influence over the subsequent religious development of his people. See further pp. 46f., 129, 131.

Ezekiel 47, 48. The Holy Land, its Beauty, Boundaries, and Divisions.

Now that the Temple and its worship, which are indispensable to the welfare of the land, have been described, Ezekiel directs his parting glance to the land itself, introducing his description with a beautiful and suggestive picture, particularly refreshing after the long stretch of minute ceremonial detail, of the life-giving stream that flowed from the heart of the sanctuary. The clearness and keenness with which the prophet's imagination is working, comes out in the frequent repetition of the word "Behold."

Verses 1-14
Ezekiel 42:1-14. On the northern (Ezekiel 42:1) and southern (Ezekiel 42:10) sides of the inner court and facing the Temple were two blocks of three-story buildings used as refectories (Ezekiel 42:13) and dressing rooms (Ezekiel 42:14; cf. Ezekiel 44:19) for the priests.

Verses 15-20
Ezekiel 42:15-20. The description of the Temple concludes with a summary of the principal measurements, according to which the whole enclosure is 500 cubits (i.e. 750 feet) square. According to Ezekiel 48:12, the land beyond the Temple enclosure was holy; but naturally it was less holy than the courts and buildings which stood within it. The wall, therefore, marks the boundary between that which was holy and that which was relatively profane.
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Introduction
Ezekiel 40-48. Religious Organisation of the People in the Messianic Days.

To a modern taste these chapters, crowded with architectural and ritual detail, may seem dreary and irrelevant: to Ezekiel they are the real climax of his book, the crown as well as the conclusion of all his literary and religious activity. The past had been stained with the record of innumerable sins against the holiness of Yahweh (Ezekiel 16, etc.)—His ritual no less than His ethical holiness: that must be made for ever impossible. As the God is holy, so must the people and the land be holy, and to a man of Ezekiel's priestly temper, that can be secured only by a definitely organised religious constitution and by a minutely prescribed ritual. Already we have seen how scrupulously the land was swept clean of whatsoever defiled it (Ezekiel 39:11-16) after the terrific assault of Gog and his hordes: this is significant of the punctilious purity which must everywhere prevail, and most of all in the formal worship of the sanctuary. True, the people of the latter days will be in possession of the spirit (Ezekiel 39:29); but spirit must express itself, and the expression must be correct. In this Ezekiel furnishes a very striking contrast to the severe spirituality of Jeremiah (cf. Jeremiah 3:16; Jeremiah 31:33).

Two considerations should be steadily held before the mind in pursuing one's way through the labyrinthine detail which seems to stand in so little real relation to pure and undefiled religion. (a) One is supplied by the very last phrase of the book—"Yahweh is there" (Ezekiel 48:35). This is the name of the holy city whose Temple, worship, and ministers are described with so thorough and faithful a minuteness. He is there—there, and nowhere else with the same completeness, i.e. among the people whose whole life and worship and approach to God are regulated by the standards laid down by His inspired prophet. This broad principle explains and controls the detail, and helps us to approach it more sympathetically, when we see the faith and hope, the devotion and enthusiasm by which it is inspired. (b) This whole section, ordaining the conditions by which the people and priests may maintain the requisite holiness and so make it possible for their holy God to return and dwell among them, is most fully appreciated when it is seen as the happy counterpart of the stern chapters 8-11 with their vivid descriptions of the base idolatries of Israel, and the solemn departure of Yahweh which those idolatries had occasioned. The lurid past is gone, and already Ezekiel beholds the dawning light of the radiant future, when it may be said of the people, "Yahweh dwells among them," and of the city, "Yahweh is there." The uninviting detail is lit with the presence of the God who had once withdrawn because His holiness had been insulted, but who has returned to abide with His people for evermore, because they know and do His holy will, as thus revealed.

The section is of great importance in the criticism of the Pentateuch, and for the historical reconstruction of the development of OT. Without going into detail, suffice it here to say broadly that the legislation here sketched is an advance on Dt., and prepares the way for the more elaborate legislation of the so-called Priestly Code (P) embodied in the Book of Lev. and the cognate sections of Ex. and Nu. This entirely agrees with what we know of the dates of the other codes. There are excellent reasons for believing that the Deuteronomic legislation was promulgated in the seventh century B.C. (621) and the Priestly Code in the fifth. Ezekiel's sketch comes between—in the sixth: its date, to be precise, is 572 (401). It is his last legacy to his people, conceived in the maturity of his power, elaborated with superlative accuracy, instinct with practical wisdom, and destined to exercise an immeasurable influence over the subsequent religious development of his people. See further pp. 46f., 129, 131.

Ezekiel 47, 48. The Holy Land, its Beauty, Boundaries, and Divisions.

Now that the Temple and its worship, which are indispensable to the welfare of the land, have been described, Ezekiel directs his parting glance to the land itself, introducing his description with a beautiful and suggestive picture, particularly refreshing after the long stretch of minute ceremonial detail, of the life-giving stream that flowed from the heart of the sanctuary. The clearness and keenness with which the prophet's imagination is working, comes out in the frequent repetition of the word "Behold."

Verses 1-9
Ezekiel 43:1-9. The description of the Temple is fittingly followed by an account of Yahweh's solemn entry into it—a passage which forms the real climax of the last section of the book, and is the counterpart to His equally solemn departure described in Ezekiel 10:18 ff. and Ezekiel 11:22 ff. Girt with splendour, He re-enters by the eastern gate through which He had departed, and from the midst of the Temple His voice rings mysteriously forth, declaring that there He will dwell for ever in the midst of Israel. But whereas, in the old days of the monarchy, palace and Temple had been contiguous, separated only by a wall, and the graves of the kings had defiled the Temple by their proximity to it, such profanations and defilements—no less than every trace of idolatry—must be absolutely removed; and then Yahweh would dwell with Israel for ever. (In Ezekiel 43:3, for "I came" read "He came.")

Verses 10-12
Ezekiel 43:10-12. Ezekiel is then instructed to show his plan of the Temple to the people. The very sight of it is expected to inspire them with shame for their past; while, to preserve them from error in the days to come, further instructions are promised for the conduct of the service. Supreme sanctity is to attach to the entire summit of the Temple hill, no part of it being abandoned to any secular use whatever.

Verses 13-27
Ezekiel 43:13-27. The Altar.—In a system of worship based upon sacrifice, the altar is of special importance: its dimensions (Ezekiel 43:13-17) and consecration (Ezekiel 43:18-27) are therefore elaborately described. Approached by steps (Ezekiel 43:17), it consisted of four square stones, each smaller in breadth but greater in height than the one below it, ranging from a base of 27 feet square and 1½ feet high, to the "hearth" at the top (on which the victim was laid) 18 feet square and 6 feet high—thus preserving the proportion of two to three characteristic of the rooms of the Temple proper. Above the hearth were horns (Ezekiel 43:13-17). The altar was consecrated by a seven day's sacrifice, offered by the Zadokite priests, who sprinkled with blood the horns and the border round about. Thereafter the regular sacrifices could be acceptably offered upon it.

44 Chapter 44 

Introduction
Ezekiel 40-48. Religious Organisation of the People in the Messianic Days.

To a modern taste these chapters, crowded with architectural and ritual detail, may seem dreary and irrelevant: to Ezekiel they are the real climax of his book, the crown as well as the conclusion of all his literary and religious activity. The past had been stained with the record of innumerable sins against the holiness of Yahweh (Ezekiel 16, etc.)—His ritual no less than His ethical holiness: that must be made for ever impossible. As the God is holy, so must the people and the land be holy, and to a man of Ezekiel's priestly temper, that can be secured only by a definitely organised religious constitution and by a minutely prescribed ritual. Already we have seen how scrupulously the land was swept clean of whatsoever defiled it (Ezekiel 39:11-16) after the terrific assault of Gog and his hordes: this is significant of the punctilious purity which must everywhere prevail, and most of all in the formal worship of the sanctuary. True, the people of the latter days will be in possession of the spirit (Ezekiel 39:29); but spirit must express itself, and the expression must be correct. In this Ezekiel furnishes a very striking contrast to the severe spirituality of Jeremiah (cf. Jeremiah 3:16; Jeremiah 31:33).

Two considerations should be steadily held before the mind in pursuing one's way through the labyrinthine detail which seems to stand in so little real relation to pure and undefiled religion. (a) One is supplied by the very last phrase of the book—"Yahweh is there" (Ezekiel 48:35). This is the name of the holy city whose Temple, worship, and ministers are described with so thorough and faithful a minuteness. He is there—there, and nowhere else with the same completeness, i.e. among the people whose whole life and worship and approach to God are regulated by the standards laid down by His inspired prophet. This broad principle explains and controls the detail, and helps us to approach it more sympathetically, when we see the faith and hope, the devotion and enthusiasm by which it is inspired. (b) This whole section, ordaining the conditions by which the people and priests may maintain the requisite holiness and so make it possible for their holy God to return and dwell among them, is most fully appreciated when it is seen as the happy counterpart of the stern chapters 8-11 with their vivid descriptions of the base idolatries of Israel, and the solemn departure of Yahweh which those idolatries had occasioned. The lurid past is gone, and already Ezekiel beholds the dawning light of the radiant future, when it may be said of the people, "Yahweh dwells among them," and of the city, "Yahweh is there." The uninviting detail is lit with the presence of the God who had once withdrawn because His holiness had been insulted, but who has returned to abide with His people for evermore, because they know and do His holy will, as thus revealed.

The section is of great importance in the criticism of the Pentateuch, and for the historical reconstruction of the development of OT. Without going into detail, suffice it here to say broadly that the legislation here sketched is an advance on Dt., and prepares the way for the more elaborate legislation of the so-called Priestly Code (P) embodied in the Book of Lev. and the cognate sections of Ex. and Nu. This entirely agrees with what we know of the dates of the other codes. There are excellent reasons for believing that the Deuteronomic legislation was promulgated in the seventh century B.C. (621) and the Priestly Code in the fifth. Ezekiel's sketch comes between—in the sixth: its date, to be precise, is 572 (401). It is his last legacy to his people, conceived in the maturity of his power, elaborated with superlative accuracy, instinct with practical wisdom, and destined to exercise an immeasurable influence over the subsequent religious development of his people. See further pp. 46f., 129, 131.

Ezekiel 47, 48. The Holy Land, its Beauty, Boundaries, and Divisions.

Now that the Temple and its worship, which are indispensable to the welfare of the land, have been described, Ezekiel directs his parting glance to the land itself, introducing his description with a beautiful and suggestive picture, particularly refreshing after the long stretch of minute ceremonial detail, of the life-giving stream that flowed from the heart of the sanctuary. The clearness and keenness with which the prophet's imagination is working, comes out in the frequent repetition of the word "Behold."

Verses 1-3
Ezekiel 44-46. The Temple Officers and Festivals. 

Ezekiel 44:1-3.—From the inner court where he had seen the Divine glory and heard the mysterious voice (435f.) the prophet was led back to the outer eastern gate; but as Yahweh had crossed its threshold on re-entering the Temple (cf. 1 Samuel 5:5) it was for ever after to remain shut. Only the "prince"—i.e. the king of the Messianic days—was privileged to "eat bread before Yahweh," i.e. to partake of the festal meal, in the vestibule.

Verses 4-14
Ezekiel 44:4-14. The Levites.—The regulations that follow are among the most important in the book, and they have played a great part in the critical rearrangement of OT literature and the consequent reconstruction of OT history (p. 129). The drastic character of the innovation about to be described is forcibly suggested by the solemn introduction in Ezekiel 44:5. In the past the menial offices of the sanctuary had been discharged by "aliens"—often probably prisoners of war—"uncircumcised in flesh" and therefore, from Ezekiel's point of view, also "uncircumcised in heart." That is an "abomination," to be tolerated no more within Yahweh's "holy" house. But who is henceforth to discharge those duties? "The Levites," Ezekiel answers; and by that he means those who had officiated at the worship of the high places, nominally no doubt a Yahweh worship, but in reality, and especially to a man like Ezekiel, idolatrous. When these country sanctuaries were declared illegitimate in the time of Josiah (2 Kings 22 f.) the new legislation permitted them to come to Jerusalem and officiate on equal terms with the priests of the Jerusalem Temple (Deuteronomy 18:6-8). But this generous concession was thwarted by the intolerant attitude of the Jerusalem priests (2 Kings 23:9). Ezekiel here solves the problem by admitting them indeed to the sanctuary service, but only to the humbler offices, such as the watching of the gates, the slaying of the sacrificial animals, etc. They could not offer sacrifice—that was the privilege of the priests alone. Thus, while formerly priests and Levites were synonymous and every Levite might be a priest, Ezekiel distinguishes sharply between them, and the distinction is presupposed throughout the priestly literature in the middle of the Pentateuch, which reflects the opinions and usage of the post-exilic Church, in this as in so much else influenced by Ezekiel. In other words he regards the position of the Levites at the Temple as a degradation imposed upon them as a penalty for their participation in the idolatrous worship of the high places. (Ezekiel 44:6, "rebellious," recalls the stern tones of the first half of the book. In Ezekiel 44:7, for "they have broken" read, with LXX, "ye broke." In Ezekiel 44:8, for "set keepers" read, "set them as keepers." For "for yourselves" read "therefore," which introduces Ezekiel 44:9. Ezekiel 44:12, "lifted up mine hand," i.e. in oath.)

Verses 15-27
Ezekiel 44:15-27. The Priests. (Their duties.)—The only officials qualified to bear the name or discharge the duties of priests—especially the duty of sacrifice—are the Zadokites, i.e. the descendants of the Zadok who had been appointed head of the Jerusalem priesthood by Solomon, when Abiathar, who had sided with Adonijah, was deposed (1 Kings 2:35). Doubtless the Jerusalem priests were, in point of morality and religion, superior, broadly speaking, to the country priests (cf. Ezekiel 44:15), though the revelations in ch. 8 show that the Temple worship could be depraved enough; but the high prerogatives are here conferred upon them, just because of their connexion with Jerusalem. Their officiating dress, which was to be of linen, they had to change, before going out to the people in the outer court: otherwise the sanctity of the dress would have been transferred to the people with whom they came in contact, and rendered them unfit for secular occupations (Genesis 35:2*). Other restrictions follow touching the hair, drink, and marriage of the priests. It is significant that wine must not be drunk by a priest who is about to officiate, nor must he incur defilement by touching a dead body, except in the case of very near blood-relations. The wife, however, is excluded, as she is not a blood-relation, and the married daughter, as, by her marriage, she has passed into another family. In the suggestion of "uncleanness" involved by contact with the dead, we have probably an implicit protest against the worship of the dead (Leviticus 5:2, Numbers 19*). The duties of the priests (Ezekiel 44:23 f.), in addition to the offering of sacrifice, are to teach the people the distinction between that which is ritually clean and un clean, holy and unholy, to decide controversies, and to arrange for the festivals and the hallowing of the Sabbath. (In Ezekiel 44:26, for "is cleansed" read, with Syr., "has incurred defilement.")

Verses 28-31
Ezekiel 44:28-31. The Priests. (Their revenues.)—Certain offerings are to be the perquisites of the priests, also—as they are the representatives of the Deity—the best of the first-fruits. Formerly the sin-offering and the guilt-offering had been paid to them in money (2 Kings 12:16). The welfare of the people would depend upon their fidelity to the claims of the priests. The restrictions in Ezekiel 44:31 had formerly applied to all the people (Exodus 22:31). (In Ezekiel 44:28 for "an" read "no.")
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Introduction
Ezekiel 40-48. Religious Organisation of the People in the Messianic Days.

To a modern taste these chapters, crowded with architectural and ritual detail, may seem dreary and irrelevant: to Ezekiel they are the real climax of his book, the crown as well as the conclusion of all his literary and religious activity. The past had been stained with the record of innumerable sins against the holiness of Yahweh (Ezekiel 16, etc.)—His ritual no less than His ethical holiness: that must be made for ever impossible. As the God is holy, so must the people and the land be holy, and to a man of Ezekiel's priestly temper, that can be secured only by a definitely organised religious constitution and by a minutely prescribed ritual. Already we have seen how scrupulously the land was swept clean of whatsoever defiled it (Ezekiel 39:11-16) after the terrific assault of Gog and his hordes: this is significant of the punctilious purity which must everywhere prevail, and most of all in the formal worship of the sanctuary. True, the people of the latter days will be in possession of the spirit (Ezekiel 39:29); but spirit must express itself, and the expression must be correct. In this Ezekiel furnishes a very striking contrast to the severe spirituality of Jeremiah (cf. Jeremiah 3:16; Jeremiah 31:33).

Two considerations should be steadily held before the mind in pursuing one's way through the labyrinthine detail which seems to stand in so little real relation to pure and undefiled religion. (a) One is supplied by the very last phrase of the book—"Yahweh is there" (Ezekiel 48:35). This is the name of the holy city whose Temple, worship, and ministers are described with so thorough and faithful a minuteness. He is there—there, and nowhere else with the same completeness, i.e. among the people whose whole life and worship and approach to God are regulated by the standards laid down by His inspired prophet. This broad principle explains and controls the detail, and helps us to approach it more sympathetically, when we see the faith and hope, the devotion and enthusiasm by which it is inspired. (b) This whole section, ordaining the conditions by which the people and priests may maintain the requisite holiness and so make it possible for their holy God to return and dwell among them, is most fully appreciated when it is seen as the happy counterpart of the stern chapters 8-11 with their vivid descriptions of the base idolatries of Israel, and the solemn departure of Yahweh which those idolatries had occasioned. The lurid past is gone, and already Ezekiel beholds the dawning light of the radiant future, when it may be said of the people, "Yahweh dwells among them," and of the city, "Yahweh is there." The uninviting detail is lit with the presence of the God who had once withdrawn because His holiness had been insulted, but who has returned to abide with His people for evermore, because they know and do His holy will, as thus revealed.

The section is of great importance in the criticism of the Pentateuch, and for the historical reconstruction of the development of OT. Without going into detail, suffice it here to say broadly that the legislation here sketched is an advance on Dt., and prepares the way for the more elaborate legislation of the so-called Priestly Code (P) embodied in the Book of Lev. and the cognate sections of Ex. and Nu. This entirely agrees with what we know of the dates of the other codes. There are excellent reasons for believing that the Deuteronomic legislation was promulgated in the seventh century B.C. (621) and the Priestly Code in the fifth. Ezekiel's sketch comes between—in the sixth: its date, to be precise, is 572 (401). It is his last legacy to his people, conceived in the maturity of his power, elaborated with superlative accuracy, instinct with practical wisdom, and destined to exercise an immeasurable influence over the subsequent religious development of his people. See further pp. 46f., 129, 131.

Ezekiel 47, 48. The Holy Land, its Beauty, Boundaries, and Divisions.

Now that the Temple and its worship, which are indispensable to the welfare of the land, have been described, Ezekiel directs his parting glance to the land itself, introducing his description with a beautiful and suggestive picture, particularly refreshing after the long stretch of minute ceremonial detail, of the life-giving stream that flowed from the heart of the sanctuary. The clearness and keenness with which the prophet's imagination is working, comes out in the frequent repetition of the word "Behold."

Verses 1-4
Ezekiel 45:1-4. The Priests. (Their estates.)—A rectangular space, roughly eight miles by three, in the centre of which was the sanctuary, is to be reserved for the priests.

Immediately north of this was an area of similar extent for the Levites (Ezekiel 45:5), and south of it lay the city with its adjacent territory, occupying an area of about eight miles by two (Ezekiel 45:6)—the whole thus forming a square. East of this, stretching to the Jordan, and west to the Mediterranean, were the domains of the prince (Ezekiel 45:6-8). (In Ezekiel 45:5 for "twenty chambers" read, with LXX, "cities to dwell in.")

Verses 9-16
Ezekiel 45:9-17. The Prince. (His duties and rights.)—The ominous allusion in Ezekiel 45:8 to the oppression of Israel by her kings in the past leads Ezekiel to an earnest exhortation to have done with injustice and to maintain inflexible moral principles in civil and commercial life for the days to come. This was to be secured by standardising the weights and measures, so that it would be beyond the power of the reigning monarch to alter them in his own interests. "Five shekels shall be five (not less) and ten ten, and fifty shall be your mina." (So LXX Alex.) The "exactions" of Ezekiel 45:9 are such iniquitous expulsions as Naboth had suffered at the hands of Ahab (1 Kings 21). The homer was about 11 bushels (dry measure) and 90 gallons (liquid measure): the shekel about 2 Samuel 6 d. (though its purchasing power was about ten times as great as now). The prince derived his revenues from a tax upon the people of 1 per cent, of oil, 1⅔ of wheat and barley, and ½ per cent of lambs; but from these revenues he had the obligation of providing for the offerings required in public worship. (In Ezekiel 45:15 for "fat pastures" read, with LXX, "families.")

Verses 18-25
Ezekiel 45:18 to Ezekiel 46:15. Festivals and Offerings.

Ezekiel 45:18-25. The Passover and Harvest Festivals.—The mention of the prince's responsibility for providing the festival offerings is appropriately followed by a description of the festivals themselves. And first the two half-yearly festivals—of the passover in the first month (i.e. in spring), and of the harvest or "booths" (it is here simply called the festival, Ezekiel 45:25) in the seventh. Each begins in the middle of the month and lasts for a week: while, to ensure the ceremonial purity of the sanctuary, which may have been endangered by error or ignorance, each of the festivals is preceded on the first of the month by a day of atonement (Ezekiel 45:18-20). (In Ezekiel 45:20 read, with LXX, "on the first day of the seventh month.")
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Introduction
Ezekiel 40-48. Religious Organisation of the People in the Messianic Days.

To a modern taste these chapters, crowded with architectural and ritual detail, may seem dreary and irrelevant: to Ezekiel they are the real climax of his book, the crown as well as the conclusion of all his literary and religious activity. The past had been stained with the record of innumerable sins against the holiness of Yahweh (Ezekiel 16, etc.)—His ritual no less than His ethical holiness: that must be made for ever impossible. As the God is holy, so must the people and the land be holy, and to a man of Ezekiel's priestly temper, that can be secured only by a definitely organised religious constitution and by a minutely prescribed ritual. Already we have seen how scrupulously the land was swept clean of whatsoever defiled it (Ezekiel 39:11-16) after the terrific assault of Gog and his hordes: this is significant of the punctilious purity which must everywhere prevail, and most of all in the formal worship of the sanctuary. True, the people of the latter days will be in possession of the spirit (Ezekiel 39:29); but spirit must express itself, and the expression must be correct. In this Ezekiel furnishes a very striking contrast to the severe spirituality of Jeremiah (cf. Jeremiah 3:16; Jeremiah 31:33).

Two considerations should be steadily held before the mind in pursuing one's way through the labyrinthine detail which seems to stand in so little real relation to pure and undefiled religion. (a) One is supplied by the very last phrase of the book—"Yahweh is there" (Ezekiel 48:35). This is the name of the holy city whose Temple, worship, and ministers are described with so thorough and faithful a minuteness. He is there—there, and nowhere else with the same completeness, i.e. among the people whose whole life and worship and approach to God are regulated by the standards laid down by His inspired prophet. This broad principle explains and controls the detail, and helps us to approach it more sympathetically, when we see the faith and hope, the devotion and enthusiasm by which it is inspired. (b) This whole section, ordaining the conditions by which the people and priests may maintain the requisite holiness and so make it possible for their holy God to return and dwell among them, is most fully appreciated when it is seen as the happy counterpart of the stern chapters 8-11 with their vivid descriptions of the base idolatries of Israel, and the solemn departure of Yahweh which those idolatries had occasioned. The lurid past is gone, and already Ezekiel beholds the dawning light of the radiant future, when it may be said of the people, "Yahweh dwells among them," and of the city, "Yahweh is there." The uninviting detail is lit with the presence of the God who had once withdrawn because His holiness had been insulted, but who has returned to abide with His people for evermore, because they know and do His holy will, as thus revealed.

The section is of great importance in the criticism of the Pentateuch, and for the historical reconstruction of the development of OT. Without going into detail, suffice it here to say broadly that the legislation here sketched is an advance on Dt., and prepares the way for the more elaborate legislation of the so-called Priestly Code (P) embodied in the Book of Lev. and the cognate sections of Ex. and Nu. This entirely agrees with what we know of the dates of the other codes. There are excellent reasons for believing that the Deuteronomic legislation was promulgated in the seventh century B.C. (621) and the Priestly Code in the fifth. Ezekiel's sketch comes between—in the sixth: its date, to be precise, is 572 (401). It is his last legacy to his people, conceived in the maturity of his power, elaborated with superlative accuracy, instinct with practical wisdom, and destined to exercise an immeasurable influence over the subsequent religious development of his people. See further pp. 46f., 129, 131.

Ezekiel 47, 48. The Holy Land, its Beauty, Boundaries, and Divisions.

Now that the Temple and its worship, which are indispensable to the welfare of the land, have been described, Ezekiel directs his parting glance to the land itself, introducing his description with a beautiful and suggestive picture, particularly refreshing after the long stretch of minute ceremonial detail, of the life-giving stream that flowed from the heart of the sanctuary. The clearness and keenness with which the prophet's imagination is working, comes out in the frequent repetition of the word "Behold."

Verses 1-15
Ezekiel 46:1-15. The Sabbath, New Moon, and Other Festivals.—On the Sabbath day, seven animals, besides meal and oil, were to be offered; on the new moon the offering was the same, with the addition of a bullock. The prince, who might not enter into the sacred inner court, watched the sacrifice being offered from his place at the threshold of its eastern gate (Ezekiel 46:1-7). To prevent confusion the worshippers were obliged to leave the outer court by the opposite gate from that by which they had entered (Ezekiel 46:8 f.). It was the prince's duty to provide for the daily burnt offering. When, in addition to this, he made a free-will offering, the eastern gate of the inner court was opened for him, as on the Sabbath and new moon (Ezekiel 46:11-15).

Verses 16-18
Ezekiel 46:16-18. Crown Rights and Restrictions.—The prince was at liberty to gift part of his estate inalienably to his sons: but what was deeded to a courtier reverted to the crown on the year of release (i.e. the seventh year, cf. Jeremiah 34:14, or, less probably, the fiftieth year, cf. Leviticus 25:10). The prince was not at liberty to appropriate, under any pretext, any of the land of the common people, as Ahab had seized the vineyard of Naboth (1 Kings 21).

Verses 19-24
Ezekiel 46:19-24. Kitchens for Priests and People.—To preserve the distinction between the less and the more holy there were two sets of kitchens for the boiling and baking of the sacrificial offerings—for the priests, at the north-west and south-west corners of the inner court, and for the people at the four corners of the outer court. (This section would appropriately follow Ezekiel 42:14. In Ezekiel 46:22, for "inclosed" read, with LXX, "small.")
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Introduction
Ezekiel 40-48. Religious Organisation of the People in the Messianic Days.

To a modern taste these chapters, crowded with architectural and ritual detail, may seem dreary and irrelevant: to Ezekiel they are the real climax of his book, the crown as well as the conclusion of all his literary and religious activity. The past had been stained with the record of innumerable sins against the holiness of Yahweh (Ezekiel 16, etc.)—His ritual no less than His ethical holiness: that must be made for ever impossible. As the God is holy, so must the people and the land be holy, and to a man of Ezekiel's priestly temper, that can be secured only by a definitely organised religious constitution and by a minutely prescribed ritual. Already we have seen how scrupulously the land was swept clean of whatsoever defiled it (Ezekiel 39:11-16) after the terrific assault of Gog and his hordes: this is significant of the punctilious purity which must everywhere prevail, and most of all in the formal worship of the sanctuary. True, the people of the latter days will be in possession of the spirit (Ezekiel 39:29); but spirit must express itself, and the expression must be correct. In this Ezekiel furnishes a very striking contrast to the severe spirituality of Jeremiah (cf. Jeremiah 3:16; Jeremiah 31:33).

Two considerations should be steadily held before the mind in pursuing one's way through the labyrinthine detail which seems to stand in so little real relation to pure and undefiled religion. (a) One is supplied by the very last phrase of the book—"Yahweh is there" (Ezekiel 48:35). This is the name of the holy city whose Temple, worship, and ministers are described with so thorough and faithful a minuteness. He is there—there, and nowhere else with the same completeness, i.e. among the people whose whole life and worship and approach to God are regulated by the standards laid down by His inspired prophet. This broad principle explains and controls the detail, and helps us to approach it more sympathetically, when we see the faith and hope, the devotion and enthusiasm by which it is inspired. (b) This whole section, ordaining the conditions by which the people and priests may maintain the requisite holiness and so make it possible for their holy God to return and dwell among them, is most fully appreciated when it is seen as the happy counterpart of the stern chapters 8-11 with their vivid descriptions of the base idolatries of Israel, and the solemn departure of Yahweh which those idolatries had occasioned. The lurid past is gone, and already Ezekiel beholds the dawning light of the radiant future, when it may be said of the people, "Yahweh dwells among them," and of the city, "Yahweh is there." The uninviting detail is lit with the presence of the God who had once withdrawn because His holiness had been insulted, but who has returned to abide with His people for evermore, because they know and do His holy will, as thus revealed.

The section is of great importance in the criticism of the Pentateuch, and for the historical reconstruction of the development of OT. Without going into detail, suffice it here to say broadly that the legislation here sketched is an advance on Dt., and prepares the way for the more elaborate legislation of the so-called Priestly Code (P) embodied in the Book of Lev. and the cognate sections of Ex. and Nu. This entirely agrees with what we know of the dates of the other codes. There are excellent reasons for believing that the Deuteronomic legislation was promulgated in the seventh century B.C. (621) and the Priestly Code in the fifth. Ezekiel's sketch comes between—in the sixth: its date, to be precise, is 572 (401). It is his last legacy to his people, conceived in the maturity of his power, elaborated with superlative accuracy, instinct with practical wisdom, and destined to exercise an immeasurable influence over the subsequent religious development of his people. See further pp. 46f., 129, 131.

Ezekiel 47, 48. The Holy Land, its Beauty, Boundaries, and Divisions.

Now that the Temple and its worship, which are indispensable to the welfare of the land, have been described, Ezekiel directs his parting glance to the land itself, introducing his description with a beautiful and suggestive picture, particularly refreshing after the long stretch of minute ceremonial detail, of the life-giving stream that flowed from the heart of the sanctuary. The clearness and keenness with which the prophet's imagination is working, comes out in the frequent repetition of the word "Behold."

Verses 1-12
Ezekiel 47, 48. The Holy Land, its Beauty, Boundaries, and Divisions.

Now that the Temple and its worship, which are indispensable to the welfare of the land, have been described, Ezekiel directs his parting glance to the land itself, introducing his description with a beautiful and suggestive picture, particularly refreshing after the long stretch of minute ceremonial detail, of the life-giving stream that flowed from the heart of the sanctuary. The clearness and keenness with which the prophet's imagination is working, comes out in the frequent repetition of the word "Behold."

Ezekiel 47:1-12. The River of Life.—From under the threshold of the Temple the prophet, led by his supernatural guide, is startled to see water trickling out and flowing past the altar eastwards, growing deeper and stronger as it flows, in the direction of the Dead Sea, into which it finally falls. On the banks of the river were trees both fair and fruitful, which yielded food for the hungry, and healing for the sick; to all the desert region through which it flowed it brought beauty and life, and the life which it brought to the waters of the Dead Sea was abundantly evidenced by the shoals of fish, which recalled the teeming life of the great (Mediterranean) sea. The eyes of the prophet's faith can see even the fishermen with their boats and nets, all the way from Engedi on the middle of its western shores to Eneglaim on the north. Only the salt swamps and marshes in the neighbourhood of the sea would remain unaffected, in order that salt in the future might be as abundant as now. This splendid imagination vividly suggests the beneficent and life-giving influences that will stream forth from the Church of God upon the sick and famished souls of a dead and arid world. (In Ezekiel 47:8, "into the sea, etc." should read "into the salt waters.")

Verses 13-20
Ezekiel 47:13-20. Boundaries of the Land.—The northern boundary was to run from a point on the Mediterranean a little north of Tyre eastward in the direction of Damascus, the eastern boundary would stretch along the sea of Galilee, the Jordan, and the Dead Sea to a point a little to the south, the southern boundary ran from this point west to the Mediterranean, which naturally constituted the western boundary. No land was included east of the Jordan. As Levi did not count (Ezekiel 44:28), the number twelve was made up by reckoning Joseph (Ezekiel 47:13) as two tribes—Ephraim and Manasseh. (Many of the places named in this list are unidentified.)

Verses 21-23
Ezekiel 47:21-23. The Law of the Alien.—For the purposes of the allotment, resident aliens who had families were to be reckoned as native Israelites.
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Introduction
Ezekiel 40-48. Religious Organisation of the People in the Messianic Days.

To a modern taste these chapters, crowded with architectural and ritual detail, may seem dreary and irrelevant: to Ezekiel they are the real climax of his book, the crown as well as the conclusion of all his literary and religious activity. The past had been stained with the record of innumerable sins against the holiness of Yahweh (Ezekiel 16, etc.)—His ritual no less than His ethical holiness: that must be made for ever impossible. As the God is holy, so must the people and the land be holy, and to a man of Ezekiel's priestly temper, that can be secured only by a definitely organised religious constitution and by a minutely prescribed ritual. Already we have seen how scrupulously the land was swept clean of whatsoever defiled it (Ezekiel 39:11-16) after the terrific assault of Gog and his hordes: this is significant of the punctilious purity which must everywhere prevail, and most of all in the formal worship of the sanctuary. True, the people of the latter days will be in possession of the spirit (Ezekiel 39:29); but spirit must express itself, and the expression must be correct. In this Ezekiel furnishes a very striking contrast to the severe spirituality of Jeremiah (cf. Jeremiah 3:16; Jeremiah 31:33).

Two considerations should be steadily held before the mind in pursuing one's way through the labyrinthine detail which seems to stand in so little real relation to pure and undefiled religion. (a) One is supplied by the very last phrase of the book—"Yahweh is there" (Ezekiel 48:35). This is the name of the holy city whose Temple, worship, and ministers are described with so thorough and faithful a minuteness. He is there—there, and nowhere else with the same completeness, i.e. among the people whose whole life and worship and approach to God are regulated by the standards laid down by His inspired prophet. This broad principle explains and controls the detail, and helps us to approach it more sympathetically, when we see the faith and hope, the devotion and enthusiasm by which it is inspired. (b) This whole section, ordaining the conditions by which the people and priests may maintain the requisite holiness and so make it possible for their holy God to return and dwell among them, is most fully appreciated when it is seen as the happy counterpart of the stern chapters 8-11 with their vivid descriptions of the base idolatries of Israel, and the solemn departure of Yahweh which those idolatries had occasioned. The lurid past is gone, and already Ezekiel beholds the dawning light of the radiant future, when it may be said of the people, "Yahweh dwells among them," and of the city, "Yahweh is there." The uninviting detail is lit with the presence of the God who had once withdrawn because His holiness had been insulted, but who has returned to abide with His people for evermore, because they know and do His holy will, as thus revealed.

The section is of great importance in the criticism of the Pentateuch, and for the historical reconstruction of the development of OT. Without going into detail, suffice it here to say broadly that the legislation here sketched is an advance on Dt., and prepares the way for the more elaborate legislation of the so-called Priestly Code (P) embodied in the Book of Lev. and the cognate sections of Ex. and Nu. This entirely agrees with what we know of the dates of the other codes. There are excellent reasons for believing that the Deuteronomic legislation was promulgated in the seventh century B.C. (621) and the Priestly Code in the fifth. Ezekiel's sketch comes between—in the sixth: its date, to be precise, is 572 (401). It is his last legacy to his people, conceived in the maturity of his power, elaborated with superlative accuracy, instinct with practical wisdom, and destined to exercise an immeasurable influence over the subsequent religious development of his people. See further pp. 46f., 129, 131.

Ezekiel 47, 48. The Holy Land, its Beauty, Boundaries, and Divisions.

Now that the Temple and its worship, which are indispensable to the welfare of the land, have been described, Ezekiel directs his parting glance to the land itself, introducing his description with a beautiful and suggestive picture, particularly refreshing after the long stretch of minute ceremonial detail, of the life-giving stream that flowed from the heart of the sanctuary. The clearness and keenness with which the prophet's imagination is working, comes out in the frequent repetition of the word "Behold."

Verses 1-35
Ezekiel 48. The Tribal Allotments.—The holy city, Jerusalem, with its environments is significantly regarded as the true centre, geographical no less than religious, of the country; but, as in point of fact it really lay in the southern half, the prophet, in his ideal allotment of the land, makes a concession to geographical fact by putting seven tribes to the north, arranged in parallel strips, viz. Dan, Asher, Naphtali, Manasseh, Ephraim, Reuben, and Judah (Ezekiel 48:1-7), and five to the south, Benjamin, Simeon, Issachar, Zebulon, and Gad (Ezekiel 48:23-29).

Ezekiel 48:9-22. The Sacred Reservation.—Between Judah and Benjamin lay the sacred reservation, a piece of land about eight miles square. The northern part—roughly eight miles by three—was reserved for the Levites; the middle part, of the same size, in the centre of which was the Temple, was reserved for the priests In the middle of the southern part—roughly eight miles by two—lay the city, about a mile and a halt square, with a strip of land ("suburbs") round it, devoted to general city purposes: while east and west of the city up to the bounds of the sacred square reserve, were the communal lands devoted to agricultural purposes. The population of the city was to be made up out of all the tribes, and therefore symbolic of Israel's unity (Ezekiel 48:8-20). The territory between Judah and Benjamin east and west of the sacred reserve, i.e. as far as the Mediterranean on the one side, and the Jordan and the Dead Sea on the other, was to be reserved for the prince. This position would give him a certain association with the sacred reserve, and provide him with materials for the Temple offerings. (This paragraph amplifies Ezekiel 45:1-8.)

Ezekiel 48:30-34. The Gates of the City.—On each of the four sides of the city, which was about six miles in circumference, were three gates, named after the twelve tribes of Israel.

Ezekiel 48:35. The Name of the City.—The name of the city, Yahweh is there, finely suggests the great protecting Presence which inspires all her activity and worship, and brings the prophet's intricate description to a most stately and impressive close.

